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ABSTRACT  

This thesis provides the first comprehensive explanation of the relationship between key 

factors which enabled Quakers (the Religious Society of Friends) to achieve commercial 

success during the first half of the eighteenth century. Four factors have been identified which 

combined to provide a unique environment which encouraged Friends' success: first, the 

Quaker emphasis on education and particularly apprenticeship produced the 'raw material' that 

developed into shopkeepers, merchants, and manufacturers; second, this was financed by a 

communal infrastructure which also provided access to business capital; third, the unique 

topology of one, single Quaker network facilitated and intensified interactions across the 

entire wealth creation process; finally, the ethics of the Society as codified in the Advices 

within their 'Discipline', required adherence to values and behaviours which were both 

compatible with, and actively promoted, commercial success.  Together, these provided a 

unique secular utility for members of the Religious Society of Friends in the late seventeenth 

century which would promote commercial success through much of the eighteenth century, 

until a combination of external changes in the wider context, and a shift in the disciplinary 

focus of the central London Yearly Meeting in pursuit of what they held to be an ancient 

purity, caused a decline in their commercial efficacy. 
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1 INTRODUCTION AND LITERATURE REVIEW 

This chapter describes the main focus of the research which seeks a rationale for the 

development of Quaker wealth creation in England from the late seventeenth until around the 

middle of the eighteenth century.  The context for Quaker commercial activity is grounded on 

the social origins of the Society, and the advices which governed the values of the Society of 

Friends from its inception.1 Thus far, the nature and development of these values in terms of 

their disproportionate contribution to commerce has been characterised by an overriding 

insistence that Quaker success originated in business practices which were uniquely ethical. 

This research for the first time unpacks that concept, and uses a systematic approach to 

identify which aspects of the values of Friends were beneficial to commerce, and how and 

why they were effective as a consequence.  The conclusion challenges the established 

relationship between Protestantism and capitalism, and revises existing scholarship by 

establishing that success came to those within Quakerism who leveraged non-religious 

aspects of the Society to achieve success. This chapter describes the area of work, defines the 

period under examination , then sets out the primary sources and key works used for the 

analysis of the Discipline,2 occupations, and commerce. A brief description of the 

methodology follows, and the chapter concludes with an outline of the thesis structure.  

 

1 'Quakers', Friends in Life and Death, 'the Society', and 'the Society of Friends' are used here interchangeably to refer to 

members of the Religious Society of Friends. 
2 The term Discipline here covers the collective set of recommended conduct (Advices) and regulations (Rules) created by 

the Society. As described in detail in Chapter 4, these evolved from decisions of local 'Meetings for Business' (held monthly, 

hence Monthly Meetings), regional meetings (Quarterly Meetings), and the communications from the annual meetings at 

which all Friends were represented, known as Yearly Meeting. The communications from London Yearly Meeting were 

known as (Written or Printed) Epistles (WE or PE), and selected Advices from these were ultimately collected into Books of 

Extracts, which thus came to embody the Discipline, both for guidance, and as a process. 
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1.1 Area of Work 

The thesis establishes how the values of the Religious Society of Friends made a positive 

contribution to Quaker commerce. Through analysis of primary data and secondary literature, 

the extent of Quaker occupations in trade are established ,  while key factors for commercial 

success (and the mechanisms by which they acted) are identified in order to explain how and 

why members of the Society of Friends rose to a commercial prominence which was far in 

excess of their presence in England.3  The goal is to offer an integrated 'rationale for success' 

currently absent from the literature, linking success with a Quaker ethic defined by the values 

represented in the Quaker Discipline. This analysis identifies and traces a set of factors and 

their impact through the period in which many great Quaker enterprises flourished, and which 

led to the rise of the substantial commercial figures termed Quaker 'Grandees'.4  Many of 

these dynasties remain commonly instanced  (if not always as Quakers): in association with 

the industrial revolution; the development of banking or commerce; and include industrialists 

Darby, Lloyd, and Pease, bankers Gurney, Lloyd and Barclay, and many brewers, 

clockmakers, botanists, dispensers and doctors who were also figures of note in their time  - 

some members of the Royal Society.  Building on this base allowed the subsequent Quaker 

successes in the nineteenth century, including the 'Chocolate Trio' (Fry, Rowntree and 

Cadbury), Clarks, Reckitts, Hornimans, Allen and Hanbury, Bryant and May, and more - 

many of which survive as trusted brand names two centuries on.5 The geographic focus for 

the research is the Quakers under London Yearly Meeting, using records from meetings in 

England, supported by reference to the North American colonies where required. The research 

uses occupational records to establish the early commercial origins of the Society, and 

 

3 The analysis uses data from Quaker meeting registers in areas across England, and records from London Yearly Meeting 

(LYM). It is suggested that further research extend this to other geographies (see Chapter 9). 
4 See Frederick B. Tolles, Meeting House and Counting House: the Quaker Merchants of Colonial Philadelphia, 1682-1763, 

(Institute of Early American History and Culture at Williamsburg, Va..; Univ. of North Carolina Press [1948] 1963). 
5 See Elizabeth Isichei, Victorian Quakers, (Oxford; OUP, 1970): 182-187, and Part II:VI passim.  
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examines how the Advices (which represented the values of the Society, and which formed 

the basis of the Discipline) acted upon commerce.6  To date, the understanding of these values 

in terms of this action has been characterised by the view that Quaker success originated from 

adopting business practices which were uniquely ethical. This conception arose not only 

through the publications of early Quaker historians which were substantially hagiographic,7 

but from an ever wider set of academic interpretations of Max Weber's Protestant Ethic & the 

Spirit of Capitalism.8  This thesis adopts a more systematic approach, establishing the reality 

of Quaker commerce through evidence from marriage records,9 and using an analysis of the 

Discipline to identify which Advices were beneficial to commerce and why.10 This approach 

produces an explanation for Quaker commercial success in terms which neither require, nor 

rely upon, Weber's theory.  It describes how a secular utility associated with membership 

could attract and encourage those interested in commercial activity, while the Quaker 

Discipline acted to prevent behaviours which were inimical to business success. The Society 

of Friends was attractive to the trading class because it was aligned to their values, and some 

measure of success accrued to the majority of membership who leveraged these non-religious 

advantages. This reverses the idea that success was bestowed upon Quakers as a consequence 

of their Protestantism: it was neither Weber's suggested 'reward' from God, or the 

consequence of a need to demonstrate the superiority of their beliefs by prominent secular 

ostentation.11  Important evidence which has often been regarded as secondary is presented as 

a set of interrelated factors, actuated and intensified by the evolving rules and mechanism of 

 

6 As noted, Advices refers to the guidance given the Books of Extracts current during the period; where the differences in 

content of the various editions of the Extracts is significant, the reference will be given. See section 1.5, below. 
7 A good example is that of Isabel Grubb's Quakers in Industry before 1800, (Williams & Norgate, 1930): 76-77. Cited as 

Quakers in Industry. This legacy is described in detail in Chapter 9. [Note, place of publication omitted when London]. 
8 Max Weber, The Protestant Ethic and the Spirit of Capitalism, (Routledge Classics, [1930] 2001); this is the last version of 

the original 1905 paper to have been amended by Weber himself. Weber's seminal work posited a causal relationship  

between Protestant beliefs and the desire to achieve worldly success, while erroneously citing Quakers as an example of such 

values in action; The impact of this research on Weber's theory is addressed in Chapter 9.  
9 See Chapter 2 'Occupations'. 
10 See Chapter 4 'Discipline'. 
11 See Chapter 9 'Demystifying'. 
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the Society's Discipline (Chapter 4).  The factors identified are: the role played by education 

and apprenticeships to ensure Friends' self-sufficiency (Chapter 5); the role of collective 

finance, developing from its origins alleviating earlier sufferings (Chapters 6 & 7); and the 

effect of a single, dense, network of Quaker stakeholders acting as an intensifier (Chapter 8). 

Together, these acted to encourage proto- and nascent Quakers towards an economic self-

sufficiency through commercial activity. These themes are addressed in separate sections 

below, but it is their combined impact that delivered unique commercial advantages which 

helped to create eighteenth-century Quaker wealth, and which marked out the Religious 

Society of Friends for those interested in commercial prosperity. 

1.2 Period 1689 ï c.1755 

While earlier data is evidenced, the evidential focus is the period between the Act of 

Toleration of 1689 up to the middle of the following century, while the conclusion also looks 

to the half-century following to trace the trajectory of the influencing factors. The choice of 

both these dates requires explanation.  The long title of this Act ('for Exempting their 

Majestyes Protestant Subjects dissenting from the Church of England from the Penalties of 

certaine Lawes'),12 sufficiently demonstrates its significance. Its passing marked the beginning 

of a new era, one in which the Quaker and their meeting was now: 

protected by lawé He no longer held life and property at the mercy of prejudiced zeal 

or legalized greed. He had passed from persecution into peace. His weather-beaten 

Ark, which had stoutly ridden out the storm, found itself, as by a miracle, in calm 

waters. It seemed a time for refitting the ship; not for the fresh heroic adventure of 

launching forth into the deep.13 

 

12 Note: in book and legislation titles, and where words appear within quotations, original spelling and punctuation has been 

retained. 
13 William C. Braithwaite, Second Period of Quakerism, (MacMillan, 1919): 160. 



5 

In recognition of the change, the Society moved towards a more circumspect approach in 

dealing with areas of conflict with the wider world and in so doing ushered in that period 

known to some Quaker historians as 'Quietist'.14  Quietism denotes the period during which 

the apocalyptic expectations of the first Quakers were replaced by a 'hedge' of 'peculiar' 

customs which kept the group and its identity separate from the world.15 The so-called 

'Quietist' Yearly Meeting Epistle of 1689 guided Friends to give 'no offence nor occasions to 

those in outward government, nor way to any controversies, heats or distractions of this 

world, about the kingdoms thereof';16 advice which was largely followed throughout the 

eighteenth century, and which characterised the intra-Societal focus of Friends' governance 

during that period.  The wording may have particular importance in its strong parallels with 

the biblical Letter to the Ephesians,17 which also guided a newly-founded church on how to  

grow from diverse religious and cultural backgrounds in a hostile environment. These verses 

advised adherents to 'See then that ye walk circumspectly, not as fools, but as 

wise/Redeeming the time, because the days are evil', foreshadowing the earliest written 

Advices for the nascent Quaker movement from the Elders of Balby, penned in 1656.18  The 

Balby Advices were created following a meeting of prominent Seekers,19 who at that time 

represented the 'questing' movement of dissent, and who documented a set of common 

practices and principles which would be adapted and adopted throughout the Society of 

Friends in their books of Discipline.20  Advice 12 of the Elders follows the Ephesian 

 

14 See Robynne Rogers Healey, 'Quietist Quakerism 1692-c.1805' in Oxford Handbook of Quaker Studies, Angell and 

Dandelion, eds., (Oxford: OUP, 2013); Quietism originated in the teachings of Miguel de Molinos (c. 1640-1697), a Catholic 

Spanish divine condemned for mystical heresy in placing inward revelation above scripture. It has been placed in opposition 

to Evangelism, to denote the period dominated by intra-Societal introspection; see William J. Frost, 'George Fox's Legacy: 

Friends for 350 Years', Quaker History, Vol. 93, No. 1, (Spring 2004): iii -viii ; also Rufus Jones, The Later Periods of 

Quakerism, (MacMillan, 1921) Vol.1,; 57-58, fn.1. 
15 Pink Dandelion, An Introduction to Quakerism (Cambridge: Cambridge University Press, 2007): 6, 77.  
16 Yearly Meeting Epistles 1681-1857; cited in Braithwaite, Second Period, 44-45; see Chapter 4 'Discipline' for its inclusion 

in the Book of Extracts. 
17 Ephesians, the tenth book of the New Testament, includes relevant passages between 5:15-20. 
18 'Advice from The Elders at Balby' reproduced in Thomas D. Hamm, Quaker writings: an anthology, 1650-1920, (New 

York: Penguin Books, 2010). 
19 See Chapter 4 'Discipline'. 
20 Discussed in detail in Chapter 4.  
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exhortation that 'none be idle in the Lord's vineyard', which might be taken as the mantra of 

commercial Quakers.21  

The chosen end date of the middle of the eighteenth century is rather less precise, for while 

the factors encouraging the rise of Quaker commercial activity came together relatively 

quickly in the last quarter of the seventeenth century, the diminishing of their efficacy took far 

longer. The date marks the point at which the data analysed from Quaker marriage registers 

shows that the majority of Friends were engaged in commerce, rather than crafts.22 The 

decline in efficacy of the factors identified is discussed in detail in the long concluding 

chapter, which both traces and suggests explanations for this effect ï much of which arises 

from outside the Society of Friends. Within the Society, one characteristic of this mid-century 

period is the increasing efforts to engineer a return to what some perceived as an earlier, more 

rigorous Discipline under London Yearly Meeting (LYM) .  Given the importance of 

Discipline to this argument, such a development marks this moment as a convenient pivot-

point, after which the factors, while still effective, begin to decline as both the wider context 

and the Society shifted ground, which would eventually result in the much wider circulation 

of the first (and revised) printed book of Quaker Discipline from LYM .23 

The change in the wider context is also highly important since such shifts were in many cases 

towards a more mainstream acceptance ï if not always adoption ï of  Quaker attitudes to 

busines practice. This is illustrated by the publication of the New View of Society by 

reforming industrialist Robert Owen which demonstrates that approaches to commerce 

 

21 The significance of such industriousness is discussed in detail in the concluding Chapter 9, while its complex relationship 

with the Quaker ethic forms the core of Chapter 9. 
22 See Chapter 2; particularly Figure 2.6. 
23 London Yearly Meeting, Extracts from the Minutes and Proceedings of the Yearly Meeting of Friends, held in London, (W. 

Phillips, George Yard, 1783). 'Extracts'. Advices are cited as: Extracts, P (#A YYYY) where P= page, #A= Advice, and 

YYYY= year; 'Heading' is indicated where needed for clarity; unless otherwise noted, the 1802 reprint by W. Phillips, 

George Yard, London is used. 
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characterised Quakers were becoming current outside the Society.24 Owen included in extenso 

the 1695 Proposals for a College of Industry of Quaker John Bellers, and modestly re-

assigned to him credit for the 'new' views:  

Whatever merit can be due to an individual for the original discovery of a plan, that in 

its consequences is calculated to effect more substantial and permanent benefit to 

mankind than any ever yet perhaps contemplated by the human mind, it all belongs 

exclusively to John Bellers.25 

While the accuracy of Owen's statement is highly debatable,26 the diffusion of such views, 

promoted by industrial innovators like Owen, and supported by notions of equality that spread 

from slavery into prison reform, all helped give birth to the new era of social and 

philanthropic obligation. Such ideas were championed in Thomas Paine's Rights of Man,27 

and exemplified by the universal manhood suffrage desired by the Manchester Unitarian 

intelligentsia;28 all  contributed to a wave on which floated a raft of legislation which 

enshrined significant elements of practices which had formerly be the province of the 

conscientious commercial Quaker. As these values became increasingly required by law, or 

were adopted by other patrician industrialists, the uniqueness of the Quaker approach was 

eroded, and their communitarian values spread outwards: while Sidney Webb promoted as 

Owen's the view of a 'national minimum' below which 'no-one is permitted to sink', this had 

been practiced by the Balby Elders more than a century before.29 Owen and his publications 

can thus be regarded as the Storm Petrel of Reform: these works appear at a point after which 

the context for British commercial activity evolves with rapidity, as evidenced by the flurry of 

activity from the British parliament which created a state-legislated world of work. The 

 

24 Robert Owen, New View of Society, (Richard Taylor & Co, 1813). 
25 Robert Owen, A New View of Society, extracted from Daily Papers 30 July, 9th & 10th August 1817, (Owen, 1817). 
26 See Chapter 9. 
27 Thomas Paine, The Rights of Man, (J.S. Jordan, 1791). 
28 Jonathan Clark, From Restoration to Reform - the British Isles 1660-1832, (Vintage Books, 2014): 251-255. 
29 See B.L. Hutchins and A. Harrison, A History of Factory Legislation, (P.S. King, 1903): vii - xiv; Hamm, Quaker Writings, 

65, 67 (Balby V, XII). 
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Health and Morals of Apprentices Act 1802:30 the Wages, etc., of Artificers, etc. Act 1813;31 

the Abolition of the Slave Trade 1807;32 further Factory Acts of 1819,33 (and later 1831 and 

1833); the Roman Catholic Relief Act (1829); and the Reform Acts from 1832 onwards which 

extended the franchise. As Jonathan Clark notes: 'the British State was involved far more by 

1815 than it had been in 1660, whether as tax gatherer, as bureaucratic structure, as 

contractor, as employer, or wielder of armed force.'34 But then it could hardly have been less. 

Globally, increasing specialisation characterised the response to the complexities of sourcing, 

processing and selling in an ever-more international era of empire. In this context, Quakers 

formed a declining group: not only as the world got bigger, but in absolute terms as 

membership of the Society in England declined significantly by the end of the period ï 

probably by more than half.35  Inevitably, as the world 'got bigger' and the Quakers smaller, 

the efficacy of their internal networks that had helped to create wealth in the century 

following their inception declined, while a multiplicity of extra-Societal opportunities 

emerged by which any (if not all) might prosper.  

The Discipline which had originally helped unite Friends, to consolidate their businesses, 

spread innovation, and reinforce behaviours, became increasingly regarded by subsequent 

generations as irrelevant, when not positively restrictive.  Many of the mercantile Quaker 

 

30 Health and Morals of Apprentices Act 1802 (42 Geo III c.73); limited working hours for those under 21 years.  
31 This finally ended the formal indenture introduced under the Statute of Artificers 1563 (5 Eliz. 1 c. 4), which had become 

outdated; see Chapter 9. 
32 47 Geo III Sess. 1 c. 36; not the Abolition of Slavery Act, later passed in 1833 (3 & 4 Will. IV c. 73). 
33 1819 Cotton Mills and Factories Act (59 Geo. III c66). 
34 Clark, From Restoration to Reform, 248; see also Chapter 3 Professions in Early Modern England  (below) on Quaker 

occupational choices. 
35 Alan Gilbert estimates the number of Quakers in 1800 at 20,000, having fallen from Braithwaite's figure of 40,000 at the 

start of the previous century while the population of England rose from some 5 million to around 8 million; Alan Gilbert, 

Religion and Society in Industrial England: Church, Chapel and Social Change, 1740-1914, (Longman, 1976); see also 

Andrew Fincham, 'Faith in NumbersðRe-quantifying the English Quaker Population during the Long Eighteenth Century' 

Religions 10(2) (2019) for a more detailed discussion. 
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grandees produced offspring for whom neither millennialism36 or disownment37 held any fear, 

and they took themselves and their commercial advantages elsewhere.38 Even when 

disownment did not feature, specific Advices which had formerly been sources of benefit 

subsequently became disadvantageous or irrelevant.  Exogamy was required to create new 

unions of wealth and opportunity - as was evident from the marriages of children of the great 

Quaker bankers. When the French threatened to invade, and Pacifism threatened the 

prosperity of the London Merchants, some left the Society after forming volunteer defence 

corps.39 With a less homogenous network, arbitration was increasingly redundant where 

significant contractual partners were not Friends. As the sufferings arising from non-payment 

of tithes which had dominated much of the first period diminished, so the attractions of land-

holding increased in the uncertain climate of post-revolutionary France and America, not least 

after the burden of taxation was shifted to income.40 The commercial world that was to 

become Victorian would run on different rails. 

1.3 Quakers in Context 

It is important to set the context for sectarian allegiance during the formative (pre-Quietist) 

period of 1650-1689 in order to establish why, for an informed (if not educated) Christian, the 

decision to become a Quaker represented a reasonable choice. This requires a review of the 

events preceding Fox's preaching, and an understanding of the state of mind of those who 

 

36 Millennialism, (also known, after the Greek, as chiliasm) concerns the rule of Christ and the saved for one thousand years, 

as described in Revelations 20:4; some contemporaries of the Quakers, notably the Fifth Monarchy Men, combined this with 

an interpretation of Nebuchadnezzar's Dream of a fifth, indestructible, civilization (Daniel 2:35) and used numerology  

(Revelations 13:18) to identify 1666 as a start date; see David Brady, 1666: the Year of the Beast, (Manchester: John Rylands 

University Library of Manchester, 1979). 
37 Disownment describes the practice of the Religious Society of Friends of publicly rebuking Quakers who had 'walked 

disorderly' and remained recalcitrant; while the offences which might trigger disownment changed, it was always considered 

by Elders before sanction. Disownment was not always permanent. 
38 See Jacob M. Price, 'The Great Quaker Business Families of Eighteenth-Century London: The Rise and Fall of a Sectarian 

Patriciate', in Richard S Dunn and Mary Maples Dunn, eds., The World of William Penn, (Philadelphia: University of 

Pennsylvania Press, 1986); see Chapter 9. 
39 William Beck and T.F. Ball, London Friends Meetings, (F. Bowyer Kitto, [1869] 2009): 151. Families cited from 

Gracechurch meeting, included 'Lloyds, Hanburys, Osgoods, Mastermans etc'. 
40 See Chapter 6 'Financial Context'. 
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joined the movement. It prompts the conclusion that for many - perhaps most - Quakerism 

was a practical option for those who took personal responsibility for providing both for their 

earthly selves and their souls. There has always been a spectrum of views on the underlying 

motivations of George Fox's Quakers. At one end, proposed by the Marxist historian 

Christopher Hill, is the notion that they were revolutionaries in the vanguard of a movement 

that inevitably swept across England in the wake of Stuart absolutism.41 At the other, 

championed by Rufus Jones and his followers, is a view of a movement which was 'at heart, 

profoundly mystical'.42  In between, some consensus forms around the view that they were 'no 

doubt genuinely uncertain how to relate their new insights about the eternal Christ to the old 

verities about the Saviour'.43 The rationale for all who took a decision to join the Quakers had 

'its roots tangled amid the radical impulses of the age of the English Revolution'.44 As Hill 

puts it, Quakers at this time suffered  

the dilemma of a highly individualistic religion which grew up in a millenary 

atmosphere and was at first organizationally influenced mainly by a desire to hinder 

hindrances to spiritual freedom.45  

For those engaged in trade, Quakerism was less about social revolution (always bad for 

business) and more about being best prepared for the next world through pursuing religious 

freedom, most simply defined as the eradication of paid clergy and relief from the burden of 

church taxation - the detested tithe. The century into which Fox was born saw perhaps the 

most disruptive and revolutionary collection of changes ever experienced by the inhabitants of 

the British Isles.46 R.H. Tawney notes that in the 'triple reconstruction, political, ecclesiastical, 

 

41 Christopher Hill, The World Turned Upside Down, (Penguin Books, 1991). 
42 Rufus Jones, Introduction, in Braithwaite, Second Period, xxiv.  
43 Melvin B. Endy, 'The Interpretation of Quakerism: Rufus Jones and his critics', Quaker History, Vol. 70, No. 1 (Spring 

1981): 15. 
44 H. Larry Ingle, 'From Mysticism to Radicalism: Recent Historiography of Quaker Beginnings', Quaker History, Vol. 76, 

No. 2 (Fall 1987): 79. 
45 Hill, The World Turned 116; note that economic motives existed from the start for those who rejected tithes. 
46 See: Hill , The World Turned; Braithwaite, Second Period; Arnold Toynbee, An Historian's Approach to Religion, (Oxford: 

OUP, 1956); R.H. Tawney, Religion and the Rise of Capitalism, (Mentor, 1953). 
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and economic, through which England passed between the Armada and the Revolution, every 

ingredient in the cauldron worked a subtle change in every other'.47 Society was materially 

defined by religion, with the 'divided mind' of secular and sacred addressed by E.B. Castle in 

his 1941 Swarthmore Lecture not yet a facet of daily life.48 The Anglican church had finally 

become established after multiple incarnations,49 and only the most ancient could recall a time 

before the Elizabethan Prayer Book had excised five out of every six 'holy days' rest from 

labour.50 David Cressy argues that the calendar evolved into a 'highly charged and potentially 

divisive symbol of the unresolved business of the reformation', and ultimately into 

battleground for Catholics, emergent Puritans, and Laudites which would only be resolved by 

the growing secularisation of the political sphere which ended the 'Age of Faith'. 51 For at least 

the first half of the seventeenth century, the shadow of national religion hid a mass of 

superstitions which were shared by the lowest and highest in the land, with a range of beliefs 

from alchemy to witchcraft. 52 James I was active in the hunting of witches, and wrote in 

detail of the powers of the Satanists - powers which he reassuring asserted would desert them 

if Magistrates were not slothful.53 James signed the execution of the last martyred heretic to 

be burned as late as 1611.54  Crucially, for much of the century, the date of 1666 hinted at an 

imminent coming of 'the Word', and possibly the end of this world - indeed for some, the 

removal of King Charles would only be justified by the arrival of King Jesus.55 By no means a 

 

47 Tawney, Religion and the Rise of Capitalism 9. 
48 E.B. Castle, The Undivided Mind, (George Allen & Unwin, 1941).  
49 The 1571 definition of  the 39 Articles of Anglicanism, from the 10 Articles of 1536, via the 6 of 1539 and the 42 in 1552, 

took 35 years (excluding the reign of Mary). Debate continued long after vide Bramall, 1654. 
50 David Cressy, 'The Protestant Calendar and the Vocabulary of Celebration in Early Modern England', Journal of British 

Studies, Vol. 29, No. 1 (Jan., 1990): 34. Holy Days were reduced from 125 to 27. 
51 Cressy, 'The Protestant Calendar' 43. 
52 See Crawford Gribben, 'Angels and Demons in Cromwellian and Restoration Ireland: Heresy and the Supernatural', 

Huntington Library Quarterly, Vol. 76, No. 3 (Autumn 2013): 379; particularly on the ghost of Colonel 'Bowen of Swanzey'. 
53 James I, Daemonologie, In Forme of a Dialogie Diuided into three Bookes, (Edinburgh .]: Robert Waldegrave, 1597): 50; 

Epistemon is most reassuring to Philomathes on this point. 
54 Francis W.X. Fincham,  'Notes from the Ecclesiastical Court Records at Somerset House', Transactions of the Royal 

Historical Society, Fourth Series, Vol. 4 (1921): 117; Bartholomew Legate burned at Smithfield on March 11th, 1611 (Old 

Style); he was theologically a Unitarian. 
55 Hill, The World Turned, 72; on the Fifth Monarchists. 
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uniquely seventeenth-century phenomenon, millennialism caught the imagination of the 

English through a combination of social turmoil and a superstitious numerology that was not 

informed by any wide knowledge of gematria or the origins of isopsephia.  Taking personal 

control of one's soul would appear rational in such a context, and works such as George Fox's 

Book of Miracles56 were compiled to adduce reasons why his version of control was to be 

believed. The unquestioned place of established religion remained at the top of the social 

pyramid, where it both sustained and was supported by a divinely appointed king. James had 

made clear his personal views on kingship and the dutiful role of the subject, going as far as 

to include the notion of a wicked king sent by God as a punishment for a sinful populous.57  

The Gunpowder Plot of 1605 had fuelled a country-wide fear that there were those abroad 

who would destroy the nation - head first. Public revulsion at the plot stigmatised papists, and 

raised up allegiance as the highest virtue - a virtue tested by the oath of allegiance.58 During 

the interregnum, when Christmas and the rest of the 'holy seasons' were suppressed, the fifth 

of November alone was permitted to remain as a national day.59  The Plot - with its 

associations of subverting the establishment - would remain the landmark event for the 

majority of Englishmen who encountered Fox, his Quaker message, and the Quaker  refusal to 

swear oaths. After 1633, the tolerance of Archbishop Abbot (for whom both the 'relative 

 

56 George Fox's Book of Miracles was compiled during his lifetime, and described over one hundred and fifty cures he had 

achieved through 'God's power'.  This work subsequently vanished, but a suggested reconstruction based on a contemporary 

index was produced by Henry J. Cadbury in 1948. 
57 James I's True Law of Free Monarchies, (Edinburgh: Robert Waldegrave, 1598) sets out his personal style of absolutism, 

and the Basilikon Doron, (Edinburgh: Robert Waldegrave, 1599) offers his guide to the management of monarchy. It was 

reprinted 'in huge numbers' ahead of James' arrival as King in 1603; see Graham Rees and Maria Wakely, 'Folios Fit for a 

King: James I, John Bill, and the King's Printers, 1616-1620', The Huntington Library Quarterly, Vol. 68, No. 3 (2005): 471. 
58 The Popish Recusants Act (1605, 3 Jac.1, c. 4) immediately followed the Gunpowder Plot, and was an extension of the 

existing Act Against Recusants (1593, 35 Elizabeth, Cap. 2). It prevented Catholics from practising the professions (law and 

medicine), acting as a guardian or trustee; and it allowed magistrates to search their houses for arms. A new oath of 

allegiance was created to deny the power of the Pope to depose monarchs. The recusant was to be fined £60 (around £12,000 

in modern terms); or to forfeit two-thirds of his land if he did not receive the sacrament of the Lord's Supper at least once a 

year in his Church of England parish church. Full text in Henry Gee and William John Hardy, eds., Documents Illustrative of 

English Church History,  (New York: Macmillan, 1896): 498-508. 
59 Cressy, 'The Protestant Calendar', 40. 
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stability and inclusiveness of the Jacobean church' were of prime importance)60 became 

transformed into the sustained policy of extremism as practiced by William Laud, and the 

establishment found itself at odds with many in the country. Laud's soteriological anti-

Calvinism contributed to clerical insecurity by sanctioning the persecution of all who did not 

subscribe explicitly to the 39 Articles, thus alienating many traditional 'Calvinist' Puritans. 

With the failure of the King's Party, both would be executed (Charles I in 1649, Laud four 

years earlier) as part of a process which reduced both monarch and bishop to components of a 

political state, with limited authority. Early Quaker Isaac Penington was 29 years old when 

his father supervised Archbishop Laud's execution in 1645 (although it is not clear if this 

accident of fact had any impact on Isaac's decision to join the Society of Friends in 1657). 61 

All the above contributed to the uncertainties felt by individuals across the country, but the 

failure of the regicide-episcopicide to deliver material improvements during the interregnum 

created a void into which the sectaries expanded - Quakers included.62 The social fractures 

arising in the parish because of wrangles over liturgical conformity gave momentum to wider 

issues, and for those seeking purification and more, the situation in 1650 was but a poor 

apocalypse which spurred a search for greater revelation. It was against this backdrop that 

itinerant preachers such as Fox poured out their insights as prophesy - itself a further sign that 

these were indeed the 'latter days' spoken of by scripture.63  Groups included the Fifth 

Monarchists, (described as 'the political zealots of Puritanism') who wished all civil authority 

to reside in a church of the godly, and whose rising would cause the imprisonment of many 

 

60 Kenneth Fincham, 'Abbot, George (1562ï1633)', (Oxford Dictionary of National Biography, 2004). 'ODNB'; Abbot's 

Briefe Description of the Whole World (1599) remains a genuinely engaging read, perhaps not least because it is boldly 

uncluttered by a single map. 
61 Keith Lindley, 'Penington, Isaac (c.1584ï1661)', (ODNB, 2004); Isaac senior was lieutenant of the Tower of London from 

1642-1645. He was also a City Sheriff, Alderman, knight, Governor of the Levant company, member of parliament, Prime 

Warden of the Worshipful Company of Fishmongers, and a merchant and estate owner of significant wealth. He died in the 

Tower in 1661 following trial for High Treason on the Restoration, aged 77.  
62 Hill, The World Turned, 97. 
63 See Kenneth L. Carroll, 'Early Quakers and ñGoing naked as a signò', Quaker History, Vol. 67, No. 2 (Autumn 1978): 69-

87. 
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Quakers for the first months of 1660); their 'extravagance2019 was as 'sobriety compared with 

the obscurantist convictions of the Muggletonians, nourishing their faith out of the 

Apocalypse'.64  The Ranters, by contrast, attracted devotees encouraged by free-spirit moral 

laxity and 'a cheap, half-digested spiritualism'.65 The masses remained in a state of concerned 

puzzlement. A broadsheet ridiculing dissenters depicts a 'Seeker', looking both prosperous and 

perplexed, with his hat politely doffed in his left hand, with a verse beneath: 

All Ordinances, Church and Ministry, 

The Seeker that hath lost his beaten way, 

Denies: for miracles he now doth waite, 

Thus glorious truths reveal'd are out of date: 

Is it not just such men should alwaies doubt 

Of clearest truths, in Holy Writ held out.66 

Such 'miracles' were genuinely anticipated: Samuel Pepys records that he was offered odds of 

10:1 on the 'true Messiah' arriving before 1668.67 In this context we should consider Fox and 

his early proselytisers (the 'Valliant Sixty') as a not unfamiliar concept for the populace; rather 

their uniqueness arises from the notion of 'openings', gained through the Light of Christ.68 

With the breakdown of confidence in established forms of religion,69 the prophetic aspect of  

Quakerism in attracted support from across sectarians. It appealed strongly to the Seekers, 

who while not a movement in either the doctrinal or organisational sense,70 were those 

'serious minded peopleéwidely scattered around England at the time of the commonwealth'71 

 

64 Braithwaite, Beginnings of Quakerism, 3-12, 19. 
65 Rufus Jones, Studies in Mystical Religion, (MacMillan, 1909): 469; quoted in Braithwaite, Beginnings of Quakerism, 22; in 

an anti-hireling publication of 1737 (attributed to Joseph Besse) 'Rantism' is curiously defined: 'That taking of Money for any 

of these sacred Offices, as Marriages, Baptism, alias Rantismé' (Philialethes, The Clergy's Pleaé, (T.Cooper, 1737): 56. 
66 Anon, A Catalogue of the Several Sects and Opinions, (R.A., 1647). 
67 Samuel Pepys' Diary, 19th February 1666; (The Shorter Pepys, ed. Robert Latham and William Mathews (Penguin, 1987): 

586. 
68 The case for the influence of Jacob Boehme's ideas of openings, flaming sword and light theology upon Quakers noted by 

Braithwaite, Beginnings of Quakerism, 40-41, has been effectively refuted by Stephen Wright's thesis 'An investigation into 

the possible transfer of theology and practice from continental Anabaptists to the first Quakers', PhD thesis, University of 

Birmingham, 2013. 
69 Hill , The World Turned,188. 
70 Barry Reay, The Quakers and the English Revolution, (Temple Smith, 1985): 14. 
71 Rufus Jones, Introduction' to George Fox's Journal, 8. 
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and a product of the religious travail of the age.72 A belief that the day of the Lord was at hand 

'united them the more closely both to primitive Christianity and to prophetic religion',73 and it 

was this unity that enabled the Quakers to accept as Friends a membership that could not only 

create but subscribe to the 1656 communitarian Advices of the Elders of Balby. As the 

century moved on, and the end of the world remained conspicuous by its absence, a 

semblance of normality slowly returned, beginning with the Restoration of the monarch in the 

person of Charles II in 1660, and more significantly the 1689 Act of Toleration, which 

marked  a decline in fear of Dissent. The Quakers continued to follow their Advices, but as 

Howard Brinton notes, while prophesy and miracles went together in the mind of the early 

Seekers, by the end of the century Quakers had changed with the times.74 Henry Cadbury 

illustrates this transition with a later assertion by William Penn that 'truth, reason, equity, 

holines' were more sublime arguments by which the Quaker maintained their faith than 

miracles.75 The reasonable Quaker had arrived. 

1.4 Literature Review  

This section reviews the current literature which has attempted to address the relationship 

between the Society of Friend's values in the long eighteenth century and their positive 

contribution to commerce, explaining the Quaker rise to a commercial prominence which was 

disproportionate to their numbers. From the perspective of Quaker scholarship, Pink 

Dandelion has defined the long eighteenth century (which includes Quaker Quietism') as 

running 'from 1690 into the 1820s', noting this is an 'under-researched and misunderstood' era 

in Quaker history.76 While more work has been done in the last decade, out of almost 200 

 

72 Braithwaite, Beginnings of Quakerism, 25. 
73 Braithwaite, Second Period, 249. 
74 Howard H. Brinton, review of  'George Fox's 'Book of Miracles' by Henry J. Cadbury, Bulletin of Friends' Historical 

Association, Vol. 38, No. 1 (Spring 1949): 41-43. 
75 H.J. Cadbury, ed., George Fox's 'Book of Miracles', (CUP, 1948): 30. 
76 Dandelion, An Introduction to Quakerism, 77. 
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works referenced in Dandelion's 'Extended Editorial' review of Quaker scholarship in 2009, 

less than fifteen include the eighteenth century, and only a handful concern Quaker 

commerce.  Of these, most are the work of historians who, unlike previous generations of 

writers on the subject, do not personally carry a Quaker inheritance. Almost all seek to impose 

a structure on their subject: Richard Vann, Christopher Hill, Jack Marietta, Barry Reay, and 

James Walvin are in this sense no different. A distinction may be made between academics 

who are interested in aspects of the development of the Society of Friends, and those who use 

Quakerism to support wider theories.  In general, the former see the Society as moving 

through a traditional set of (more or less established) positionings: first from inspirational 

millenarians to persecuted sect, then (post-Toleration), a passive, incubatory  'quietist' period, 

which then blossomed into a triumph of social activitism, from which  egalitarianism, 

abolitionism, pacifism and philanthropy would delineate 'modern' Quaker attributes by the 

beginning of the nineteenth century.  The second group of historians have often found a use 

for Quakers to illustrate other frameworks; not least the Marxist interpretations of Hill and 

Reay which has subsequently influenced debates amongst Quaker scholars trying to establish 

the extent of proletarian values in early Friends.77 The temptations of Marxist interpretation 

have even on occasion attracted those with a Quaker heritage: Douglas Gwyn's Covenant 

Crucified makes uniquely revolutionary claims for the earliest Quakerism using such an 

approach, albeit his findings are both essentially theological, and demand a fundamental 

change in Quakerism before 1656.78 Subsequent writers, not least Adrian Davies and James 

Walvin, have taken a more synthetic approach, which has rendered the 'peculiar people' more 

rational, and consequently more comprehensible.79  

 

77 Discussed in detail in Chapter 9. 
78 Douglas Gwyn, The Covenant Crucified: Quakers and the Rise of Capitalism, (Philadelphia: Pendle Hill, 1995);  compare 

Brinton's observation, above. Many historians would see the Quakers as requiring a longer period to evolve before any such 

'revolution' could occur.  
79 Adrian Davies, The Quakers in English Society, 1655-1725. (Oxford: Clarendon Press, 2000): 75; 'peculiar people' is a 

reference to Deuteronomy 14:2;  James Walvin, The Quakers: Money and Morals, (John Murray, 1997). 
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The major works on early Quaker history remain William Braithwaite's Beginnings of 

Quakerism (1912) and Second Period of Quakerism' (1919). A Quaker from a family of 

Quakers, Braithwaite as a historian is fact-based, chronological, and reluctant to impose 

theory on the development of the movement. It is important to acknowledge that Quaker 

commerce has been a minor concern to almost all historians of this early time, and it is 

therefore as an incomparable source of both origins and context that Braithwaite's works 

remain essential to this study.80 Rufus Jones, following on with his two-volume Later Periods 

of Quakerism, believed that eighteenth-century Quaker history seemed to many 'dull and 

uninteresting'.81  His work was critical of some definitions of 'Quietism', but see Quakers 

through a personal prism in fundamentally mystical theological terms (an attribute which has 

not proved to have been of importance in this research).82  While these works open the period, 

Elizabeth Isichei's  Victorian Quakers (1970) provides a comprehensive end-point.83 Ensuring 

the intellectual coherence of the temporal journey between these two sets of scholarship has 

been one major method by which the conclusions from this research have been validated. 

The field of eighteenth century Quaker economic history is largely untilled: key sources 

remain Quaker records relating to governance, the testimonies of contemporary Quakers, and 

a handful of historic studies by Quakers. By far the most important work addressing 

commerce during the period remains Arthur Raistrick's 1950 Quakers in Science and 

Industry84 being without equal in detail, if lacking analysis. Raistrick uses a business sector 

taxonomy to address sequentially discrete types of Quaker activity, and deals chronologically 

within these to establish developments in both that sector, and Quaker connections. The work 

displays a wealth of detail, not least in areas where Raistrick himself was an expert, such as 

 

80 But see this section below for a discussion of the contribution of Vann and Davies in respect of early Quaker occupations.  
81 Rufus M. Jones, The Later Periods of Quakerism, (MacMillan, 1921): Vol. 1, 5. 
82 Jones' interpretation has been much criticised in turn ï see Chapter 9.  
83 Elizabeth Isichei, Victorian Quakers, (Oxford: OUP, 1970). 
84 Arthur Raistrick, Quakers in Science and Industry, (The Bannidale Press, 1950). 
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seventeenth-century mining and subsequent iron manufacturing. It also contains multiple 

examples (some illustrated by genealogical tables) of inter-relationships between Quaker 

families over many generations. As such, it represents a substantial repository of information 

which has no equal. The work opens with a brief introduction to Quakerism, which attempts 

to provide some explanation of the Quaker commercial success described, and concludes with 

a short summary, outlining why the author believes he has identified a uniquely Quaker 

phenomenon.  On publication, fellow Quaker historian Frederick B. Tolles noted the work's 

lack of analysis, and regretted the consequent failure to address the central question of 

Quakerism's connection with the capitalist spirit.85 Raistrick's work mentions many of the 

components of the factors identified in this research as 'contributors' to Quaker success, 

without addressing why. A fundamental commitment to his personal understanding of 

Quakerism leads him to conclude that the most important factor which predisposed the 

Quaker to success were the 'high qualities of mind and spirit that were characteristic of many 

Friends'.86  Without evidence or analysis he repeats the 'traditional' Quaker explanation that 

commercial success was caused by the exclusion of the Society of Friends from professions, 

universities, the clergy and state offices and 'even most trades',87 and makes the erroneous 

suggestion that 'in the ordinary way such a group of people would have sent a high proportion 

of its members' into such occupations.88  In describing Quaker service to the community, 

Raistrick omits the key point that this commitment was largely confined to the members of 

the Society of Friends, and fails to engage with the realities of Quaker social provision.89 His 

claim that 'the desire for wealth for its own sake was regarded as a sin'90 is heavily diluted by 

a tacit acceptance that wealth might be justified on other grounds - ironically through 

 

85 Frederick B. Tolles, review, The Journal of Economic History, Vol. 12, No. 1 (Winter, 1952): 71-74. 
86 Raistrick, Quakers in Science and Industry, 42;  
87 Raistrick, Quakers in Science and Industry, 43; see Chapter 2 'Occupations', and Chapter 5. 
88 See discussion in Chapter 3 Professions in Early Modern England .  
89 See analysis and discussion Chapter 7 'Collective finance'. 
90 Raistrick, Quakers in Science and Industry, 43; (italics added). 
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providing freedom from worldly concerns - which sits most uncomfortably with his 

concluding summary which correctly states that: 

It is probably fair to say that the problem of accumulating wealth was not such as to 

call for much comment within the society, until well into the eighteenth century, and 

that through a great part of the first century of the Society's existence, the fact of 

possession of means by some and not by others was just taken for granted and 

accepted.91 

Most unfortunately, Raistrick allows himself to construct a concluding conceit whereby 

Quaker commercial prosperity was a reward for 'going the extra mile' in exercise of a 

justification that, while compelled by law to appear 'poor and disobedient citizens' they were 

in fact, more serviceable than most.92  The work has (once) been described as 'very 

readable',93 but also 'for the most part, a dry-as-dust biographical account of the day-to-day 

occurrences in the lives of his subjects [requiring] a special mania for reading and 

remembering unessential details in the lives of Quakers during this period'.94 It as the latter 

that it still serves well.  

Frederick B. Tolles wrote a major contribution to understanding Quaker commerce and its 

context in his 1948 Meeting House and Counting House: the Quaker merchants of colonial 

Philadelphia, 1682-1763.95 Tolles' contribution is very different from that of Raistrick: while 

the promise of the title is delivered, Meeting House & Counting House additionally surveys a 

landscape far wider than the Philadelphia merchant, as Tolles' examination includes both the 

 

91 Raistrick, Quakers in Science and Industry, 339-340. Note also: 'social and economic differentiations between persons took 

on a very minor importance and were never allowed to intrude very far into the personal relations between individuals' (336). 
92 Raistrick, Quakers in Science and Industry, 338.  
93 Francis D. Hole; review of Raistrick Quakers in Science and Industry in Bulletin of Friends' Historical Association, Vol. 

40, No. 1 (Spring 1951): 46-47. 
94 Percy Black, review of Raistrick Quakers in Science and Industry in The Scientific Monthly, Vol. 73, No. 2 (Aug., 1951): 

139-140. 
95 Frederick B. Tolles, Meeting House and Counting House: the Quaker merchants of colonial Philadelphia, 1682-1763. 

([Pub. for the Institute of Early American History and Culture at Williamsburg, Va., by the Univ. of North Carolina Press, 

1948] New York: W.W. Norton, 1963). 
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origin and the legacy.  Tolles places strong emphasis on the importance of trade, noting the 

Philadelphia Quakers' 'single-minded devotion to mercantile pursuits',96 while acknowledging 

that the community sought a balance between the creation of personal riches ('which in their 

due place are not to be neglected') and the erection of  'temples of holiness and righteousness, 

which God may delight in'.97  The resolution of this conflict is key to understanding how an 

individual could be both Quaker and merchant,98 and how, by aligning with core Quaker 

values, many could rise to become a 'Grandee'.  Tolles notes that rising wealth 'through dint of 

industry and thrift' characterised Philadelphia society;99 he also acknowledges negative 

contemporary portrayals of Quaker business practices, without accepting their veracity, or 

drawing conclusions as to their origin; instead, he draws a portrait of the 'businessman' 

inspired by Fox's demand for integrity, but less concerned by the burdens arising from great 

trade than the benefits.100  Tolles' anecdotal evidence for success is backed up by 

disproportionately high numbers of Quakers featuring in tax returns. Tolles claims Quakers 

'took for granted' the concept of a 'calling', in which they would not live idle, and states that 

all accepted that their purse was to be drawn on for the good of the Society of Friends.101  The 

question of the degree to which this claim upon personal wealth became a rationale for 

acquiring more, or how later Grandee Friends might  extend philanthropy beyond the Society 

to justify its possession, is left unanswered, perhaps being somewhat after the period covered, 

but Tolles cites Anthony Benezet and John Woolman to indicate the vector of change in 

regard to what Friends would expect in terms of social equality. Ultimately, Tolles brings us 

 

96 Tolles, Meeting House and Counting House, 85. 
97 Tolles, Meeting House and Counting House, 63. 
98 Tolles, Meeting House and Counting House, 82; The critique of Acquisitiveness and Weber are discussed in Chapter 9. 
99 Tolles, Meeting House and Counting House, 46. Tolles noted Benjamin Franklin, however, unlike Weber, fully  appreciated 

that Franklin was never a Quaker. 
100 Tolles, Meeting House and Counting House, 46-47; Pennsylvania Quakers also had access to the political and professional 

arenas: this seems to have had no diluting effect on their commercial success - indeed, this would have created further nodes 

and edges in the network to enhance both secular utility and the effect of Discipline (see Chapter 8 'Network' and Chapter 4 

'Discipline'). 
101 Tolles, Meeting House and Counting House, 110; their 'radicalism was sublimated into philanthropy'. 
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the prosperous, common sense Quaker of the period, living a life 'of the best sort, but plain', 

comfortable in the knowledge they could absorb individual losses without sinking, believing 

their standards made for a better society; a Quaker whose religion occupied an established 

place, and for whom any conflicts were best resolved economically.102  Tolles also 

acknowledges the shadow of The Protestant Ethic; noting that Weber's knowledge of  

Quakerism was the result of 'shrewd and fruitful insights rather than a wide reading in Quaker 

sources';103 he 'admitséa certain affinity' between the 'Calvinistic ethic of the calling' and 

'work, which declares that the earning of money with certain precautions is allowable'.104 

Ultimately Tolles refuses to 'venture into the disputed realm of priority or to take a position on 

the moot question of whether the Protestant Ethic created modern capitalism.'105  

Richard Vann's major contribution development is contained in his 1969 work The Social 

Development of English Quakerism which established how the composition of the Society of 

Friends evolved from its early enthusiasm to the Quietist position: meetings set up to support 

the sufferings brought on by early conflict evolved into a national organisation for discipline.  

With his research into the social origins of Quakers, Vann begins to explore how 

contemporaries understood, and used, the Society.  Vann's work illustrates one of the central 

challenges of contemporary Quaker scholarship: that of a seemingly endless flow of regional 

or sub-regional studies which (necessarily) apply differing methodologies to more or less 

incomplete data, to generate inevitably more nuanced views which add to the 'micro' view 

without increasing overall clarity. Yet in the search to establish precisely how, where, and at 

what point Quaker social origins  differed,106 previous scholarship has failed to address the 

 

102 Tolles, Meeting House and Counting House, 123. 
103 Tolles, Meeting House and Counting House, 266. 
104 Tolles, Meeting House and Counting House, 52, fn.16; this rather dilute position he ascribes to Weber's follower Ernst 

Troeltsch citing  'Social Teaching II 915.'  
105 Tolles, Meeting House and Counting House, 51-2. 
106 Largely, it might seem, in hope of furthering a crypto-Marxist claim to establish early Quakerism as a revolutionary 

movement.  
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profound commonalities inherent in all findings as to commercial engagement. These 

arguments are considered in detail, and compared with new archive research and analysis to 

suggest a more synthetic conclusion.107 

James Walvin's 1997 work The Quakers: Money and Morals108 relies heavily on previous 

scholarship to create a popular book which attributes the disproportionate impact of Quakers 

on social and economic affairs in Britain into the twentieth century as a result of austerity, 

morality, and a remarkable capacity for making money.109  He suggests key roles were played 

in furthering commerce by financial and organisational structures first designed for mutual 

support, but lacks archival evidence; nor does he establish either the mechanism or the 

rationale behind the success.  Walvin finds the existence of (great) wealth amid (relative) 

simplicity paradoxical: without understanding the Quakers' self-regulating approach, he 

misses both the nuances (within education, finance and network) and the peculiar nature of 

the social structure which acted during the long eighteenth century to reinforce aspects of 

Quaker Discipline that were by turn beneficial, detrimental and irrelevant to commerce (such 

as arbitration, endogamy, and crucially tithes).110 Instead, his sweep extends to look at 

slavery, prison reform and the philanthropic impact of nineteenth century Quakerism, along 

with the substantially different and significantly more paternalistic Quaker capitalism that 

dominated the first 'factory century'. Walvin typifies the approach taken by the general 

historian, interested equally in the myths surrounding Quakerism as in the evidence and 

explanations.  

 

107 See Chapter 2 'Occupations'. 
108 James Walvin, The Quakers: Money and Morals, (John Murray Ltd, 1997). 
109 See Christopher Hill, Barry Reay, William Braithwaite, Arthur Raistrick et al. Helpfully, Walvin avoids the often intrusive 

Marxist interpretation which is a feature of the first two.  
110 See Chapter 4 'Discipline'. 
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Outside the field of Quaker history, some key works are used here to provide context and a 

basis for analysis for each of the major factors. As with many aspects of the eighteenth 

century, very few recent academic studies have been made into individual elements which 

comprise the social and economic history of the period. The study of early professions is 

currently fragmented, with little synthesis and less analysis; almost the only recent survey of 

the topic is Rosemary O'Day's The Professions in Early Modern England 1450-1800,111 

which draws on more specialist research to provide an assemblage which illuminates discrete 

times and places, and from which certain data points are established for Chapter 4. Much 

information for Chapter 5 is drawn from Nicholas Hans' thorough survey New Trends in 

Education in the Eighteenth Century;112 for the financial context in Chapter 6, the fiscal 

background for the period was provided by Stephen Dowell's comprehensive (and necessarily 

lengthy) A History of Taxation and Taxes in England,113 while Craig Muldrew provides 

insights into the importance of mutually-observed credit agreements in the early modern 

economy - his term 'the economy of obligation' neatly compresses the reality of trade during 

the long eighteenth century.114 

One final discipline which is used in this research is that of Social Network Analysis (SNA).  

This approach enables an evaluation of the nature of the Quaker network, and here follows a 

recent study by Sherif Zedan and Wendy Miller to 'establish levels of connectedness, 

cohesion and clustering within the network as a whole'.115 The tool is used to assess levels of 

density, degree centrality and structural cohesion in the Quaker network, and establish its 

unique topology. A further refinement recognises the importance of Stakeholder analysis, 

 

111 Rosemary O'Day, The Professions in Early Modern England 1450-1800, (Longman, 2000). 
112 Nicholas Hans, New Trends in Education in the Eighteenth Century, (Routledge & Kegan Paul, 1951). 
113 Stephen Dowell, A History of History of Taxation in England, (Longman, 1888), vol III : 'Direct Taxes and Stamp Duties'. 
114 Craig Muldrew, The Economy of Obligation: The culture of Credit and Social Relations in Early Modern England, 

(Macmillan, 1998). 
115 S. Zedan, and W. Miller, 'Using social network analysis to identify stakeholders' influence on energy efficiency of 

housing', International Journal of Engineering Business Management, Vol. 9: (2017); 3; see Chapter 8 'Network'. 
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particularly examining the implications of Timothy Rowley's theory that (subject to the 

topology of the network) the more stakeholders that share a set of values, the more those 

values will be reinforced.116  This is of central importance in establishing the link between 

commercial success, the network, and the Discipline.117 

Thus, none of the studies to date have sought to examine or explain the interrelationship of 

commerce and Quakerism as a central theme. Rather, this relationship is only considered as 

an occasional explanatory facet in the larger theme of the Society of Friends' development. 

Thus the commercial attributes of Quakers are intruded into the arguments when required, for 

example to explain early eighteenth century Pennsylvanian successes, or later century 

disownments. For a revolutionary historian such as Hill, Quakers were radicals who went 

soft; for Gwyn, they were the betrayers of their faith; in Jones, they become misunderstood 

mystics; while for Isichei they were the cradle of the flame for social justice. While these 

attributes hold true in context, the central fact is that is almost all Quakers were engaged in 

some form of commerce,118 while ever trying to ensure that their emerging religious tradition 

came both first and foremost.  

This thesis therefore makes progress in drawing together and enhancing earlier suggestions 

and claims through the application of a more structured approach to understanding the  

interrelationship between Quakerism and Quaker commerce over time. This is supported by 

an analysis which reveals a more granular view of those components which acted to promote 

commercial success.  This research validates Tolles' views, while the work of Vann and 

Davies on social origins is used as a starting point for a wider geographical assessment 

 

116 Timothy J. Rowley, 'Moving beyond Dyadic Ties: A Network Theory of Stakeholder Influences', The Academy of 

Management Review, Vol. 22, No. 4 (Oct., 1997); see Chapter 8 'Network'. 
117 See Chapter 4 'Discipline'. 
118 See Chapter 2 'Occupations'. 
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establishing the dominance of commercial Quakers from the earliest records,119 while the 

more detailed tracking of its development highlights the effect of the Discipline.120  More 

significantly, however, this research suggests that much previous work on the subject has 

been hampered through trying to address the 'wrong' question:121 academics have, following 

Weber, tended to view this subject through a 'looking glass' world, in order to explain why so 

many Quakers were commercially successful.  This research removes the mirror, to provide 

an answer to the question why so many of those successful commercially were Quakers. 

1.5 Sources and Method 

This thesis centres on the relationship between Friends' ethics (as embodied in the evolving 

Discipline) and Quaker commercial success: the method employed in this research has 

therefore focused on establishing these two key components. Before identifying potential 

causal connections arising the long eighteenth century, the approach was first to establish the 

reality of Quaker activity in commerce, before establishing the nature of the evolving 

Discipline over the period.  

1.5.1 Establishing a Quaker Ethic: The Discipline  

As repositories of Quaker values, both the nature and evolution of the Society's internal 

Discipline are core to this research.122 The evolution of Discipline is a subject very much 

neglected to date: there exists a brief chronology of 'Queries and Advices', prepared by 

Richard Stagg in 1959,123 and a short review of the 'first' (1738) centrally-authorised Book of 

 

119 Registers used in the occupational analysis are from the period after Gwyn's perceived change in direction; however, he 

makes no reference to the (1655) Balby letter, which represents the early Quaker's position. His particular deployment (348-

352) of aspects of the neo-Marxist 'late/latest Capitalism' model of Frederic Jameson, Ernest Mandel et al sits awkwardly in a 

seventeenth-century context in the absence of evidence for Quaker commerce as bourgeois. 
120 While Discipline is used in singular form, it is important to note that differing geographic 'Disciplines' were characteristic 

of early Friends, which converged (and shifted) over time as the Society became more centralised; see Chapter 4.  
121 The complexity of the Weber proposition is manifest in the level of dispute; the simpler answer may be more likely to be 

correct - applying the Lex parsimoniae of Occam's Razor. 
122 See note 1 
123 Richard E. Stagg,  'Friends Queries and General Advices', Journal of the Friends' Historical , Vol. XLIX  (Spring 1961): 

209-235. 
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Extracts, produced by David J. Hall in 1981.124 Hall's useful account tends to support the 

prevailing view that, prior to 1738, discipline across the Society 'must have varied very much 

in content'.125 In fact, as is discussed in detail below in Chapter 4 on the origins of Discipline, 

Friends were from the first governed by a codified set of values which emanated from the 

collective Elders, which became the touchstone by which behaviour was judged. These 

values, framed as Advices, are considered to have originated in the earliest Quaker gatherings, 

with the first documented collection of Advices being created at a meeting of Elders at Balby 

in Yorkshire, penned in 1656.126 A copy has been preserved in the records of Marsden 

Monthly Meeting,127 and shows the breadth of subjects where the Elders would seek to ensure 

'Orderly Walking' through Discipline.128  With the formalisation of the Society of Friends 

(which Braithwaite dates as after 1665),129 the annual central meeting of Elder Friends at  

London Yearly Meeting circulated their minutes, promulgated through the Society in 

manuscript copies sent to monthly meetings. This is confirmed by a study of material 

previously unexamined in the archive of Friends House Library, discussed below.130 

Communication of Advices was subsequently formalised in an annual Epistle, first written 

and later printed, again circulated to regional meetings (known as 'Quarterly' from the 

frequency of meeting), and also to component 'Monthly' and local meetings of Friends. The 

first written Discipline consisted of Books of Extracts from the annual Epistles, plus Advices 

circulated by local Quarterly Meetings. The Advices were transcribed by clerks of constituent 

meetings into folio volumes, and later classified under key headings - a practice encouraged 

 

124 David J Hall, 'Christian and Brotherly Advices', The Friends' Quarterly, (July 1981): 505-515. 
125 Hall, 'Christian and Brotherly Advices', 507. 
126 Braithwaite, Beginnings of Quakerism, 310; Braithwaite notes copies sent to other established meetings. 
127 Rosemary Moore, transcript, Epistle from the Elders at Balby 1656, (Quaker Heritage Press, 2001); Balby would become 

the location of one of the Monthly Meetings, and part of York Quarterly Meeting. 
128 Thomas D. Hamm, ed., Quaker Writings - an anthology 1650-1920, (Penguin Classics, 2010): 64-68. 
129 Braithwaite, Beginnings of Quakerism, 307, and fn. 2.  
130 TEMP MSS 298; Folders (2/1; 2/2; 2/3) epistles, advices, letters and other papers (1675-1760), London Society of Friends 

(LSF). 
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by Yearly Meeting minutes in 1680 and 1691.131 Such volumes were in existence from at least 

1680, with a centrally-approved manuscript collection commissioned in 1736 circulated from 

1738.132  

Together these formed an integrated and comprehensive set of regulations which would 

ultimately be issued in print as the first book of Extracts from the Minutes and Advices of the 

Yearly Meeting of Friends published in London in 1783, with a revised second edition 

published in 1802 to include additions up to that point, along with emendations in wording 

and order.133 Thus there existed an extensive, evolving, and mostly consistent set of Advices 

which formed the Discipline for members of the Society, arising from Yearly Meeting and 

disseminated to clerks of constituent meetings in order to promote homogenous views on 

subjects of importance.134 The Monthly and Quarterly Meetings provided the means to ensure 

members adhered to the Discipline, with Yearly Meeting a last resort in cases of dispute.135   

1.5.2 Primary Sources - Discipline 

The principle primary sources required to evaluate the mechanisms and extent of Discipline 

amongst Friends throughout the period fall into three groups. First are the minutes of the 

(London) Yearly Meeting (YM), a series of 39 volumes of manuscripts,136 of which the 

volumes 1 to 17 cover the period 1670 to 1785 from when the Discipline was first 

documented to the production of the first printed Book of Extracts.  A second group of 

sources are the surviving manuscript copies of the 1738 Book of Discipline. Friends' House 

Library contains two surviving manuscript books from this period: one volume was 

 

131 Hall, 'Christian and Brotherly Advices', 505-515.  
132 YM Minutes (1736) VIII;187. 
133 London Yearly Meeting, Extracts from the Minutes and Proceedings of the Yearly Meeting of Friends, held in London, 

(W. Phillips, George Yard, 1783). 'Extracts'. 
134 The role of 'clerk' in a Quaker meeting is similar to those of a modern secretary and chair combined, although without 

decision-making authority. See Chapter 4 'Discipline'. 
135 See Chapter 4 'Discipline'. 
136  Yearly Minutes, (LSF); YMM volumes 1-39; page numbers included when indicated, otherwise the year and paragraph 

number (where given). 
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maintained by the Peel Monthly Meeting in London,137 and a further folio of the Discipline is 

preserved from Durham Monthly Meeting (Durham MS).138 Both volumes contain the central 

1738 YM set of disciplines, augmented by local additions up to 1771.  The third group of 

material selected consists of a previously undocumented collection of papers for Balby 

Monthly Meeting and Yorkshire Quarterly meeting from the period continuing to 1760. The 

archive possess no accession details, apparently owing to the early date of the fonds,139 and 

the material is filed under 'Clerk of Doncaster'.  Given the passage of time, it is not to be 

expected that in collections of material from other meetings the same documents would have 

survived.  Rather, this collection of material was selected on the basis that it had not 

previously been the subject of research, thereby preserving its contents in context.140   

As such, the collection is both representative of surviving contemporary documentation in 

general while indicative of the nature of the engagement between central and local meetings 

from the earliest times. An examination of the material preserved has revealed a variety of 

document types, including: correspondence; Quarterly minutes; local advices; personal notes; 

and transcriptions of early London Yearly Minutes containing early advices.141  The 

importance of this source lies in understanding both the content and transmission of 

Discipline across the Society of Friends from the earliest date.142 Where possible, surviving 

Balby manuscripts were compared with Advices issued from 1672-1698,143  to validate the 

contents and structure of Advices before written Epistles became the established channel for 

 

137  MGR 11b5/MISC/3; (1727-1772), (LSF); Christian and Brotherly Advices given by London Yearly Meeting, 

alphabetically digested under proper heads; 'Peel MS'; for details of Peel Meeting see Beck and Ball, London Friends, 102-

213; and Chapter 4 'Discipline'. 
138 MS VOL 38; c.1738-c1771, (LSF); Christian and brotherly advices given forth from time to time by the Yearly Meetings 

in London. 
139 The MSS number of 298 indicates one of the first fonds recorded in the Library, but no date available.  
140 It is not impossible that in view of the early importance of Balby for Discipline, subsequent records were better 

maintained by this Meeting.      
141 TEMP MSS 298; 2/1-3 (LSF). 
142 See Chapter 4 'Discipline'. 
143 YM 1672-1693; Vol. 1 (LSF): 363-370; contains a section entitled 'A Table', which provides an index of contents. 
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Discipline. The correlation shows that circulated copies of minutes were evidently used as 

precursors to the Books of Extracts, and used by constituent meetings to ensure alignment 

with the Yearly Meeting before the first centrally defined, manuscript Book of Extracts was 

issued in 1738; in this way the Society created a corporate set of behavioural and procedural 

codes. The analysis also reveals that these evolved: the mechanism of the Yearly Meeting 

allowed for representatives from the wider Society to engage, and thus shape the Epistles 

whose content became the Advices which formed the Discipline; both Peel MS and Durham 

MS contain additional Advices added after 1738 in response to Epistles.144 Yearly Meetings 

provided a regular opportunity for Friends from all regions to refine (and occasionally 

redefine) the detail of Discipline.  Rarely, controversies at Yearly Meeting were substantial, 

as with the validity of using Affirmations to replace Oaths.145 The principle source used to 

provide a holistic view of Quaker values are the Advices, collated from the annual Epistles of 

the LYM, and collected in the Extracts of Minutes and Advices of the Yearly Meetings of 

Friends.  While other sources establish origins and transmission, the Extracts (and subsequent 

editions) evidence the established Quaker values over the period, while their slight differences 

illustrate nuances and trends. In general, values remained largely consistent, with 

controversies on a par with Affirmation both rare and diminishing. Over the long period 

between the 1738 collection and the 1783 edition, Friends in general became more concerned 

with imposing than changing Discipline.146 From these two editions, representative Quaker 

values were obtained by isolating aspects of the discipline which had the potential to benefit 

 

144 See Chapter 4 'Discipline'. 
145  For the Affirmation controversy, see Braithwaite, Second Period, 192-208; London Yearly Meeting records the absence 

of unity, indicating the range of views in the wider membership, while acknowledging that the function of the annual Epistle 

was to reflect the unity within the Society as determined by the Yearly Meeting - however ultimately unrepresentative that 

was. Perhaps significantly for this research, the arguments at YM 1712-1713 concerned a demand from those outside the 

metropolis for an amended Affirmation (the original being too like an Oath); the overwhelmingly commercial London 

Quakers were uninterested in this refinement, and eventually carried the day after an extended (sometimes acrimonious) 

debate. See also J. Harland, ed., Autobiography of William Stout of Lancaster, (Simkin, Marshall & Co, 1851): 86-87. 
146 See Chapter 4 for the mechanism of Discipline.  
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commerce. The contents of all forty-seven headings in the printed Book of Extracts147 were 

reviewed to identify such values, which were then analysed to allow a clustering based on the 

main transmission effect, creating the four key factors described in the chapters below.  A 

supporting assessment was made by a review of the evolving Queries to which the Yearly 

Meeting first required verbal answers in 1668, and would later require Quarterly responses in 

writing.148 

1.5.3 Establishing Quaker Commerce ï Primary Sources. 

Early analysis of first period data exists in the social and occupational descriptions of the 

earliest recorded Quakers ï those who joined with Fox and other leaders in evangelising the 

message of Quakerism, and classed into two cohorts ï the initial group known as the 'Valiant 

Sixty', and their first converts - a group of over two hundred - who became known as the 'First 

Publishers of Truth'.149 Further data was collated by Richard Vann and David Eversley in 

their Friends in Life and Death,150 research focused (as Vann's earlier work) on the social 

origins of Quakers. Vann and Eversley contributed a great deal of detailed analysis on a range 

of aspects of Quaker demographics between 1650 and 1900 using an analysis of twelve 

Quarterly Meeting Marriage registers created by the Society of Friends; however, their 

method of 'family reconstruction', as Taylor's earlier work, gives rise to issues in mapping 

their social concepts to commercial definitions.151 This study re-interprets both sets of data in 

 

147 Advices selected for analysis were largely dated prior to 1755; Hall, 'Christian and Brotherly Advices' 507 records fifty 

two heads in 1738, and fifty eight after; he does not identify to which books of Extracts he referred; see Chapter 4 for 

analysis.  
148 Stagg, Friends in Life and Death Queries', 209-234; for a chronology; Stagg helpfully also documented the later changes, 

see Friends in Life and Death Queries and General Advices 1860-1928', Journal of the Friends' Historical Society, Vol.49, 

No. 5 (Autumn 1961): 249-269. 
149 See Ernest E. Taylor, 'The First Publishers of Truth - A Study', Journal of the Friends' Historical Society, Vol. XIX 

(1922): 66-81. 
150 Richard T. Vann and David Edward Charles Eversley, Friends in Life and Death: the British and Irish Quakers in the 

Demographic Transition, 1650-1900. (Cambridge: Cambridge University Press, 1992). Friends in Life and Death. 
151 An example can be seen in Vann and Eversley, Friends in Life and Death, 70-71 (Table 2.5), where they define butchers 

bakers and tobacconists as 'retailers', cheesemakers as 'wholesalers', and hosiers, hatters, tailors etc as 'artisans'; the present 

study considers all these to be 'commercially engaged', irrespective of demographic assumptions on 'social status', but accepts 

any allocation is subject to challenge; see Chapter 2. 
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order to create a less controversial and clearer picture of the level of commercial engagement. 

Further, the basis for analysis has been broadened considerably by including additional 

records in order to test findings: the reality of Quaker commercial activity was derived from  

analysis of occupational data retrieved from five geographically distinct Quaker Quarterly 

Meetings, using the registers of Marriage recorded by Friends during 1659-1859.152  These 

registers were compiled from Monthly and Quarterly Meeting records, and contain both 

duplication and inconsistencies. Occupational information can be found for males under the 

heading 'Attributes', and was provided for identification rather than analysis. As a result this 

was frequently omitted where clarity was not thought to be required, resulting in the absence 

of such information for up to half of records remaining: extant records are therefore always 

indicative rather than definitive. A number of more or less contemporaneous 'Quaker Lives' 

and Journals associated with Quakers in commerce contributed additional perspectives. Of 

primary importance in this selection should be noted: early chronicler William Crouch (1628ï

1710);153 minister and seaman Thomas Chalkley (1675-1741);154 grocer William Stout (1655-

1752);155 minister and advocate Thomas Story (1670-1742);156 minister and pharmacist 

William Cookworthy (1705-1780);157 and merchant Richard Poor (1694?-17??).158 

 

152 The sources used are the Digest Registers Index Vol.1-4, v1.0/1 (Quaker Family History Society, 2003); this digital 

collection was compiled from the Quarterly Meeting Registers of Births, Marriage and Burial for Suffolk, Norfolk, Essex, 

Durham, and London and Middlesex. 
153 Richard Claridge, ed., Posthuma Christiana ; or, a collection of some papers of William Crouch : being a brief historical 

account, under his own hand, of his convincement of, and early sufferings for the truth, with remarks on sundry memorable 

transactions, relating to the people call'd Quakers, (J. Sowle, 1712). 
154 Thomas Chalkley, A collection of the works of Thomas Chalkley: In two parts, (Philadelphia: James & Johnson, 1790). 
155 J. Harland, ed., Autobiography of William Stout of Lancaster, (Simkin, Marshall & Co, 1851). Cited as Stout, 

Autobiography; this edition, (available online), is for reasons of accessibility used in preference to that edited by J.D. 

Marshall (1967) which is at present both out of print and all-but unobtainable. 
156 John Kendall, A Journal of the Life of Thomas Story, (James Phillips, 1786). 
157 George Harrison, Memoir of William Cookworthy, (W. & F.G. Cash, 1864). 
158 S.D. Smith, 'The Account Book of Richard Poor, Quaker Merchant of Barbados', The William and Mary Quarterly, Third 

Series, Vol. 66, No. 3 (Jul., 2009), 605-628. 



32 

1.5.4 Method - Approach and Analysis 

Occupational analysis used the data described above, allotting occupations into three 

categories: those which involved production of goods (Craftsmen - all artisans, and including 

Food)); those which involved trading (Commerce - comprising Retail, Merchants, and 

Manufactures or Guildsmen), and those which did neither (Other - containing Agriculture, 

Professionals, and Miscellaneous occupations). The data was collated into cohorts of 25 years 

across the period, in order to identify any trends. The detailed analysis of the relationship 

between occupations and commerce is given in Chapter 2. Next were examined the  

arguments that Friends were forced into commerce as a result of being debarred from the 

'Professions', an examination which concludes that such an interpretation is less likely than 

that Friends actively chose to so engage.  The Advices which were contained in the Discipline 

were assessed in terms of potential impact on commercial success. This required an 

assessment of their intent, and also their effect.  Significantly, no Advices were found 

incompatible with commercial activity.  A long list of potential factors was created which 

attempted to rank Advices by their relevance, and an iterative theorising approach was taken 

which converged upon four key factors which facilitated success (Discipline, Education and 

Apprenticeships, Finance, and Network). These were analysed in historical context, and a 

synthesis produced to allow an integrated theoretical explanation of how they interacted to 

promote commerce.  A key part of this context required the introduction of relevant 

contemporary sources - a selection which included both positive and negative depictions of 

the values of the Society of Friends in connection commerce during the period.  Finally, an 

assessment of the factors during the closing quarter of the eighteenth century was conducted 

in order to examine the effects of the changing commercial environment as industrialisation 

spread, and the unique features of Quaker commerce became replicated by others, thus 

eroding their effectiveness.   
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1.6 Thesis outline 

The structure of the thesis follows the logical argument. First, a detailed analysis of 

contemporary data for Quaker occupations is conducted for the entire period, producing 

trends in Quaker commercial activity (Chapter 2). This is followed by an examination of the 

utility of the universities and various professional occupations for Quakers, in order to address 

several anomalies extant in the literature, not least why Quakers engaged with medicine but 

not other professions (Chapter 3). Next, the evolution and practice of  Discipline under 

London Yearly Meeting is analysed, and the advices therein which promoted commerce 

identified (Chapter 4). Next comes a discussion on the role and utility of Quaker provision of 

education  and apprenticeships (Chapter 5), followed by chapters on Financial Context and 

the importance of Collective Finance (Chapters 6 and 7). Finally, the effect of these in 

creating a unique Quaker Network is evaluated (Chapter 8).  

A lengthy final chapter (Chapter 9) draws together the argument, and addresses the impact of 

this theory on previous attempts to explain Quaker success. It further charts the context of the 

four factors over the period, and concludes that the secular utility of the Quakers peaked at the 

start of the eighteenth century, and declined as the century progressed. 

1.7 Chapter Summary 

This chapter outlines the scope and purpose of the thesis. It reviews the key sources used in 

the research, the structure and method of the approach, and indicates the nature of the 

arguments set out below. 
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2 COMMERCIAL ORIGINS 

This chapter assesses the occupational nature of those who became members of the Society of 

Friends in order to establish a) the relevance of commerce to the founding Quakers, and b) the 

commercial propensity of subsequent membership. New analysis uses enhanced and collated 

data from Quaker marriage registers to compare with existing scholarship in order to 

emphasise the underlying similarities, rather than the specific and often superficial variations 

that have characterised past results. The trend in commercial propensity is established through 

analysis of occupational attributes recorded in Quaker marriage certificates, supported by 

testimonies of the period. The first conclusion to be drawn is that Quakers were associated 

from the earliest times with commerce, and with the practice of attracting members through 

the prospect of better living standards, an accusation which caused concern to some in 

membership. The second is that Quakers at the time of marriage were ever more likely to be 

engaged in producing or selling goods, to the extent that ultimately the majority were so 

engaged by the end of the period.  Further, that Quaker engagement in commerce was in 

excess of their contemporaries at all points in the long eighteenth century.   

2.1 Relevance of Commerce: historical overview 1650 - 1700 

Quakers began to be associated with worldly success from the time of the Restoration, even 

before the unsympathetic Commonwealth took delight in drawing unflattering parallels 

between Friends' financial prosperity and their piety. Claims that Quakers had bought up all 

the best horses were relayed to Cromwell,1 while ballad-sheets mocked the Quaker crossing to 

the Americas in pursuit of wealth with primitive verses:   

 

1 'May ett please yor honr in those parts the quakers haue and doe bye vp the Best horses the Conertey will afford'; letter from 

one Edward Potter to Secretary Nicholas; 'Extracts from State Papers', ed. Norman Penney, Journal of the Friends' Historical 

Society, Supplement 9 (1911): 146. 
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Yet be it what it will 

So we get our fill  

Of Riches, and good possessions; 

When occasion shall be, 

We can change, you shall see, 

Both our Habits, and our Professions.2  

Contemporaries attacked the exclusive nature of trading between Quakers, implying 

commercial benefit was a well-recognized reason for membership: 

éor that if a man hath been very meanly bred, and was never worth much beyond a 

groat in all his life, do but turn Quaker, he is presently set up in one shopkeeping trade 

or other, and then many of them will compass sea and land to get this new Quaking 

shopkeeper a tradeé their custom being to sell to all the world, but they will buy only 

of their own tribe.3 

Quaker convert Thomas Story recounts how his father's hostility to his turning Quaker in 

1691 was ameliorated by hope that his son would prosper amongst those 'opulent people', 

joking that he might 'soon learn to preach among them, get Money, and become rich too'.4  By 

1700 specific accusations could be levelled at the Society for using the prospect of better 

living standards as a means to attract new members. An anonymous pamphlet at the start of 

the new century specifically makes the accusation that Quakers used improved commercial 

prospects to target the impecunious: those identified for converts are 'small game, mean and 

needy personséwho are presently put in hopes of a better trade or livelihood by turning 

Quakers.'5  Such strong contemporary approbation would seem to indicate that some 

detractors felt the Society was vulnerable on account of commercial success - if not for the 

 

2 J.G., The Quakers farewel to England, or Their voyage to New Jersey, scituate on the continent of Virginia, and bordering 

upon New England, (Printed for J.G., 1675). 
3 Anon., Trade of England revivedé, (Printed for Dorman Newman, 1681): 27; quoted in Davies, The Quakers in English 

Society, 98. 
4 Kendall, Journal, 56. 
5 Anon., Remarks upon the Quakers wherein the plain-dealers are plainly dealt with, (Printed for Walter Kettilby, 1700): 3.  
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typical accusations of hypocritical excessive personal wealth or luxury, then for the 

employment of a 'financial carrot' to promote the Society's ends. That such criticism was 

considered at least partially valid is perhaps indicated by contemporaneous efforts to avoid 

those who, in George Keith's words, 'are crept into the form and profession of Friends' wayé 

[from] some worldly interest or advantage &c.'6  Notwithstanding the veracity of the 

accusations, both the extent and endurance of such criticism point towards the reality both of 

Friends' presence - and success - in commerce. As noted above, their achievements over the 

long eighteenth century period have been chronicled by Raistrick in detail across both science 

and industry, and extended far beyond the 'iron masters' into banking, through groceries into 

pharmaceuticals, and ultimately chocolate.7  Edward Milligan identified almost three 

thousand Quakers in his commercial biographical dictionary (1775-1920),8 believing an equal 

number could be found in London alone, or even Yorkshire.  

Arthur Raistrick provides the traditional explanation for such success, which has largely 

rested on Quaker principles. He states that 'éprobably the most important [factors] are the 

high qualities of mind and spirit that were characteristic of many Friends'.9 An alternative 

formulation of this prevailing explanation for success suggests that Quakers: 'by telling the 

truth and diligently refraining from putting sand in their sugaré rose to positions of wealth 

and importance'.10 This tradition rests on the twin assumptions that many (if not most) of 

those then engaged in commerce were not to be trusted, while Quakers, in comparison, were 

 

6 Keith's paper, probably written in 1690, was first printed as 'Gospel order and Discipline' in Journal of the Friends' 

Historical Society, Vol. X (1913): 70-75; Keith's concerns arose during a visit to Philadelphia in the early 1690's. Keith 

would subsequently leave the Quaker movement, as he had the Presbyterians, to propagate the gospel as an Anglican 

missionary; see J. S. Chamberlain, 'George Keith (1638?ï1716)', (ODNB, 2004). 
7 See Arthur Raistrick, Dynasty of Iron Founders: the Darbys and Coalbrookdale, (The Bannidale Press, 1953); T.A.B. 

Corley, Quaker Enterprise in Biscuits: Huntley and Palmers of Reading, 1822-1972, (Hutchinson, 1972); Deborah Cadbury 

The Chocolate Wars, (PublicAffairs, 2010). 
8 Edward Milligan, British Quakers in Commerce and Industry 1775-1920, (York: Sessions of York, 2007).  
9 Raistrick, Quakers in Science and Industry,42. 
10 C.F. Carter, review of  'Quaker Social History: 1669-1738' by Arnold Lloyd, The Economic Journal, Vol. 60, No. 240 

(Dec., 1950): 817-819. 
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exceptional in being truthful.  Whatever the accuracy of this trope, it should be noted that the 

Advices of the Society of Friends included many exhortations to observe the ancient and 

approved practices of the earliest Friends, while keeping an ever-vigilant eye to ensure that 

other Friends act similarly.  In such a manner did Friends become a self-regulating body, with 

the primary goal of preserving reputation through regulation of its membership:11 a situation 

analogous with the earliest trade bodies - the Guilds. From their origins in the middle ages, 

Guilds acquired various functions over the centuries, including that of controlling of quality. 

In England and Wales, one very early attempt to control commercial quality is seen in the 

Assize on Bread and Ale of 1266, the result of lobbying by the Guild of Bakers, containing 

rules on content, weight, and price, with associated fees, fines, and amercements.12 While 

there were often only limited successes,13 this need for quality control illustrates both the 

existence of a problem, and also the potential benefits arising from any regulatory role 

performed through the Society of Friends.  

While there is no comprehensive research into the persistence of adulteration or malpractice 

in the period under study, useful confirmation may be gleaned from contemporary literature. 

The Reverend John Trustler was an energetic (if eccentric) compiler of information which he 

worked up into a rash of publications.14  His Way to be Rich and Respectable guides the 

impecunious Gentleman through annual household expenditure - accounted to the penny - and 

is grounded on the importance of avoiding debt; 15 while Modern Times provides a detailed 

 

11 See argument from Fox's Epistle CCLI, below.  
12 See Alan S.C. Ross, 'The Assize of Bread', The Economic History Review, Vol. 9, Issue 2, December 1956; 332ï342; to 

avoid punishments for selling short-weight bread, bakers began to add a thirteenth loaf to their dozens; the metal-working 

industries similarly policed quality through the administration of Hall Marks; see Christian Bessy, 'Institutions and 

Conventions of Quality', Historical Social Research / Historische Sozialforschung, Vol. 37, No. 4 (142) (2012):15-21. 
13 Sheilagh Ogilvie, 'Rehabilitating the Guilds: A Reply', The Economic History Review, New Series, Vol. 61, No. 1 (Feb., 

2008): 175-182. 
14 His subjects include The First Four Rules of Mathematics, Principles of Politeness, A Descriptive account of the Principle 

Islands in the South Seas, and his ambitious Chronology which promised 'every event in ancient and modern History, 

alphabetically ranged, with the dates'. 
15 John Trusler, The Way to be Rich and Respectableé,  (R. Baldwin, 1780); these titles and those of many other of his works 

are included in the advertisement from his publisher included in  the fourth edition; 74 
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survey of eighteenth-century trading malpractice.16  In this, his coaching inn serves old tea in 

fresh canisters; the tea-trader bows at carriages while selling the identical dyed and scented 

tea for 18 shillings or 36-shillings a pound; the Customs and Excise men make a year's money 

from one load of smuggled tobacco; smugglers' riders receive a guinea a week with 7 shillings 

per diem travelling expenses, secretly selling to every tea dealer in town or country; deceit 

delivers profits to the St James' china dealer; the cane seller charges double to the wealthier 

Gentleman; the servant robs his master's father and is rewarded; wine is not only adulterated, 

but manufactured; the merchant loses his argument as well as his purse when reminded by the 

highwayman that his wealth comes from privateering the ships of other countries.17  Many 

other examples may be found - if rarely in so much detail.  Ned Ward, in his London Spy, 

gives a vivid account of life in the capital, and includes both traders and Quakers: in an 

unusual variant on the abuse of apprentice system, he instances a Quaker trustee who marries 

his apprentice into the estate, then forces him to buy his worthless stock at inflated prices, 

concluding 'amongst our worthy Citizens: éthey do not always tell Truth in their Shops, or 

get their Estates by their Honesty.'18  In such a context, it seems justified to conclude that 

honesty, or the pursuit of it, could play an important role in commercial success during the 

eighteenth century. The reputation for integrity that the Quakers established is charted in the 

books of sufferings, 19 and Fox was aware from the outset that here was an essential quality of 

 

16 John Trusler, Modern times : or, the adventures of Gabriel Outcast. Supposed to be written by himself. In imitation of Gil 

Blas. In three volumes, (Dublin: J.M. Davis, 1785). 
17 See Trusler, Modern Times, Chapters IX-XI; he gives a recipe for adulterated wine: 'For the benefit of economical readers, 

the following are the proportions. Forty-eight gallons of liquor pressed from turnips, eight gallons of malt spirits, and eight 

gallons of good Port wine, coloured with Cochineal and roughened with elder tops. It should stand two years in casks, and 

one in bottles. If rough cyder is substituted for turnip-juice, and Coniac-brandy for malt spirits, the wine will be the better'; 

further research is required to evaluate this recipe.  
18 Edward [Ned] Ward, London Spy Compleat, ([s.l.], 1703). 
19 The Quakers termed as 'Sufferings' both indignities suffered at the hands of the rude public, and penalties imposed under 

civil and ecclesiastical law as a result of their holding to their beliefs - termed 'Testimonies'; these were accumulated by local 

meetings and compiled into registers, and later selectively published to influence the legislature.     
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Friends which must be preserved - even at the expense of trade. His journal summarized the 

transition that happened very early on in the life of the Society:20 

At the first convincementé many friends, that were tradesmen of several sorts, lost 

their customers at first, for the people were shy of them, and would not trade with 

them; so that for a time some friends could hardly get money enough to buy bread. 

But afterwards, when people came to have experience of friends' honesty and 

faithfulness, and found that their yea was yea, and their nay was nay; that they kept to 

a word in their dealings, and would not cozen and cheat, but that if a child were sent to 

their shops for anything, he was as well used as his parents would have been; -- then 

the lives and conversation of friends did preach, and reached to the witness of God 

in the people. Then things altered so, that all the inquiry was, 'Where is there a draper, 

or shop-keeper, or tailor, or shoemaker, or any other tradesman, that is a Quaker?' 

Insomuch that friends had more trade than many of their neighbours, and if there was 

any trading, they had a great part of it. Then the envious professors altered their note, 

and began to cry out, 'If we let these Quakers alone, they will take the trade of the 

nation out of our hands.21 

In order to protect the good reputation of the Society of Friends, Fox again took the lead; 

referring to those in trade, he urged: 

If there be any oppression, exaction, or defrauding, through the freedom which God 

hath given you, the world will see such, and say the Quakers are not such as they 

were: therefore, such should be exhorted to equity and truth. All Friends everywhere, 

loathe deceit and all unrighteousness, hard-heartedness, wronging, cheating or unjust 

dealing.22 

Repeated Advices would stress a subordinate role for commerce: Friends were advised to take 

on no more business than a man can 'manage honourably and with reputation' in order to 

 

20 Note on capitalisation of Friends in Life and Death: it seems early Quakers did not insist upon differentiating members by 

a capital 'F'; nor would nineteenth-century printed works invariably insist upon such practice; the modern use of 'Ff' to denote 

both categories of friends should similarly not be considered as having any historical precedent: the apparent 'double-f' found 

in early Quaker manuscripts is a calligraphic symbol for a black letter capital letter 'f'. 
21 William Evans and Thomas Evans, The Friends' Library, (Philadelphia: Joseph Rakestraw, 1837-64): Vol.1, 36; date 

unclear, but circa 1654. 
22 Evans and Evans, The Friends' Library, Vol.1, 131; 'Institution of the Discipline', dated 1661. 



40 

protect the Society, rather than to promote business success;23 other Advices urged attention 

'to the limitations of truth in their trade,' and to other outward concerns. That this also helped  

businesses to succeed was ever a secondary advantage.24  It is thus significant is that the ethics 

of the Society of Friends formed in this context promoted behaviours which were both 

contrary to negative perceptions of common practice, and complimentary to good commercial 

common sense.  In this compatibility lay the origins of success.  

2.2 Quaker Occupational Data  

Beyond the contextual role of Quaker honesty, it is clear that the occupational composition of 

Quakers at the beginning of the period must play a greater or lesser part in their nascent 

commercial presence: a preponderance of commercial engagement amongst those who 

became Quakers would help explain subsequent successes. Such an occupational analysis is in 

marked contrast to the delineation of sets of social identities which formed the academic 

debate in the early 1970s, and which has preoccupied many modern historians.25 The earliest 

assessment of occupations is provided by Ernest Taylor in a list of Quakers engaged in the 

first travelling ministry.26  Known as the 'Valiant Sixty', these were Friends active in gospel 

service before the Spring of 1654, collated from a collection of early eighteenth century 

records.27 Taylor's assessment of the occupations of the Valiant Sixty notes that of the fifty 

men with clear occupations, 'thirty-four were closely connected with agriculture, eight with 

 

23 Extracts, 195-200 'Trade'. 
24 Extracts, 148 'General Advices' II; the Quaker 'trade-mark' of refusing to bargain, insisting instead on a fixed ('fair') price 

has been claimed as the consequence of this single standard of truth (Raistrick, Quakers in Science and Industry, 42); the 

question of how Quakers dealt with auctions or 'vendus' - a standard commercial mechanism then and now ï is not dealt with. 
25 See W.A. Cole, 'The Social Origins of the Early Friends', Journal of the Friends' Historical Society, Vol. 48, (1957); R. T. 

Vann, 'Quakerism and the Social Structure in the Interregnum', Past and Present , No. 43, May 1969; Judith Hurwich, 'The 

Social Origins of the Early Quakers', Past & Present, No. 48 (Aug., 1970): 156-162; R.T. Vann, 'Rejoinder: The Social 

Origins of the Early Quakers', Past & Present, No. 48 (Aug., 1970): 162-164; Andrew Fincham, 'Establishing Quaker 

Commerce ï Occupations', Quaker Connections, Number 73, (March 2018): 23-35. 
26 See Ernest Taylor, 'The First Publishers of Truth - A Study', Journal of the Friends' Historical Society, Vol. XIX (1922): 

66-81; see also Raistrick, Quakers in Science and Industry, 28-32. 
27 Taylor collaborated with Braithwaite to compile the list, which was finalised at 65 names, of which most had 'additions'. 
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trade, and eight with the professions.'28  His large number of agrarians include Yeomen, 

Husbandmen, a labourer, and a miller. Whilst all are undoubtedly involved in agriculture in 

some way,  a more nuanced approach might differentiate between the income status of these 

groups - allowing (as Vann argues) that 'Yeoman' had a contemporary implication of a self-

sufficiency just below that of 'Gentry', and perhaps more accurately representing the 

contemporary concept of 'middle class' than the word 'Farmer'.29  The Yeoman-Gentleman 

distinction is historically one of lineage or 'quality' than income, and it is valid to recognise 

that the Yeoman 'addition' implies financial self-sufficiency.30 Such an interpretation retains 

the connection with agriculture, while being more consistent with the economic behaviour of 

early Quakers, as illustrated by the Letter from Elders at Balby of 1656. While these Advices 

will be discussed in detail below,31 the nature of the cadre of Elders who created them should 

be noted here. The Advices undertook to provide mutual financial support for the growing 

membership, whether that need arose from the travelling ministry or the penalties of 

'sufferings'.   

Only two Balby signatories are known: Thomas Aldam and Richard Farnsworth; and their 

social status is worth consideration.32 Thomas Aldam's substantial fine of 40s for non-removal 

of his hat is recorded by Joseph Besse, 33 while non-payment of tithes are recorded in an 

account of Aldam's life published by his son.34  Rosemary Moore describes Aldam as holding 

the 'highest' social position: a 'substantial Yeomanéwho passed on considerable estate at his 

 

28 See Ernest Taylor, The Valliant Sixty, (York: Ebor Press, 1947): 40-67. 
29 Vann, 'Interregnum', 71, 82-84. 
30 Historically, a yeoman held a small landed estate freehold, with an annual value of 40 shillings; this qualified him for 

certain duties and rights, such as to serve on juries and vote for the knight of the shire (Oxford Dictionary). 
31 See Chapter 4 'Discipline'.  
32 See Rosemary Moore's Balby Transcription,  (Philadelphia: Quaker Heritage Press, 2001). 
33 See Joseph Besse, A Collection of the Sufferings of the People Called Quakersé', (Luke Hinde, 1753): Vol. II, 

(Yorkshire).  
34 Thomas Aldam, Junior, A Short Testimony concerning that faithful Servant of the Lord, Thomas Aldam, (T. Northcott, 

1660). 
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death'.35 Aldam's disciplined interpretation of the purpose of Collective Finance is 

enlightening: in a letter to Fox he asks whether Quaker women who have used monies for 

support while in York jail to purchase new clothes should be asked to return it, or to dispose 

of the clothes.36  Braithwaite describes Farnsworth as a Husbandman, or a free-tenant farmer, 

suggesting a lower degree of 'quality' than Yeoman, but notes that Quaker James Naylor 

referred to himself in the same way, despite being the son of Goodman (Yeoman) Naylor.37 

This may reflect early Quaker refusal to grant status through titles.  It is interesting to note 

that the 'Directions' from London Yearly Meeting published to Quarterly meetings in the early 

1700s specifically requests information on the 'quality' of the First Publishers of Truth;38 this 

being a descriptor, usually occupational, while London Friends also used 'Citizen' (indicating 

free-man of a livery company). The two Balby signatories are described by Richard Hoare 'as 

leading members of the Balby group, all from yeoman families'.39  Other members of the 

Balby group included the Stacy and Killam families (into which the Aldams married twice); 

the Stacy family would subsequently invest heavily in setting up the colony in West New 

Jersey, with both younger brothers emigrating as founding settlers in 1677.40  Thomas Killam 

was considered sufficiently financially respected to serve as treasurer for Yorkshire 

Quakers,41 and the general affluence of this group is further evidenced by the 'substantial' 

contribution made by Killam on Yorkshire's behalf to the earliest call for central Quaker 

funds.42   

 

35 Rosemary Moore, 'Leaders of the Primitive Quaker Movement', Quaker History, Vol. 85, No. 1 (Spring 1996): 29-44. 

'Leaders'. 
36 Moore, 'Leaders'; quoting 'A.R. Barclay Mss, 70, March 1652'. 
37 Braithwaite, Beginnings of Quakerism 61 note 1. 
38 Norman Penny, ed., The First Publishers of Truth, (Headley Brothers, 1907): 3. 
39 Richard J. Hoare, 'The Balby Seekers and Richard Farnworth', Quaker Studies, Vol. 8, Issue 2 Article 6, (2003): 195. 
40 Hoare, 'The Balby Seekers', 198. 
41 Hoare, 'The Balby Seekers', 197. 
42 Braithwaite, Beginnings of Quakerism, 136. 
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Another source of data on the very earliest Quakers can be obtained from the attempt at the 

end of the seventeenth century to record the 'quality' of the 'First Publishers' who travelled in 

early ministry, from which some data on occupations can be extracted.43 As noted, an analysis 

of the occupational attributes was performed by Ernest Taylor, and revisited by Arthur 

Raistrick in 1950.  Raistrick supports Taylor's conclusions that the proportions of Quakers 

engaged in Agriculture (59%), Trade & Commerce (22%), and the Professions (18%), appear 

much greater than the population as a whole.44  However, a review of the data contained in 

The First Publishers of Truth suggests that the Raistrick/Taylor analysis may have slightly 

underestimated the commercial, while overestimating both the professional and the 

agricultural, for it seems Taylor chose to extrapolate missing occupational data for 

approaching half of his sample.45  Using only those 'Publishers' with a descriptor places more 

than one quarter in the 'Gentleman-Yeoman' category, while rather less (45%) appear engaged 

in Agriculture, and rather more (28%) in 'trade & commerce', with perhaps 13% described as 

'Professional' (or 20%, if Soldiers are included).  Raistrick's analysis, on the other hand, takes 

no note of the type of occupations provided for First Publishers: analysing the fifty -seven 

different occupations shows sixteen were commercial, nineteen involved in trades or crafts, 

while soldiering is not mentioned.46 Taking this data into account gives a corrected proportion 

of Trade/Craft and Commerce of 36%, indicating that over one third (rather than one quarter) 

of all the 'First Publishers' identified by contemporary Quaker records were engaged in 

commercial activity (Figure 2.1). 

  

 

43 Volumes 1-5 Supplement, Journal of the Friends' Historical Society, (1907); see Penny, First Publishers of Truth, Preface 

2-4 for the historical context; 'quality' is the word used in the LYM minute requesting the description.  
44 Taylor, 'First Publishers', 70-74; Raistrick, Quakers in Science and Industry, 28-30; national comparison based on Gregory 

King's pioneering Scheme of 1688, a somewhat flawed attempt, discussed below. 
45 86 of around 200 of Taylors' First Publishers are without 'quality' attributes. 
46 Penny, First Publishers of Truth, 370-371; itemising 'Trades, Professions, etc. of Friends'. 
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Figure 2.1: Occupations of the First Publishers of Truth 

 

Quality Raistrick % Corrected % 

Gentlemen 12 11% 12 11% 

Soldier 8 7% 0 7% 

Professional 5 4% 5 4% 

Schoolmaster 10 9% 10 9% 

Yeomen 17 15% 17 15% 

Husbandmen 28 25% 28 25% 

Labourer 6 5% 6 5% 

Trade/Craft 17 15% 19 15% 

Commerce 11 10% 16 10% 

Total 114 100% 113 100% 

 

 Subset of 114 'Publishers' with descriptors; 'Raistrick' shows data from Raistrick, 'Science 

and Industry' 28-29, while 'Corrected' assigns categories based on interpreting occupational 

data, rather than 'quality'.   

There are obvious drawbacks in using such a small sample; to counter this, Raistrick re-

frames the nineteenth century work of William Beck and Thomas Ball who catalogued some 

occupations in London and Middlesex Quarterly Meeting.47 Beck and Ball produced a 

comparison of occupations using marriage records selected for some 250 Quakers from 1680, 

and a similar number from a century later.48 The attributes collated for both samples indicated 

that all but a small minority were engaged in either making or selling, and the trend indicated 

a significant increase in merchants and dealers, with an associated increase in 'professionals' 

(Figure 2.2). Thus the analyses by Beck and Ball and Raistrick suggest a trend towards 

manufacturing occupations, matched by a decline in simpler occupations, such as shoemakers 

and tailors.  Overall, while there is a general increase in more skilled trades at the expense of 

the manual, a broad spread of artisan occupations can still be found, each one of which would 

produce a product needing to be traded or sold.  Raistrick considers that the data shows that 

'many more were engaged in the humbler pursuits in the former period than in the latter.'49  

 

47 William Beck and T. Frederick. Ball, London Friends Meetings, (F. Bowyer Kitto, [1869] 2009). 
48 Beck and Ball, London Friends, 90. 
49 Raistrick, Quakers in Science and Industry, 30-32. 
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Status aside, and with the caveat that some poorer occupations may be underrepresented 

amongst those marrying, it seems safe to conclude that while the proportion of those engaged 

in producing goods declines, the numbers engaging in trade increases.  

There are, however, certain issues arising from the data.  First is the method by which the 

original 250 marriage records were selected by Beck and Ball.  If one looks at the raw data, 

the Quarterly Registers for London and Middlesex record only 63 marriages in 1680 with 

'quality' or occupational attributes, while the period up to 1680 contains 671 such records;50 

thus their sample must include earlier records in some manner unspecified. The gaps for 

certain attributes also suggest a need for validation;  during the period up to 1680, marriages 

record:51 twelve Yeomen; eleven Haberdashers (including one specifically 'of Hats'); ten 

Husbandmen and Farmers; three Goldsmiths (bankers); and no less than five Surgeons - all 

categories where Beck and Ball register no records, while Merchants, Shopkeepers and 

numerous other retailers amount to some sixty records.   

 

 

50 Analysis of  Marriage database derived from Digest Registers Index Vol.4 'London & Middlesex', v1.1, (QFHS, 2008). 
51 Derived from 'London & Middlesex' Marriage register, (QFHS, 2008). 
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Figure 2.2: Comparative Marriage Occupations 1680-178052 

 

Occupation 1680 1780 Class 

Banker 0 7 Other 

Merchant 14 20 Commerce 

Warehouseman/Salesman 1 7 Commerce 

Brewer/Wine Merchant 7 6 Commerce 

Victualler/Vintner/Tobacco  2 5 Commerce 

Schoolmaster 5 2 Other 

Yeoman 0 1 Other 

Surgeon/Doctor 0 6 Other 

Stockbroker/Skrivenor/Surveyor 0 4 Other 

Guildsman/Merchant 8 41 Commerce 

Manufacturer/Dealer 2 22 Commerce 

Chemist/Stationer/Printer 1 9 Commerce 

Block/Tinplate/Watch/Cabinet maker 4 13 Craftsmen 

Hatter/Draper/Shopkeeper 0 17 Commerce 

Seedsman/Farmer/Florist 0 5 Commerce 

Metal worker 10 11 Craftsmen 

Butcher/Baker/Grocer etc 21 13 Commerce 

Hosier/Mercer/Silkman etc 12 12 Commerce 

Basket maker/Cordwainer 8 6 Craftsmen 

Cowkeeper/Husbandman 5 3 Craftsmen 

Instrument maker 16 3 Craftsmen 

Woolstapler/Cloth worker 12 5 Craftsmen 

Smith/Sawyer/Carpenter/Wright 29 9 Craftsmen 

Bricklayer/Mason/Plasterer etc 9 1 Craftsmen 

Mariner 10 0 Other 

Weaver/Silk-throwster (sic) 19 4 Craftsmen 

Shoemaker/Tailor 39 5 Craftsmen 

Cook/Brewer's man/Porter/Labourer 8 0 Other 

Undescribed 8 13   

Total 250 250   

In order to establish the relative commercial proclivities amongst Quakers in the late 

seventeenth century, what is needed is a single re-classification of 'quality' into commercial 

(rather than social) categories.   

 

52 Beck and Ball, London Friends, 90. 
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As a first step, the Beck and Ball occupations can be re-assigned into a simple three-class 

occupational taxonomy:  

1. Commerce - indicating a primary focus on selling, dealing or supplying  

2. Craftsmen - indicating a primary focus on a trade or making goods 

3. Other - including Professional, Agricultural, Labouring/Maritime etc. 

Using this basis of comparison, the Beck and Ball sample shows a reasonable correlation with 

data derived from an extensive review of the entire set of London occupations on marriage in 

the registers 1659-1849 (Figure 2.3).53   

Figure 2.3: London Marriage Occupations (1659-1849)54 

 

  Class Marriage Occupations ï London 

Sub-class 1659 to 1680 1681 to 1849 

Other 52 8% 105 3% 

Professional 28 4% 224 6% 

Agriculture 21 2% 180 5% 

Food 48 7% 218 6% 

Craftsman 371 56% 1192 34% 

Commerce 105 16% 847 24% 

Citizens 20 3% 525 15% 

Merchant 23 3% 172 5% 

n. 4131 668 100% 3463 100% 

 

Using the triple segmentation above, it can easily be shown that in the first period, Beck's and 

Ball's figures for those engaged in crafts or trades amounted to almost two thirds (62%), with 

those in trade just over a quarter (28%) and the remaining one in ten in other occupations. 

(Table 2.4). 

  

 

53 Analysis of  Marriage database derived from Digest Registers Index Vol.4 'London & Middlesex', v1.1, (Quaker Family 

History Society (QFHS), 2008). 
54 London & Middlesex Marriage register (QFHS, 2008); for Occupational Classification see Appendix A. 
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Figure 2.4:  Beck and Ball compared to London Marriage Registers55 

 

Class B&B 1680 1659-1680 B&B 1780 1681-1849 

Commerce 28% 29% 66% 52% 

Craftsmen 62% 56% 25% 34% 

Other 10% 15% 8% 14% 

  100% 100% 100% 100% 

 

A century later, and the proportions are almost completely reversed, with two thirds (66%) 

engaged in commerce, and one quarter exactly in crafts or trades.  While the method used for 

the 1780 sample is also unknown, an analysis conducted over all London marriage records up 

to 1849 demonstrates a similar trend, if one slightly differing in magnitude. Demonstrating 

the difference between 'urban' and 'rural' Quaker occupations, a comparison with the sample 

from the First Publishers of Truth (approximately twenty-five years earlier) shows the 

proportion engaged in London commerce by 1680 is roughly double the 1655 figure, while 

those engaged in crafts or trades are three times the earlier number. This urban-rural 

difference is naturally exacerbated by the scarcity of agricultural engagement in London 

Quakerism.56  

The previous most comprehensive study to date of this pattern of Quaker occupations over the 

long eighteenth century was that carried out by Richard Vann and David Eversley and 

published in Friends in Life and Death.57 Their overall objective was to trace the demographic 

transition of families within the Society of Friends from its inception until the latter half of the 

nineteenth century.  Vann and Eversley estimated that they had 'usable data for between one 

 

55 Beck and Ball, London Friends, reclassified;  analysis of  Marriage database derived from Digest Registers Index Vol.1 

'London & Middlesex', v1.1, (QFHS, 2008); London marriage registers combine Food and Commerce. 
56 Analysis of  Marriage database derived from Digest Registers Index Vol.1 'London & Middlesex', v1.1, (QFHS, 2008). 
57 Richard T. Vann, and David Edward Charles Eversley, Friends in life and death: the British and Irish Quakers in the 

demographic transition, 1650-1900, (Cambridge: Cambridge University Press, 1992). 
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fifth and one quarter of the English, Welsh and Scottish Quakers', citing a figure of 6,209 

marriages available for their study from the period 1650-1849.58  While this would appear to 

provide a substantial data set for analysis, their methodology chose to include only those 

records of individuals where multiple sources of information could be used to build a larger, 

'familial' picture, a decision which necessitated excluding most of the available information. 

The analysis of occupations presented for the period is arranged in cohorts of fifty years from 

1650-1849, for both rural and urban Quakers.  Unfortunately, only the occupations of 

bridegrooms whose age at marriage was known were included. Altogether, their sample was 

reduced by two thirds, with only 2,238 records used.59 The authors grouped occupations and 

gave percentages for types of occupation in each half -century.  Curiously, the occupations 

cited are not those practiced by those married during that period, but those that would later be 

practiced by those born in the period. This has the effect of blurring the distinctions between 

already very large cohorts.  However, a far more serious issue arises from a methodological 

decision to include the same data under multiple headings.  Of necessity, occupations are 

consolidated; Vann and Eversley use seven major groups: Agriculture; Textiles; Food; 

Leather; Professional; Commerce; and Artisans; while offering data on a further sixteen sub-

groups.60  However, the authors' explanation of the components of the groups, in extenso 

states: 

"Total" is the number of bridegrooms, but many occupational groups are listed more 

than once. "Merchants" are included both under "Professional" and "Wholesale trade"; 

workers in Textiles, food and leather trades are listed again under wholesale trade or 

retail trade or as artisans. Grocers, brewers, distillers, maltsters, mealmen, millers, 

flourmen, and corn merchants are listed as wholesalers, along with cheesemakers, 

 

58 Vann and Eversley, Friends in Life and Death, 38. Dr Richard Allen has also pointed out that their alphabetical selection 

based on a limited number of surnames cannot but distort results for Quakers in Wales (Private communication, June 2019).  
59 Vann and Eversley, Friends in Life and Death, 70-71, Table 2.5. 
60 This is an inevitable compromise; this research finds over 150 different occupations in the marriage registers; an inventory 

of occupations is included in Appendix A.   
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vintners and salters. Butchers, bakers and tobacconists are listed as retailers. Drapers, 

mercers woolstaplers or woolfactors, and tanners are considered wholesalers; hosiers, 

hatters, tailors, glovers and shoemakers are also considered artisans.61 

Including the same individual in more than one category distorts the occupational trends over 

time, as well as creating fundamental problems with double counting; there is also no 

indication as to how the remaining occupations (more than one hundred, or two thirds) have 

been allocated, which means it is not possible to validate or replicate the study using other 

registers.  However, this is rendered irrelevant since the duplication of data means that their 

tables present findings for 3382 records, despite having reduced the sample size from over six 

thousand to two thousand.  The extent of double counting varies across cohorts, with the most 

severe distortion in Urban records 1650-99 (68% duplicated) and the lowest Rural 1800-49 

(27%); however, the inevitable consequence is that analysis of the distribution (curiously 

presented to a fraction of a percent) is highly problematic: it is difficult to concur with the 

authors' conclusion that  their table is 'unlikely to be seriously misleading, especially for the 

later periods.'62  In all, the approach taken would seem to represent something of a missed 

opportunity with respect to understanding how the occupations of Quakers changed over the 

period. 

Regarding a purely quantitative use of occupations obtained from the marriage records of the 

Society of Friends, the authors accept that such data is available, but claim that results may be 

distorted by a number of factors. Amongst these, Vann notes that some Quakers would 

already be married, possibly distorting statistics up to 1675; 63 while other problems arise 

from the perennial question of interpretation of 'attributes': what may be (safely) inferred from 

terms such as 'Husbandman' or 'Yeoman' at any specific date, or indeed place; did Quakers 

 

61 Vann and Eversley, Friends in Life and Death, 72; Table 2.5; note 1. 
62 Vann and Eversley, Friends in Life and Death, 72. 
63 Vann and Eversley, Friends in Life and Death, 68-70. 
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systematically avoid the attribute 'Gentleman'; how should multiple 'attributes' for an 

individual be treated?  These issues were also of concern for Simon Dixon in his study of 

London.64 He follows Vann in anticipating potential conflicts arising from grounding complex 

social conclusions on a narrow definition of single occupational attributes ï a view shared by 

most addressing the problem.  Dixon also identifies two further potential issues: the first 

concerns the gender gap caused by lack of women's records. Fortunately, for this analysis of 

(male) occupational trends, this does not signify, notwithstanding the role of the family in 

facilitating commerce.  A second issue concerns what Dixon describes as 'misrepresentation' 

of attributes, which may cause higher status occupations to be claimed for the purpose of 

'social kudos'.  Dixon suggests that Quaker ethics could have diminished this risk, but might 

equally have concluded that since the recorded 'quality' served as an identifier within a 

networked community, any description recorded would indicate how the individual was 

identified by the recording clerk, rather than a pretension to a social position. 

Notwithstanding, Dixon sees value in using marriage registers to establish the broad social 

trends in registered attributes over time: looking at 'Quaker Communities in London from 

1667-c.1714', he applies the occupations for bride-grooms given in marriage registers to 

assess trends in social composition.65  From the 1692 Poll Tax records, amongst other 

sources, Dixon estimates that between 40% and 60% of the London labour force was engaged 

in 'some form of industry', of which textiles formed just under half.  As always, the challenge 

of categorisation intrudes, and he rightly acknowledges the blurring between 'manufacturing' 

and 'dealing' if the former made goods for sale.  Dixon modifies a classification based on 

London Poll Tax data from 1692, giving seven primary categories and forty-four secondary 

 

64 Simon Dixon, 'Quaker Communities in London, 1667-c1714', Ph.D. thesis, University of London, 2005. 
65 Dixon, 'Quaker Communities in London', 34. 
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categories.66 His analysis collates occupations by decile, and clearly shows that between 1670 

and 1719 there was a steady decline in marriages featuring 'manufacturing' Quakers (from 

51% down to 35%), and a steady rise in 'dealers' (from 23% to 37%).67  He concludes that 

over the period to 1719, the 'movement appears to have been deserted by those employed in 

forms of production, particularly clothing and textile manufacture' while 'its membership base 

among the generally wealthier traders and dealers remained strong throughout the period'.68 

This phrasing sits uncomfortably with the trends indicated (below) from an analysis across the 

long eighteenth century, which indicates that many 'manufacturers' continued to marry as 

Quakers, albeit in declining proportions, while an increasing number were attracted from 

commercial occupations. Dixon wryly acknowledges 'the social and occupational structure of 

early Quakers has been scrutinised more than any other aspect of the sect',69 and understands 

the 'methodological and conceptual minefield' that surrounds such analysis.  

Yet there are a number of common factors which can explain differing research conclusions. 

They arise principally from differences in geography, sample size, method, and interpretation. 

It is now generally agreed that traditional occupations would vary by county, and that the 

composition of attributes for rural and urban Quakers would also differ substantially. 

Focussing on discrete geographies, and largely in the period before 1675, detailed studies of 

the social origins of Quakers began with Alan Cole, who subjected a number of regional 

records to statistical analysis to conclude that early friends were largely 'urban and rural petite 

bourgeoisie' with some 'economically-pressed yeomen'.70 Richard Vann claimed that Friends 

 

66 Dixon cites James Alexander, Economic and Social Structure, Appendix 5, 340-56 for a full breakdown of the 

classification scheme, and 74-75 for a rationale. 
67 Dixon, 'Quaker Communities in London', 310-311 Tables A2.2, A2.3. 
68 Dixon, 'Quaker Communities in London', 79. 
69 Dixon, 'Quaker Communities in London', 79. 
70 W.A. Cole, 'The Social Origins of the Early Friends', Journal of the Friends' Historical Society , Vol. 48 (1957): 117.  
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included a larger proportion of higher status 'trader-yeomen';71 a view challenged by Judith 

Hurwich, who found a preponderance of 'artisans and poor husbandmen' in her study of early 

Warwickshire Quakerism.72  Barry Reay, while identifying regional variations in Quaker 

social composition, concludes that the Society was primarily 'middling';73 while Bill 

Stevenson, looking at 90 members of an early Buckinghamshire meeting, finds 28.3% 

engaged in commerce, contrasted with only 20.0% working in crafts.74  As Hurwich suggests, 

the evidence aligns with a view that: 'differences in regional economies and Quaker 

missionary work may have resulted in different social patterns'.75  If we accept this as 

inevitable, then we can follow Tolles example and not 'venture into the disputed realm of 

priority'76 ï either that of Hearth Tax estimates over occupational analysis, or Warwickshire 

records over those of Buckinghamshire or Norfolk.  Instead, a single approach to a statistical 

analysis of the Society's records, in a number of geographies, across the period, is necessary 

before generating conclusions based on both volume and consistency of data. 

2.3 Revised Register Analysis: Method and Data 

Given the difficulty associated with useful interpretation of the figures given by Vann and 

Eversley, and that associated with a comparison of local studies by Cole, Hurwich, and 

Davies, a purely quantitative analysis of registers remains necessary to establish trends. 

Fortunately, as is acknowledged, a sizable quantum of occupational data is available for 

study. Accepting appropriate caveats in recognition of potential distortion caused by the 

 

71 R. T. Vann, 'Quakerism and the Social Structure in the Interregnum', Past and Present , no. 43, May 1969; cited in R.T. 

Vann, 'Rejoinder: The Social Origins of the Early Quakers', Past & Present, 48 Aug., 1970, 162-164. 
72 Judith Hurwich, 'The Social Origins of the Early Quakers', Past & Present, No. 48 (Aug., 1970): 156-162; 'Social Origins'. 
73 Barry Reay, 'The Social Origins of Early Quakerism', Journal of Interdisciplinary History, 11, (1980): 55-72; see also 

Reay's The Quakers and the English Revolution, (Temple Smith, 1985) 24; Reay claims a more plebeian element in Cheshire, 

Somerset and Essex, than Colchester, Norwich, Buckinghamshire. 
74 Bill Stevenson, 'The Social and Economic Status of post-Restoration Dissenters, 1660-1725', in Margaret Spufford ed., The 

World of Rural Dissenters, (Cambridge: Cambridge University Press, 1995): 351-58.; Table 14, 353. 
75 Hurwich, 'Social Origins' 161; her analysis uses records for 267 individuals between 1662 and 1720. 
76 Tolles, Meeting House and Counting House 51-2, in respect of Weber's claim for his Ethic. 
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original data, the method used by this research was to employ a single, replicable approach 

over each of five sets of Quarterly Meeting marriage registers for the period 1655-1849 to 

generate a sample size of  5,510 records.77  Using the digital digests created from original 

marriage registers by the Quaker Family History Society,78 the approach first extracted all 

male records, which were then de-duplicated, removing entries caused by copying, as well as 

remarriages.  All remarriages were cross-checked to identify any for which attributes had 

changed, and all such changes logged. Those without occupational attributes were tallied to 

establish the proportion of records included, as well as the overall number of marriages in 

each cohort.  A comprehensive inventory of occupations was compiled from all registers; 

each occupation was assigned to a sub-class, based on its affinity with commerce.79 These 

sub-classes were grouped within the three-class occupational taxonomy introduced above, 

according to commercial orientation: Commerce (including Retail, Manufacturers, Citizens & 

Merchants); Craftsmen (including Food); and Other (Agricultural, Professional, or other).  

For each register, the entries were grouped into 25-year cohorts: up to 1675; 1676-1700; 

1701-1725; etc. Within these cohorts, the percentage of each occupational sub-class was 

calculated, along with the number of such marriages per year, and the proportion of 

occupational entries with attributes.80 The percentages of each sub-class per cohort was used 

to indicate trends in proportions over the entire period, for each register (geography).  It can 

be seen that this approach removes several difficulties identified earlier.  Firstly, gradations of 

social class amongst landowners can be put aside, as both 'husbandman' and 'yeoman' are in 

the same class, and any distinction is not of significance for this study.  It is worth noting in 

 

77 Thus an increase of more than 3,000 over that examined by Vann and Eversley. 
78 Digest Registers Index Vol.1-5; 'Suffolk', 'Norfolk, 'Essex', 'Durham', 'London & Middlesex', v1.0/1, (QFHS, 2003-2012). 
79 See Appendix Ca-e. 
80 The latter indicators were used in order to establish how representative were the results from any given quartile - some 

registers having revealed anomalous figures caused by very low numbers of records; for example, Suffolk 1725-1750 has 

only three entries with attributes, compared with 58 and 26 for the cohorts either side.  
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passing that while the registers do in fact contain the very rare use of the quality 'gentleman', 

this may be because such a description failed to distinguish individuals sufficiently as much 

as from an administrative insistence on social egalitarianism.  With respect to issues of 

multiple attributes, the registers are by intent both unambiguous and detailed, and sometimes 

even distinguish between 'occupational' roles, as in the case of the 'working brewer', rather 

than a brewery owner.81  On close inspection, they avoid the 'attribute duplication' that Vann 

anticipates, with exceptions proving statistically insignificant: in the five registers examined 

in detail for this research, multiple attributes occurred in only a handful of records, and then 

usually provided related occupations, including 'Draper and Salesman' or 'Farmer and 

Maltster'.  A comprehensive review of the records kept by Friends over this period shows that 

overall, less than 0.25% of records contained more than one attribute (Figure 2.5).  

Figure 2.5: Registers: Duplicate Occupational Attributes 1655-184982 

 

QM Register 
Records with 

Occupations 
Items % Multiple Attributes 

Essex  447 2 0.40% Draper & Salesman, Farmer & Maltster 

Suffolk  201 2 1.00% Hatter & Hosier, Farmer & Grazier 

Norfolk  479 2 0.40% Grocer & Tallow Chandler, Salesman & Draper 

Durham 262 2 0.76% Grocer & Druggist, Grocer & Sail-cloth maker 

London/Mddx 4131 4 0.10% (See text).  

  n.5510 12 0.22%   

 

Within the London registers, the duplicate attributes are also usually complementary, such as 

'Merchant and Ship Owner', 'Schoolmaster & Writing Master', 'Tallow Chandler and Oilman', 

'Tea Dealer & Grocer', 'Caulker and Shipwright'. The four instances which indicate the 

potential for distortion are: 'Broad weaver and wire drawer', 'Butcher or brewer', 'Currier and 

 

81 For example, Aaron Gibbard 1712, Devonshire House MM, L&M Marriage Register, (QFHS, 2003). 
82 Source: Marriage Register Analysis data base from Digests (QFHS, 2003). 
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leather cutter', 'Grocer or Weaver' - all may indicate confusion in the mind of a recording 

clerk, but ultimately are far to insignificant numerically to have any statistical impact.83  

With noted exceptions, the registers examined provide representational data for the entire 

period under analysis.84 For each cohort, these Figures provide a total of entries, the 

percentage with attributes, and an average number of marriages per year. Overall, the data set 

of over five and a half thousand entries is heavily weighted towards the urban London and 

Middlesex; the results for the other geographies are therefore also presented separately for 

comparison: fortunately for interpretation, all exhibit the same trends. 

2.4 Revised Register Analysis: Findings 

The purpose of the analysis was to establish if there was evidence from a variety of records of 

Quaker marriages to indicate trends in classes of occupations, and in particular if the 

occupations of Quaker men at marriage supports the claim that membership of the Society of 

Friends was compatible with engaging in commerce. Having evaluated this claim, the 

aggregated data was examined to see if and how this compatibility varied over time, presented 

graphically below (Figure 2.6);85 individual register results are shown in Figures 2.7-2.11.86 

  

 

83 For example John Lee 1687, m. at Devonshire house, Wiltshire MM; L&M Mar riage Register, (QFHS, 2003). 
84 Only four exceptions are noted: once when the cohort was populated with only 3 records (Suffolk 1726-50), and two 

(Essex 1659-75, and 1726-50) where the number of marriages with attributes was <10% of the cohort total; Durham (1726-

50 had no values for craftsmen. For all cases, the relevant tables in Appendix C present the figures, while the data points on 

the graphs below are smoothed to reflect trends. 
85 Note the figure for 'Craftsmen' includes those engaged in 'Food' production/trade/sales in order to facilitate comparison 

with previous studies. For clarity, a broken black line indicates 'Commerce plus Food'; the Food value should therefore be 

subtracted from the 'Crafts' value for direct comparison with this line. In the above chart, for example the delta in the final 

cohort is 20%, and the figure for Craftsmen alone is thus 14%. 
86 Data tables are given in appendices C.a-e. 
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Figure 2.6: Occupational Trends - All Registers 1659-184987 

 

Using data from all registers, it is clear that over the period there is an upward trend in the 

proportions of registry entries which include attributes associated with commerce, and a 

strong decline in those associated with crafts. Removing the Food sub-class from the 

Craftsmen total, and adding it to Commerce, provides additional evidence as to the trends. 

The trend begins around the first quarter of the eighteenth century, and continues throughout 

the period. This would indicate that across the five registers analysed, for the period under 

review, an ever-increasing proportion of Quakers marrying were engaged in commercial 

activity, while those engaged in crafts declined from almost two thirds to less than one 

quarter. The trends for the 'Other' class, which includes Professional, Agricultural, and Other 

occupations, is broadly static. This class contains the sub-class of occupations which are not 

related commerce or Craft/Trade, and therefore can be set aside for the purpose of this 

analysis. However, in general, it can be observed from the data under review that what have 

 

87 Marriage Register Analysis data base from all five sets of Quarterly Meeting Registers (n.5510); (QFHS, 2003). 
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been typically regarded as the lower 'social' attributes (Labourer, Servant, Apprentice, Soldier, 

Army, Sailor, etc.) are largely absent from all registers.88 An explanation would seem to need 

to distinguish between whether those in this social class were not present in the Society of 

Friends, or simply that they did not marry - possibly further research may confirm which.  It 

may be that cross-generational occupational continuity, which tended those 'born' into an 

occupation to continue with it, would mean that the very low numbers of marrying labourers 

would, over time, reduce further. Certainly one effect of the Quaker ban on exogamy would 

be to increase the effect of any such transmission.89  

The aggregated data suggests that the trend continued throughout the period, and that the 

point where Commerce overtook Crafts as the main class of occupation was around the final 

quarter of the eighteenth century, while Crafts continued to decline as a class of attribute. The 

element of professions will be considered in due course, however, at this point it is worth 

observing that the decline in 'Other' class is largely the result of an ever diminishing cadre of 

labouring/maritime Friends marrying in the registers. As expected, there are regional 

variations in both the extent and timing of these trends. 

Considering London, Commerce has overtaken Crafts as the main class of occupation by the 

early years of the century, occupying more than half of marrying Friends from the first 

Quarter onwards. (Figure 2.7). While the final cohort data is thin (145 records), it is possible 

to see that the rise in Commerce has ceased while Professionals are steadily increasing to the 

point where they equal Craftsmen (14%)90. Other registers show similar trends across the 

period (Figures 2.8-10). 

 

88 London alone contains no more than a handful of mariners; labourers are all but absent.   
89 See Chapter 4 'Discipline'.  
90 See data tables in Appendix C for figures; Durham data (while far smaller) also exhibits a rapid increase in the Professional 

class from the final quarter of the eighteenth century; while beyond the scope of this study, this may be a profitable area for 

further investigation. 
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Figure 2.7: Occupational Tr ends - London Registers 1659-184991 

 

  

 

91 Marriage Register Analysis data base from Quarterly Meeting Registers 'London & Middlesex' Vol. 4, (QFHS, 2008); (n. 

4131).  



60 

Figure 2.8: Occupational Trends - Suffolk Registers 1659-184992 

 

Figure 2.9: Occupational Trends - Norfolk  Registers 1659-184993 

 

 

92 Marriage Register Analysis data base from Quarterly Meeting Registers 'Suffolk' Vol.1, (QFHS, 2003); (n.201); note: 

1726-50 corrected data as only 7 records in Cohort, taking the average of cohorts either side. 
93 Marriage Register Analysis data base from Quarterly Meeting Registers 'Norfolk' Vol. 2, (QFHS, 2004/5); (n. 479). 
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Figure 2.10: Occupational Trends - Essex Registers 1659-184994 

 

Figure 2.11: Occupational Trends ï Durham Registers 1659-184995 

 

 

94 Marriage Register Analysis data base from Quarterly Meeting Registers 'Essex', Vol. 3, (QFHS, 2006); (n.447); 1659-75 

cohort recalculated in line with trend (13 records 10% entries); 1726-50 uses a calculated average as only 3 records in 

Cohort. 
95 Marriage Register Analysis data base from Quarterly Meeting Registers 'Durham' Vol. 5, (QFHS, 2012); (n.262); 1726-50 

cohort for Craftsmen recalculated in line with trend. The smaller data set results in more fluctuating dynamics, while the 

effect of a rapid rise in Professional occupations is reflected in the steep rise in 'Other' category, and accounts for the slowing 

'Commercial' trend. 
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For the purpose of comparison, the groups offered by Vann and Eversley were reconsolidated 

into the three-class taxonomy to compare against the larger data set. Those engaged in the 

'Food' category (bakers, millers, brewers etc) were also considered, on the basis that such 

occupations would usually include a commercial element (Figure 2.12). 

 

Figure 2.12: Re-categorised Vann &  Eversley Cohort Data 1650-184996 

 

V&E QM Cohort 

Occupational Category 
1650-

99 

1700-

49 

1750-

1800 

1800-

49 

Rural Commerce 33% 45% 50% 47% 

Urban Commerce  33% 44% 51% 63% 

Rural Commercial & Food 41% 59% 63% 54% 

Urban Commerce & Food 41% 54% 58% 80% 

 

Thus reframed, it becomes apparent that the data presented by Vann and Eversley largely 

supports the claim that over the long eighteenth century, a greater proportion of Quakers 

included in the marriage registers were engaged in commerce, as were those engaged in 

commerce and food preparation/sales.97  

  

 

96 Vann and Eversley Cohort data reformatted, and re-categorised for purpose of comparison. 
97 While percentages of these occupations remain high in the nineteenth century, the Vann and Eversley data reformatted in 

Figure 2.12 suggest some decline in rural areas. As is clear from figures 2.7-2.11 above, this is not in line with the larger set 

of  occupational-attribute data, or indeed that from any individual register, and is thus likely to have arisen from peculiarities 

in their methodology reviewed earlier. 
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One further point to be made at this introductory stage concerns the trends within Commerce 

sub-classes in London over the period (Figure 2.13).  Of clear interest is the significant 

increase in professionals, a sub-class which appears to have grown at the expense of Retail. 

Figure 2.13: Selected Occupational Trends - London Registers 1659-184998 

 

London registers are unique in that their size provides a statistically significant sample of 

Quakers who can be shown to have remarried - some 310 males have been identified.  Of 

these, some 86 have a modified attribute, of which 45 involve the addition of the attribute 

'Citizen' to indicate membership of one of the Livery Companies.99  However, it should be 

noted that there is a clear decline in the use of the attribute 'Citizen' from 1750, and it 

disappears from the registers by 1800. Given the corresponding increase in those in the sub-

class of Retail, it seems likely that Friends marrying from mid-c.18th were identified instead 

 

98 Marriage Register Analysis data base from Quarterly Meeting Register 'London & Middlesex' (QFHS, 2008). 
99 Analysis of Marriage records for London and Middlesex Quarterly Meeting 1650-1849 (QFHS, 2008); see Appendix C. 
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by their commercial activity. Examples of the attribute 'Citizen' being subsequently omitted 

occur in the case of Thomas Westbrook (in 1721 and 1735), and William Jeffries (in 1729 and 

1762); insufficient to prove, but perhaps indicative of a trend in clerking policy. The rate of 

change in the data towards 'Retail' occupational attributes continues to grow until the 

nineteenth century, when more than half of London bridegrooms were engaged in commercial 

activities. 

2.5 Summary Findings 

Previous analysis of Quaker occupational marriage data has been used largely to facilitate 

assessments of social structure, with a variety of methodologies and approaches deployed to 

interpret registers across a range of geographies for differing, mostly early, periods. Some 

studies have also used additional sources, including heath tax records, Poll tax records, and 

wills. The most comprehensive previous study, by Vann and Eversley,  presents data that 

cannot be sufficiently differentiated for the purpose of identifying trends in commercial 

engagement. The analysis for this research has operated over both a larger data set (over 5,500 

records), and for a longer period (1659 - 1849) than previous studies. It has also used a single 

source (Quaker Marriage Registers), across varied geographies, urban and rural, and a single 

methodology. This has ensured not only that statistical samples are composed of the same 

elements, but that interpretations are comparable between geographies and cohorts. By 

focusing on the relationship of marriage occupations to commerce, the analysis has been able 

to dispense with the filters of 'social interpretation' which have been the cause of much 

previous debate.100  From these origins the current research demonstrates a clear set of trends 

towards commerce operating in all geographies, and across rural and urban Quakers. All 

registers indicate an upward trend in the proportions of registry entries which include 

 

100 Noting that while such debates should ever remain resolved, this would appear to be an inevitable result of their origins. 
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attributes associated with commerce. This trend is sustained across the period from 1659 to 

1800, and levels off subsequently, with the proportion of marrying Friends engaged in 

commerce raising from approximately 20% to between 50 and 70% (Figure 2.6). As expected, 

the trend is much clearer and stronger in London and Middlesex registers, while rural records 

show a reduced, if similar, effect (Figures 2.7-2.10). Importantly, the analysis gives results 

which are supported by data outside the registers, suggesting Quakers in their first decades 

were engaged in commerce or crafts: the occupations given in sixty-two wills during the 

earlier part of the period show that in Westmorland (one of the least urban areas for 

consideration) roughly half the Quaker testators were Yeoman-Farmers, while just over half 

were engaged in some trade or craft.101 The new analysis challenges Richard Vann's 

conclusion that 'the stronghold of early Quakerism was among the substantial yeomen and 

traders; that there were some gentlemen and professional men among the first converts; and 

that poor husbandmen and artisans were numerically insignificant'.102 Instead, it seems that a 

substantial proportion of Craftsmen were present, which then declined at a greater or lesser 

rate over the next century and a half as commerce took over. The trend towards commerce is 

supported by data collected by Vann in Norfolk,103 and by Adrian Davies' study of 

Colchester.104  In the latter study, Davies notes a difference in occupational mix over the first 

seventy five years of Quakerism, and the variation between urban and rural roles. However, 

his claim that 'Quakerism attracted converts from both extremes of the social hierarchy' would 

appear to be of limited application outside Essex, and his early period.105   Instead, the 

evidence suggests that Quakerism always had limited appeal to these extremes, and 

 

101 J. Somervell, Some Westmoreland wills 1686-1738, (T. Wilson, 1928) quoted in Raistrick, Quakers in Science and 

Industry 30. 
102 Vann, 'Interregnum', 78; also interesting evidence from the use of Quaker trade tokens in place of small coins of the realm 

during the interregnum as indicators of Friends in trade; see Chapter 7 'Collective Finance'. 
103 Vann, Social Development, 119, Table 10. 
104 Davies, The Quakers in English Society, 145-151. 
105 Davies, The Quakers in English Society, 150. 
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increasingly attracted those interested in commerce.  It seems clear that, notwithstanding 

differences in nuance regarding early Quaker social composition, there is sufficient evidence 

to suggest that in addition to their spiritual connections, a highly significant proportion of 

Friends would be involved at some point in a commercial network: whether as makers or 

sellers, as aggregators or dealers, or even proto-bankers. 

2.6 Quaker Commerce in Context 

Having establish the clear trend amongst marrying Quakers towards occupations involving 

commerce, it remains to be established how this compares with the wider society in which 

they dissented.  As noted above, Raistrick accepted the proportions presented in the 1688  

'Scheme' of Gregory King, and concluded that that Quakers were indeed heavily over-

represented in both 'Professions', and in 'Trade and Commerce'.106  The 'Scheme' has attracted 

much attention in the half century which has passed since Raistrick, and King's reputation has 

shifted from nascent demographer towards that of Tory political manipulator, who in the 

words of Tom Arkell was striving to reverse the Whig policy of a mercantile war under 

William III's 'Whig Junto'.107 Setting aside motivation, it seems safe to follow recent research 

in accepting that King seems to have been adept at constructing data for certain key areas of 

his Scheme - a fact which may perhaps have occurred to Raistrick who cites a King-derived 

figure of 2.3% of the population engaged in 'Trade and Commerce', with the caveat from 

Raistrick 'if these figures can be accepted'108 Recent work by Tom Arkell is typical of the 

'wary collective attitude among current historians' regarding King's estimates, accepting that 

'remote as they are from modern standards of accuracy' they remain the basis for estimate of 

 

106 Gregory King, Scheme of the Income & Expence of the several families of England Calculated for the Year 1688-Two 

Tracts, G. E. Barnett ed., (Baltimore: Johns Hopkins Press [1688] 1936); Raistrick, Quakers in Science and Industry, 28-30. 
107 See Tom Arkell, 'Illuminations and Distortions: Gregory King's Scheme Calculated for the Year 1688 and the Social 

Structure of Later Stuart England' The Economic History Review, New Series, Vol. 59, No. 1 (Feb., 2006): 32-69. 
108 Raistrick, Quakers in Science and Industry, 29. 
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social conditions at the end of the seventeenth century.109  King's approach was to first 

establish the number of households in the country, then allocate the head of each to a 

category.  Settling on grand total of some 1,360,586 households (each with four or five 

members), his final version of the Scheme allocates some 40,000 as shopkeepers or traders 

(2.9%) with a further 10,000 household heads engaged in Mercantile Trade at Sea (0.75%).  

Following Raistrick, Quakers clearly exceeded these proportions by a vast margin at all points 

in the period.  King's figures are now considered to be subject to a wide margin of error:  

indeed have been described as 'bizarre', 'myopic' and 'literally at sea'.110 a more recent attempt 

to examine the composition of occupations in the long eighteenth century by Peter Lindert 

and Jeffrey Williamson estimated a further 16,000 merchants by land and 50,000 more 

shopkeepers and tradesmen, 'in which they were encouraged by King's own rethink 15 years 

later, which totalled 189,000 traders and publicans, including all those who did not head 

households.'111 The same research revised King's 60,000 upwards by almost three times to 

give 170,000 manufacturing households, 73,000 engaged in building, and 14,000 for 

mining.112 For the purpose of comparison with this research, it is also worth noting that King 

does not engage with the problematic attributes 'Yeoman' or 'Husbandman' which (as Vann 

suggested) would often indicate status rather than wealth, such that the income of the lower 

status Husbandman might exceed that of a poorer Yeoman.
113

  So substantial are the 

acknowledged difficulties that Lindert's characterises his work as 'offering to replace King's 

old rough tentative guesses with new rough tentative guesses'.114  However, as an alternative 

set of benchmarks, Lindert's 'English Occupations 1670-1811' is of great value in not only 

 

109 Arkell, 'Illuminations and Distortions', 35 
110 Arkell, 'Illuminations and Distortions', 45, 55; Peter Lindert and Jeffrey Williamson, 'Revising England's social tables, 

1688-1812', Explorations in Economic History, 19 (1982): 385-408. 'Social tables'. 
111 Arkell, 'Illuminations and Distortions', 55. 
112 Lindert and Williamson, 'Social Tables', 387-390.   
113 Income range can be considered in the region of £40 to over £200 per annum for this period. 
114 Quoted in Arkell, 'Illuminations and Distortions', 65. 
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covering the geography, and population, but the entire period here under examination.115 This 

uses Categories of Occupation created by the 1831 Census, and samples burial records and 

earlier census data to establish the 'new rough estimates' of the proportions of occupations 

over the period.116 Recalculating data from Lindert's categories into the sub-classes used by 

this research allows a comparison between Quakers (as shown in Figure 2.6) and wider 

national results (Figure 2.14).117 

Lindert's results show a generally static pattern of occupational distribution across England 

and Wales throughout the period. The margin of error in these proportions - the best currently 

available, and modestly proposed as 'very tentative' - is given as 'up to five third's higher, or 

three fifth's lower'. Fortunately, this range has a very limited impact in comparison with 

Quakers over a similar period.  Figure 2.14 shows Lindert's calculations give around 6% of 

employed males engaged in Commercial activity, fluctuating +/2% in line with his estimates. 

  

 

115 Peter H. Lindert, 'English Occupations, 1670-1811', The Journal of Economic History, Vol. 40, No. 4 (Dec., 1980): 685-

712. 'English Occupations'. 
116 Lindert's splendid warning that 'uncritical consumption of detailed estimates can be critical to intellectual health' ('English 

Occupations', 704) cannot be overstated. 
117 Lindert, 'English Occupations', 702-4; data from Table 3. 
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Figure 2.14: Occupational Trends - England & Wales 1688-1811 

 

 

Source: Lindert, 'Occupations', 1670-1811 data reformatted; Commerce is the total of Lindert's Merchants, 

Innkeepers, and Commerce;  Crafts is the total of Manufacturing, and  Building; Food is the total of Bakers and 

Butchers; Other includes Agriculture, Professions, and Other (Labourers, Mining, Maritime, Army, Servants, 

Apprentices, Services, and Titled). Poor, & Pensioners are excluded. 

This is substantially below the number of Quakers in the marriage registers in all but two 

cohorts,118 and the general trend in increasing Quaker commercial engagement is clearly 

stronger than the general England and Wales 'flat line' shown by Lindert's wider data; 

similarly, his relatively stable proportion of Craftsmen is not reflected in the Quaker marriage 

data (Figure 2.6).  In short, the most recent estimates of occupational distribution over the 

period in England and Wales is highly suggestive of the Quakers being disproportionally 

 

118 Norfolk 1701-25, and 1726-50; while the analysis gives figures similar to Lindert for these two cohorts, they are clearly 

statistically both anomalous and insignificant. 
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engaged in Commerce almost from their inception, and becoming more so over the period, in 

a trend that was not reflected amongst those employed across the whole community.119  

2.7 Chapter Summary 

There are historiographical difficulties associated with reconciling previous assessment of the 

composition of Quakerism from its inception until the mid-nineteenth century. However, 

while previous studies of occupations differ, they largely support a modified version of 

Willi am Braithwaite's original conclusion - that early Friends were drawn 'principally from 

the trading and yeoman classes, though there were also some artisans and labourers, a fair 

number of merchants, and a few gentry'.120  By focusing on the relationship between 

occupational attributes and commerce, this research has removed the distortions intruded by 

previous sociological interpretations.121 Using a single methodology over a variety of 

geographies, urban and rural, this research has enabled direct comparison to be made across a 

common source of data derived from Quaker marriage records from Suffolk, Norfolk, Essex, 

Durham, and London and Middlesex for the duration of the long eighteenth century. The 

findings present, for the first time, a comprehensive analysis of over a century and a half of 

records of occupations, demonstrating that the proportions of bridegrooms engaged in 

commerce steadily increased, before settling at just over half of married Quakers for the 

period.  At the same time, those in lower status occupations disappeared, the numbers 

engaged in crafts halved, while the class of professional occupations more than doubled. The 

analysis carried out across the five regions over the long eighteenth century indicates that 

those marrying within the Society were increasingly from commercial backgrounds, while 

 

119 Further research may identify other groups in England and Wales similar to the Society of Friends; see Chapter 9.  
120 Braithwaite, Beginnings of Quakerism, 512. 
121 Accepting differing interpretations may be offered in the allocation of a small number of occupations - Millwright, for 

example, is considered as Professional (as a designer/engineer of Mills) rather than Craftsman ï in none of these instances 

does re-allocation have significant statistical impact.   
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those from labouring backgrounds diminished. This supports the conclusions begun by Taylor 

and Raistrick, that Quaker records indicate that most Friends did not have to be drawn into 

trade: almost all made their living either by making, selling, or buying, or a combination of 

the three. The comparisons with Lindert also suggests that (following Raistrick) Friends were 

more likely to be engaged in commercial activity than non-members of the Society.  Risks in 

the analysis that have been considered arise from the absence of Female data, and the use of 

marriage records, which exclude those who were married before joining the Society of 

Friends or who never married.122 

The results support the conclusion that a significant proportion of those 'convinced' to join the 

Society of Friends were characterised by a set of shared commercial values, as well as 

common preferences for religious observance, and that the two sets of values were 

compatible.123 The remaining chapters of the thesis extend this premise to identify elements 

within the practice of Quakerism which could attract such men in increasing proportions, and 

show how the evolving Quaker Disciplines, with their overriding concern to promote and 

ensure the good reputation of the Religious Society of Friends, encapsulated both Advices and 

associated prohibitions which, by way of sanctioning access to the Quaker Network, co-

incidentally facilitated commercial success. 

 

122 These factors are evaluated in respect of the wider effect of Quaker marriage discipline, in Chapter 4;  
123 For estimates of Quaker presence against the wider population, and a discussion on estimates with respect to births and 

converts, see Andrew Fincham, 'Faith in NumbersðRe-quantifying the English Quaker Population during the Long 

Eighteenth Century', Religions, 2019, 10(2): 83. 'Faith in Numbers'. The notion of common values is of significance in 

discussing the Quaker network; see Chapter 8. 
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3 PROFESSIONS AND THE OATH 

This chapter examines the claim that Quaker commercial success arose from the channelling 

of energies which would have been diverted into the professions, had Quakers not refused to 

take oaths.  First, the nature of the oaths required are examined, and the relevant 

parliamentary acts reviewed to examine what oaths were required and when; this reveals that 

most barriers presented by oaths had been removed by the Affirmation Act as early as 1696, 

with some flexibility existing long before that.  Next, evidence from Quaker membership of 

City of London guilds and corporations is considered to establish that where necessary, early 

Friends could either avoid the necessity of taking an oath, or may simply have taken oaths as 

required; this refutes Raistrick's claim that oath taking prevented Quaker membership of the 

'larger trade guilds'.  The chapter next looks at each of the options associated with 

contemporary professional choices in the context of Quaker views: the clergy and military 

options are readily dismissed as contrary to Quaker views on church and war; government 

office-holding is examined as to its nature, and the scale of opportunities, before being 

rejected on grounds of expense and patronage rather than oaths. Next, strong evidence 

suggests Quakers regarded the occupation of lawyer with the same abhorrence as they did that 

of the hireling priest ï and for the same reason, believing law should be freely dispensed.  The 

final professional option, medicine, is shown to have been practiced freely by Quakers, with 

evidence that many apparently took oaths in order to do so until into the eighteenth century.  

Quakers thus appear to have rejected most options while pursuing others which suited their 

purpose of economic prosperity without contradicting Friends' testimonies.  The conclusion 

rejects entirely any suggestion that Quaker commercial success resulted from a 'diversion of 

energy', and concludes that Quakers actively chose commerce as a way of providing a living 

for themselves.  
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3.1 Quakers, the Law, and Oaths 

To date much has been made of the claim that Quaker commercial success was the result of 

Friends being excluded from the 'professions' by virtue of oaths associated with the tests of 

loyalty to the crown and to the Anglican church, as embodied in acts of parliament known as 

the Clarendon Code, discussed below. Raistrick's detailed survey of science and industry 

emphasises the causality, and claims both that oath taking prevented Quaker membership of 

the 'larger trade guilds', and that 'in the ordinary way' such a group of people with an 'aptitude 

for study' would have sent a high proportion of its members' into professional occupations.1 

As recently as 2017, Andrew Reekes' portrait of George Cadbury treats as axiomatic this 

notion that exclusion from professions and university caused Friends to 'compensate' with 

commercial success.2  

This picture is, however, beginning to change, led by Simon Dixon's detailed study of 

Quakers in London.3 Dixon has uncovered strong evidence that Quakers  - as individuals, if 

not as a body - found ways to accommodate the requirements of the law well before the 

Affirmation Act of 1696 brought relief from the obligations of oath taking. These oaths were, 

as Braithwaite notes, the product of political fear rather than 'mere bigotry': 4 the sacramental 

test of the Corporation Act (1661) was designed to root out disaffected persons from offices 

in municipal corporations, while the Conventicle Acts (1664 and 1670) aimed to prevent 

meetings of seditious sectaries, 'who under pretence of tender consciences do at their meetings 

contrive insurrections, as late experience hath shewed.'5 Similarly, the Five Mile Act (1665) 

was directed at former church office holders who would not conform. Quakers had already 

 

1 Raistrick, Quakers in Science and Industry, 42-43. 
2 Andrew Reekes, Two Titans, (West Midlands History, 2017): 11. 
3 Dixon, 'Quaker Communities in London', 210-225. 
4 Braithwaite, Second Period, 7-8. 
5 Conventicle Act (16 Charles II c. 4). 
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been identified as potential fanatics, and their refusal to swear on gospel grounds was only 

further evidence of those 'tender consciences'.6  

The extent of this 'oath-effect' is widely accepted: Walvin claims that a 'refusal to swear oaths 

prevented them from becoming freemen, but commercial activity was often confined to the 

local fraternity',7 while Richard Turnbull, calculates 150 years of 'exclusion and 

persecutionéfrom universities, from civic lifeé and professional life in the 'corporate' cities', 

by extending the persecution until the (partial) repeal of the University Test Acts in 1830.8 It 

seems evident, however, that the barrier was largely dismantled once Quakers no longer had 

to swear. Erroneously, Walvin dates this to an (unnamed) Act of 1722, while correctly noting 

that 'before that date, many had managed to circumvent the rules'.9 In fact, as Simon Dixon 

shows in his detailed account of the political campaigns marking the Quakers out as 'useful 

people', Friends had achieved the first Affirmation Act by 1696, and replaced the 'barrier' with 

a legal form of wording that (most) Friends found acceptable.10  While the 1696 Act did not 

apply to the oaths required when giving evidence in criminal cases, allow for Quaker 

jurymen, or the holding of any Crown office for profit, the much larger barriers with respect 

to commerce were overcome.  Friends continued to be only lightly integrated with other 

communities for a further century, and it seems likely that the first two of these restrictions 

were of low importance;11 the purchase of offices is discussed under 'Law', below.12 This Act 

was renewed in 1701, and made permanent in 1715.  

 

6 Such prompted the apologetic works such as A Declaration from the people of God called Quakers against all seditious 

conventicles, and dangerous practises of any who under colour or pretence of tender conscience, have, or may contrive 

insurrections, the said people being cleer from all such things, in the sight of God, angels and men (s.n., 1670?). 
7 Walvin, The Quakers, 32. 
8 Richard Turnbull, Quaker Capitalism  Lessons for Today, (Oxford: CEME, 2014): 17; the notion is pervasive except for the 

most recent historians. 
9 Walvin, The Quakers, 32. The Affirmation Act was 1696; his error is perhaps from following Geoffrey Cantor, Quakers, 

Jews and Science, (Oxford: OUP, 2005): 25. 
10 Dixon, 'Quaker Communities in London', 238-247; as noted, Quaker arguments over preferred Affirmation wording 

continued until the 1722 Act. 
11 See Chapter 8 'Network'. 
12 Affirmation Act, William III,  1695-6; (7 & 8 Gul. III. p.9. n.3.). 
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Dixon carefully questions the level of 'real inconvenience caused by the doctrine on swearing' 

and concludes that post-1696 there was 'a change in the relationship between Quakers and the 

City of London'.13  Analysis of data from the London and Middlesex marriage records 

suggests support for both his question and his statement: in the thirty-three years of recorded 

marriages before the act, fifty-seven Quakers are recorded as Citizens of London by virtue of 

Guild membership, which required an oath; in the same period following the Act, 316 records 

are for Quaker Citizens.14 Acknowledging that some of the earlier marriages may have 

involved oath-taking prior to joining Friends, in view of the requirement of members to be 

well-known to the Society, and the convergence of the ages of marriage and completion of 

apprenticeship (early- to mid-twenties), it seems likely that some of the professing Quakers 

managed to find a mechanism for overcoming the barrier. It is also clear that the Quaker 

marriage records will understate the number of Freemen, since the descriptor 'Citizen' was not 

always applied, possibly owing to differences in local meeting clerking policy. This is 

evidenced by further analysis of Dixon's list of thirty Quaker Freemen of the Drapers 

Company (from 1667-1720) against the relevant London & Middlesex marriage registers, 

which show only twenty-two recorded as 'Citizens', with five others recorded simply as 

'Draper', despite marrying after becoming freemen.15 As such, the discrepancy only 

strengthens this claim that Quaker representation in the Livery Companies has historically 

been underestimated, and that oaths did not present an insurmountable barrier.  The question 

of exactly how strong was the Quaker presence might be a promising area for further study, 

although the inconsistency in the marriage records demands an alternative approach.16  

 

13 Dixon, 'Quaker Communities in London', 247. 
14 As a proportion of all marriage records, these are 3.5% and 13.0% respectively. 
15 Dixon, 'Quaker Communities in London', 316; Table A6.1; compared to Digest Registers Index 'London & Middlesex', 

Vol.4, (QFHS, 2008). 
16 A starting estimate might look at how Quakers were represented as a proportion of the total: using the Freedom accounts of 

the City of London for the period 1675-95, (CLRO, freedom accounts Vols. I/15, 2/15, 3/15; cited in  Mark Knights, 'A City 

Revolution: The Remodelling of the London Livery Companies in the 1680s', The English Historical Review, Vol. 112, No. 

449 (Nov., 1997): 1175; this shows between 1700 and 2200 freemen were created annually across all companies; estimates of 

London City population suggest a total population in 1695 of around 120,000 (P.E. Jones and A.V. Judges, 'London 

Population in the Late Seventeenth Century', The Economic History Review, Vol. 6, No. 1 (Oct., 1935): 45-63); this gives 3-
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Dixon's analysis of the records of several Livery Companies provides evidence of Quaker 

membership before the Affirmation Act, suggesting individual Quakers had circumvented the 

problem of oaths, but oaths were not always a barrier when they were required.  

David Scott's work on York Quakers confirms this view from the opposite end of the 

country:17 having noted that Quaker leader George Whitehead was waived the tendering of an 

oath in 1663 by the sympathetic Aldermen of Hull,18 he find similar leniency reflected in 

York for which he notes only nine cases of imprisonment for failing to take an oath over the 

period from 1660-1710 ï all of which occurred in the first ten years of the Restoration.19 With 

respect to the Affirmation Act of 1696, Scott marks the contrasting reactions of the rural 

Lancashire friends (against) and those of York (for) concluding this was country-city divide,20 

and notes similarities with the traders of Bristol and elsewhere that Friends found themselves 

obliged to swear.21 The few sufferings noted over the period suggest that such may have been 

acts to demonstrate 'Testimony' since, had such requirements been enforced, many hundreds 

would have been required to swear.  In support of this view, Scott finds only one Quaker who 

appeared to find problems with obtaining his 'freedom' of the Corporation, being charged 

('fined') in 1681 a standard £140 license fee to trade in lieu of swearing; which was abated to 

£100 (at which price, since it included exemption from office holding and associated costs, it 

may ultimately have saved considerable expense).22  Scott concludes that the barrier of oaths 

'presented no difficulty to Friends however, which strongly suggests that there was a 

considerable amount of complicity between the Quakers and the civic establishment on the 

question of oath-taking, further noting that 'Friends had little trouble becoming guild members 

 

3.7% of males of all ages; if 30,000 males were of working age, (24-40), working life is fifteen years, then most males of 

working age could be Freemen. 
17 David Scott, 'Politics, Dissent and Quakerism in York, 1640-1700', PhD thesis, University of York, 1990. 
18 Scott, 'Quakerism in York', 61. 
19 Scott, 'Quakerism in York', 78-79, Table 12. 
20 Scott, 'Quakerism in York', 68. 
21 Scott, 'Quakerism in York', 72. 
22 Scott, 'Quakerism in York', 84. 
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or performing their duties as such'.23 Interestingly, he instances Friends being fined for refusal 

to hold office - often with the oath given as the reason ï concluding that 'it is often impossible 

to say how Friends negotiated these obstacles without compromising their testimony.'24 Scott 

does not go as far as to suggest that Quakers used the Testimony against oaths to actively 

avoid the expense of office holding, yet declares he finds it hard to account for the election of 

five quakers as Master and office holders in the Merchant Tailors in 1690, knew well that they 

could be 'fined' for refusal.25 This illustrates an easily misunderstood distinction between the 

oath required by the 1661 Corporation Act (which did not apply to Livery Companies per se), 

and the use by the those Companies of administrative oaths both on admission and for various 

other functions, including office holding.   

A similar picture emerges from Nicholas Morgan's detailed work on Lancashire Friends, 

which indicates that Quaker harassment in the matter of oaths was concentrated in the two-

year period 1660-62, while for Lancashire as a whole in 'the sixty-two years for which data 

has been gathered only 13 Friends are recorded as having suffered for refusing to qualify 

themselves for office on oath.'26  Significantly, he notes that at 'Lancaster at least 14 Friends 

have been identified as having held minor offices of the corporation during this period, and a 

similar situation seems to have existed at Bolton'.27 While a further 80 prosecutions of 

Quakers were noted on account of non-swearing in tithe actions, these were spread over the 

62 years of his study, and Morgan notes that a single impropriator was responsible for 47 of 

these (combined in just two actions: 12 in 1684 and 33 in 1691).28 Commercially, Morgan's 

lengthy period under review finds only three cases of Quakers in the county suffering on 

 

23 Scott, 'Quakerism in York', 89. 
24 Scott, 'Quakerism in York', 90-91. 
25 Scott, 'Quakerism in York', 92. 
26 Nicholas Morgan, 'Lancashire Quakers and the Oath, 1660-1722',  Journal of the Friends' Historical Society, Vol. 54, No. 

5 (1980): 235-254; 242. Nine of these were for jury service. 
27 Morgan, 'Lancashire Quakers', 242-243. 
28 Morgan, 'Lancashire Quakers', 243. 
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account of inability to access commercial adjudication in Chancery, leading Morgan to 

question the frequency of such actions, while simultaneously remarking on the absence of 

recorded 'sufferings' for customs oaths which were required on the import or export of goods:  

given the known extent of Quaker trade these must have been 'somehow avoidedé', perhaps 

because in the contemporary mind such was 'but a Custom-House Oath; as if God who is 

omnipresent, did not see'! 29 

Usefully, Morgan also hints at two mechanisms by which Quakers might succeed in 

overcoming the oaths: in 1683 Meeting for Sufferings were made aware of Quaker testimony 

being accepted and recorded by court officers without an oath under the term Jurat, which 

Morgan believes 'was by no means exceptional'.30 In sharp contrast is the response to a case of 

a Kent Friend who employed a substitute to make an oath in court, condemned in 1678 by 

Meeting for Sufferings as follows: 

that we do utterly detest and abominate in our very souls the thought and much more 

the actions of employing or permitting any man to personate us in giving in any 

answer on oathéthat we do esteem it a far greater crime to suborn than swear ...31  

There are many situations in which such ruses might be applied: Richard Vann notes one John 

Wotton as giving evidence in court in 1690,32 and Geoffrey Cantor has evidence of Friends 

taking oaths when convenient at Edinburgh;33 while Morgan quotes the case of a Friend who 

had taken an oath being ordered to write a paper of denial, and present the same to the court at 

which she had sworn, which would have scotched any impersonation attempt.34 

 

29 Morgan, 'Lancashire Quakers', 246; citing Henry Crouch, A Complete guide to the officers of His Majesty's 

Customs, (London, 1732), 143. 
30 Morgan, 'Lancashire Quakers', 252. 
31 Morgan, 'Lancashire Quakers', 252-253, citing ñFHL, Book of Cases, Vol. i, p. 42-43ò. 
32 Vann, Social development, 141.  
33 Cantor, Quakers, Jews and Science, 70-71; see also fn.71; discussed in 'Medicine', below. 
34 Morgan, 'Lancashire Quakers', 236. 
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In respect of Raistrick's unsubstantiated claim that oaths excluded Quakers 'from the larger 

trade guilds', this is contradicted by further analysis of the marriage records for London and 

Middlesex: prior to the 1696 Act, marrying Quakers were recorded as present in nine of the 

'Great Twelve' Companies (Grocers, Draper, Fishmongers, Merchant Taylors, Skinners, 

Haberdashers, Salters, Vintners, and Clothiers), as well as Freemen of nineteen further Guilds 

(Dyers, Surgeon, Glover, Distiller, Joiner, Sadler, Silk, Poulterer, Leatherman, Weaver, 

Blacksmith, Girdler, Clockmaker, Chandler, Draper, Feltmaker, Cooper, Cordwainer, 

Upholsterer). Of course, other Quakers, who did not marry between 1662 and 1696, might 

have belonged to others. Across the entire register 536 Quakers were recorded as Citizens, the 

last in 1795, over three quarters were concentrated in twenty companies, half in just ten, with 

sixty-six of approximately ninety Guilds represented overall (Figure 3.1).  
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Figure 3.1.Guild Distribution of Marrying Quakers 1662 -179535 

Company  Top 20 Top 10 
Great 

12 

Bakers 13     

Chandlers 22 22   

Clockmakers 15     

Clothiers 25 25 25 

Coopers 26 26   

Draper 43 43 43 

Dyers 33 33   

Fishmongers     6 

Glovers 24 24   

Goldsmiths     6 

Grocer 18   18 

Haberdashers 15   15 

Ironmongers     1 

Joiners 31 31   

Longbow String makers 10     

Mercers     1 

Merchant Taylor 25 25 25 

Pewterers 9     

Salters     3 

Skinners 11   11 

Surgeon 10     

Tinplate 19 19   

Vintner 17   17 

Weaver 27 27   

Woolman 14     

Bold Italic = Great Twelve       

Total Citizens = n.536 407 275 171 

Percentage of all Citizens 76% 51% 32% 

 

During much of the period before the Affirmation Act of 1696 the regulation of the guilds 

was in some disorder. Mark Knights' research into the period under James II concludes that 

tension arose between the financial needs of the Monarch and the non-conformist interests 

which were 'particularly strong' amongst the trading interest of the city.36 This conflict arose 

 

35 Source: Analysis of London & Middlesex Marriage Records 1663-1795 (n.3621); Digest Registers Index Vol.4 'London & 

Middlesex', Vol.4, (QFHS, 2008). 
36 Mark Knights, 'A City Revolution: The Remodelling of the London Livery Companies in the 1680', The English Historical 

Review, Vol. 112, No. 449 (Nov., 1997): 1145.  
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from the tradition of monarchs from Henry VIII onwards to use the wealth of the Companies 

of London (and that of their membership) as a source of (often forced) finance, an approach 

which was echoed by that of parliament during its struggle with Charles I: 'massive loans had 

been squeezed from the companies' and many were not repaid.37 As William Herbert put it, in 

consequence of having to 'furnish the loans, thus arbitrarily and rapidly leviedéfellowship of 

these societies, which had formerly been highly paid for as a privilege, became a curse.'38 The 

Companies, however, represented a powerful as well as a wealthy set of interests, and acted in 

their own defence politically and legally by achieving a ruling from Chief Justice Hale that 

the 'companies and inferior corporations of London' technically lay outside the provisions of 

the 1661 Corporation Act.39 This ruling appears to have been overlooked by previous 

historians of Quaker business origins, and may help account for the presence of Quakers 

within the Livery Companies.  Further attempts by the Restored Crown to interfere with 

Company business followed the quo warrantos attack on the City itself, by which the Crown 

retrieved (before re-selling) all benefits held under charter as rights belonging to the 

monarch.40  Some Companies took action to protect their membership: Knights cites the 

Merchant Taylors as known  non-conformists, who in 1680 removed the requirement for 

liverymen to take 'any oath except that required company's by-laws'.41 The 'especially 

recalcitrant' Skinners company (led by London MP, Thomas Pilkington) held a meeting in 

1681 where 'an order was made to retain nonconformists who had become members without 

taking the requisite oaths'.42  At any event it appears that the ruling ensured a measure of 

confusion, amid which no clear policy was easily enforceable. Subsequent measures under 

James II attempted to ensure pro-royal Corporations by inserting a sacramental clause into the 

 

37 Knights, 'A City Revolution', 1173. 
38 William Herbert, The History of the Twelve Great Livery Companies of London, (Herbert, 1837): 176-180 for forced loans; 

see below for Companies as sources of funds.  
39 Knights, 'A City Revolution', 1144-1145. 
40 Knights, 'A City Revolution', 1147. 
41 Knights, 'A City Revolution', 1146. 
42 Knights, 'A City Revolution', 1146. 
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replacement charters - a short-lived manipulation which was further confused by the 1687 

Declaration of Indulgence, which suspended the penal laws associated with the Clarendon 

Code.  Interestingly, Knights suggests that the declaration itself may have been 'under the 

influence of [Quaker] William Penn' as a powerful representative of nonconformist business, 

while noting that even before this (in June 1688) 'a Quaker was admitted as a freeman of the 

Skinners' without taking any oath, but sealing a bond'.43 It is possible that the individual 

political alignments of the Guilds influenced Quaker choice for membership: The Merchant 

Taylors was the fourth most represented of the Guilds for Quakers in the marriage records 

sample, with twenty five members.44 By contrast, the lowest Guild representation was a single 

member of the Mercers, the Company first in precedence, and whose lavish ceremonies 

included parading a 22-foot high gilded Chariot containing a live representation of the Virgin 

ï a practice which may have been less palatable to Friends.45 The degree of membership 

paints a picture at odds with the 'traditional' academic view of Quakers excluded from 

participation in Guilds either by religious persecution or legalities of oaths.  Rather, it seems 

that Quakers were present in some numbers within the decision-making structures of the City 

('The Great Twelve' Guilds), and had an earlier, more widely-distributed network as Freemen 

of the other City Guilds than has previously been implied by historians such as Vann and 

Cantor with their view of late-seventeenth century Quakers as sectarians - Fox's 'peculiar 

people',46 preserving a careful isolation in all circumstances.'47 

 

43 Knights, 'A City Revolution', 1162, fn.1, citing 'Skinners' Company Archives, court bk. 6 (1687-97) fo.27'. 
44 See Figure 3.1. 
45 One Norris Purslow (m.1718); the Skinners, in contrast, had eleven marrying Quakers over the period, suggesting analysis 

of the Quaker membership offers interesting areas for further study. 
46 Fox Epistles, 164; (CLXXII, 1659). 
47 See Cantor, Quakers, Jews and Science, 23-25; Vann, Social development, 197-208; also Thomas Hancock, The Peculium 

: An endeavour to throw light on some of the causes of the Decline of the Society of Friends, especially in regard to its 

original claim of being the Peculiar People of God, (Smith, Elder, 1860); this work shared with Rowntree's Quakerism, Past 

and Present the prize for an essay explaining the decline of Friends offered in March 1858. 
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Interestingly, Dixon's research also suggests that Quakers were under-represented in the 

higher Company offices as Liverymen, and office holders.48 But before interpreting this as 

exclusion, one must consider if  Quakers' avoided taking office when possible, since in 

payment for the status (of no interest to the Quaker), an incumbent was required to both host 

and fund the often lavish entertainments which would become an ever-increasing part of the 

attraction of Company membership as the century wore on. That contemporaries indeed took 

this view is supported by Perry Gauci, in his study of overseas merchants: he finds they felt 

no necessity to ascend the corporate ladder, and instances a case where freemen-merchants 

would 'incur heavy fines' in order to avoid the Livery.49 Gauci notes that the commercial 

appeal of the Companies began declining after the Stuarts, (with their political role taking 

over), but observes that 'in 1700 merchants were still joining Livery companies in droves', 

which he largely attributes to the desire for commercial networks and information.50  The 

declining practical utility of the Livery Companies for commerce during the century may 

perhaps account for the later absence of  Quaker membership.51 

Notwithstanding, the evidence shows that between one fifth and one quarter of all Quakers 

marrying in London and Middlesex between 1660 and 1795 were recorded as Citizens, or 

Freemen of the Corporation of London, with a peak of above 25% for the earlier decades of 

the eighteenth century.52 This would seem to refute the claim that oaths acted as an effective 

barrier to exclude Quakers from joining Guilds, either before or after the Affirmation Act, 

both because Quakers would find alternatives to oaths, or perhaps take them on occasion 

without fear of sanction.   

 

48 Dixon, 'Quaker Communities in London', 208-215. 
49 Perry Gauci, Perry 'Informality & Influence: The Overseas Merchant and the Livery Companies, 1660-1720' in Ian Gadd & 

Patrick Willis, eds., Guilds, Society and Economy in London 1450-1800, (Centre for Metropolitan History, 2002): 127-140; 

131. 
50 Gauci, 'Informality and Influence', 127. 
51 See Chapter 9. 
52 Marriage data analysis: the absence of the word 'Citizen' from the record after 1795 (excepting one lone record in 1833) 

may indicate a change in recording policy.  
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3.2 Quakers and the Professions  

Taking Raistrick's 'aptitude for study' to mean that Friends were not hampered by fundamental 

lack of ability, the nature of Quaker non-participation in 'the professions' can now be 

examined more carefully. The study of early professions is currently fragmented, with little 

synthesis and less analysis; of the few general approaches to the topic, Rosemary O'Day in 

The Professions in Early Modern England 1450-180053 draws on more specialist research to 

provide an assemblage which illuminates discrete times and places, and from which certain 

data points can be established. The data contained in O'Day is drawn upon heavily here, albeit 

to form distinct conclusions.  Helen Jewel's definition of 'professions' includes the Church, 

Medicine, Law, with the armed services, the civil service, with possibly teaching bringing up 

the rear.54 With regard to all these, it may safely be asserted that only the Clergy were 

sufficiently evolved during the long eighteenth century to operate as a holistically-managed 

'profession'; the rest were beginning to emerge from traditions (and in the case of medicine, 

possibly superstitions) which had persisted over centuries, and were beginning to be re-

examined through the beliefs of the enlightenment.  However, such progress as could be made 

was at no time organised or regulated by the state, and remained hugely influenced by the 

belief that 'medicine, like the church and the law, was regarded as a God-given calling by 

many who selected it as a career'.55  Outside military service (clearly unacceptable to Friends 

given their testimony on peace),56 there was an absence of any central planning, or even 

control; many lesser bodies appear to have attempted to re-interpret their roles simultaneously 

with consequent overlaps and gaps as to how business was performed. This in turn allowed 

for, and even encouraged, a broad spectrum of activities in all three fields - from the highest 

 

53 Rosemary O'Day, The Professions in Early Modern England 1450-1800, (Longman, 2000). 
54 Helen Jewel, Education in Early Modern England, (Macmillan, 1988): 60; the 'civil service' in its modern form of an 

organised state bureaucracy was nineteenth-century phenomenon; state office-holding is discussed below.  
55 O'Day, Professions in Early Modern England , 250. 
56 For the anti-war stance of the Society of Friends see Extracts, 201-204 'War'; further Advices warned against the 'Militia ' 

(Extracts, 87-88); and against militarism passim. 
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practitioners down to the pettifogger, the quack, and even the dissenting preacher. It seems 

that a similar erroneous anachronism underlies the popular belief that qualification from one 

of the two universities was a pre-requisite to a professional career, thus prompting the claim 

that exclusion was the reason for so few Quaker professionals. As is shown below, Quakers 

seem to have taken an entirely practical view of their occupations. 

3.3 Universities and the Clergy 

The original function of both English universities (Oxford and Cambridge) was the 

preparation of individuals for ordination in the Church. Jewel records that after the 

reformation, clergymen numbered some 15,000 (from a population of 3.5m), with 10,000 

benefices, of which 300 fell vacant annually.57 University attendance remained of value less 

because of qualifications (a degree was unnecessary for ordination); rather what was valued 

was the possibility of advancement through preferment by the conferring institute.58  Stressing 

the political importance of the clergy, Hugh Kearney suggests 'the close watch which the 

government maintained upon Oxford and Cambridge illustrates clearly the extent to which 

they remained seminaries.59 Further, far from leading the development of a changing society 

after the Restoration, O'Day points to a reduction in university numbers between 1670 and 

1809, that 'signified the withdrawal of the Universities from the life of the nation', while Stone 

estimates Oxford graduate numbers to be around 150 per annum from 1660-1720, falling to 

100 graduates annually in the period from 1750-1780.60 As late as 1752-1886, O'Day gives 

figures of 75% alumni listed as clerics, noting 'more significantly, neither university sent 

these students into the new professions or businesses in large numbers'.61  Given the very 

 

57 Jewel, Education in Early Modern England, 65; the Scottish Universities are discussed below. 
58 Jewel, Education in Early Modern England, 65. 
59 Hugh Kearney, Scholars and Gentlemen - Universities and Society in pre-industrial Britain 1500-1700, (Faber, 1970): 30. 
60 O'Day, Professions in Early Modern England, 268; Lawrence Stone, 'The Educational Revolution in England 1560-1640', 

Past and Present 28, (1964): 53. 
61 O'Day, Professions in Early Modern England, 269; 25% of students had clerical fathers, 55% were military or gentry; this 

persistence of the seminarian focus might explain Quakers absence from the Universities during much of the nineteenth 

century. 
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small number of Quakers involved, their family circumstances, and the nature and single 

purpose of an education for entry to the establish church, it seems highly unlikely that 

obtaining an English university degree had either value or relevance for Friends, even had the 

Test Acts never been in force.  As Kearney states 'by and large the English universities stood 

for the Ancientséthe new England went forward with the Whigs and the City of London'.62  

Contrasting the classic gentlemanly values and those of commercial wealth and social 

mobility, he concludes 'the values inculcated in the curriculum were those of classical 

civilisation in which the merchant had counted for very little.'63  

3.4 Medicine 

The College of Physicians was established in England under Henry VIII, and can be 

considered the first professional body in English Medicine.64 Even at the Restoration, there 

were no medical faculties at either of the two universities in England, indeed, medical 

education was largely practical for most of the long eighteenth century, while O'Day claims 

that in the seventeenth century 'graduate doctors, least of all doctors with medical degrees, 

were few and far between'.65 Noel Coley states that 'until the late eighteenth century there was 

no formal medical education available in London', and demonstrates that private lectures at 

hospitals or at private homes had become the norm by the second half of the century.66 He 

cites practitioners such as William Saunders and George Fordyce, Henry Cline (Professor of 

Anatomy to the Corporation of Surgeons), Percival Pott (St Bartholomew's), and William 

Cruikshank (at William Hunter's Museum in Great Windmill Street, one of the few private 

medical schools in London).67  Scotland fared little better, and most Scots medical students 

 

62 Kearney, 'Scholars', 171 
63 Kearney, 'Scholars', 172 
64 James L. Axtell, 'Education and Status in Stuart England: The London Physician', Four Hundred Years of Education 

Quarterly, Vol. 10, No. 2 (Summer, 1970): 142. 
65 O'Day, Professions in Early Modern England , 213. 
66 Noel G. Coley, 'George Fordyce M.D., F.R.S. (1736-1802): Physician-Chemist and Eccentric', Notes and Records of the 

Royal Society of London, Vol. 55, No. 3 (Sep., 2001): 398. 
67 Coley, 'George Fordyce', 398. 
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studied aboard, usually at Leiden, until departmental Chairs were established: Edinburgh 

created one for Anatomy (1705) and Midwifery (1739), while Glasgow made its medicine 

chair permanent in 1714.68 Until the 1740s, Scottish university students would complete their 

studies in the Netherlands, until the rise 'during the eighteenth century of the respective 

vernaculars for instruction in place of the previously universal Latin.'69 The growing 

reputation of Edinburgh may be inferred from the support given by nascent professional 

bodies like the Royal College of Physicians, with the medical school established in 1726 and 

the first hospital was established in 1729, while facilities and faculty increased from the turn 

of the eighteenth century; 70 by 1754  Edinburgh was the leading medical school in Scotland.71 

The absolute numbers receiving Doctorates in Medicine remained, however, very small: 

Cantor suggests 'twenty in the 1730s';72 the number had doubled in the 1750s, and doubled 

again before the end of the century.73 By this time efforts were being made to reduce the 

number of degrees granted in absentia, while in 1767 Edinburgh insisted that all students take 

three years, of which one must be in residence in order to gain a Master's degree.74 

One facet of the medical profession where Quakers would continue to fight throughout the 

century was perhaps surprisingly unrelated to either faith or practice: that of social class, or 

'breeding'.  Bernice Hamilton has described the profession during the period, and notes the 

importance of the education of a gentleman, rather than of a physician, as central to success, 

quoting a contemporary MD:    

The character of a physician ought to be that of a gentleman, which cannot be 

maintained with dignity but by a man of literature... If a gentleman, engaged in the 

 

68 O'Day, Professions in Early Modern England, 191. 
69 J.W.A. Smith, The Birth of Modern Education - The Contribution of Dissenting Academies 1660-1800, (Independent Press 

Ltd, 1954): 67. 
70 Cantor, Quakers, Jews and Science, 63-64; O'Day, Professions in Early Modern England, 191; Chairs in Anatomy (1705), 

Midwifery (1739); lectures in clinical medicine from 1746. 
71 Coley, 'George Fordyce', 396; and hence also the best in Great Britain. 
72 Cantor, Quakers, Jews and Science, 64. 
73 Cantor, Quakers, Jews and Science, 64; he notes 'more than 1,100' by the 1830's. 
74 O'Day, Professions in Early Modern England, 192; noting the sale of degrees had become rife. 
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practice of physic, be destitute of that degree of preliminary and ornamental learning, 

which is requisite ... if he do speak on any subject either of history or philosophy, is 

immediately out of his depth... which is a real discredit to the profession.75 

Quakers appeared to have overcome this, in their interest in pursuing a medical career. The 

Quaker context for university qualifications in medicine has been the subject of detailed 

research by Geoffrey Cantor, who establishes the first Quaker connection in 1734 at 

Edinburgh when John Fothergill arrived to complete his apprenticeship as an Apothecary. 

Two years later (and after taking the oath) he set up as an MD in London, from which point 

he helped as the locus of a network which aided a number of other Quakers to pass through 

the schools - Cantor's study notes eight before 1772 with a further sixty-eight affirmations 

until 1867. 76  With the small number of annual awards discussed above, Cantor's total figure 

suggests that the university would grant a medical Doctorate to a Quaker most years, a 

statistically significant number in terms of the number of students. Cantor's results are 

supported by a  review of the  marriage records of London and Middlesex between 1689 and 

1826 which describe fifty Quakers as Doctors of Physic, Surgeons, Apothecaries, Druggists 

or combinations of these.77 This is approximately 1% of all those marrying, which suggests a 

larger proportion of Quakers were engaged in this profession than in the general population, 

where professionals as a whole made up less than 1% of the population during the period.78 

Taking account of the financial barriers79 and considering the likely numbers of males of a 

suitable age, it seems safe to conclude that not only did many Quakers enter this profession, 

but they did so in numbers which were far higher in proportion to their representation in wider 

society than the norm. 

 

75 Bernice Hamilton, 'The Medical Professions in the Eighteenth Century', The Economic History Review, New Series, Vol. 4, 

No. 2 (1951): 147; citing Thomas Withers, Treatise on the Errors and Defects of Medical Education, (York, 1794): page not 

cited. 
76 Cantor, Quakers, Jews and Science, 71, fn.71; of the 68, Cantor records the 'vast majority' were Quakers. 
77 Surgeon spelled as Chryrgeon also appears; as does a single 'Doctor of Medicine' description (in 1826). 
78 See Chapter 2 'Occupations'. 
79 Cantor, Quakers, Jews and Science, 67; he suggests a student at Edinburgh required £150 for three year's study - or 

approximately three to five times an average annual wage. 
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3.5 Law 

The third profession poses an entirely opposite question to that of medicine: since oaths could 

clearly be either taken or avoided in medicine, why do the Quaker marriage registers sampled 

across five regions from 1660 to 1822 contain no descriptors for lawyers or attorneys?80  

Significantly, there are also no Freemen of the Scriveners Company, which held exclusive 

rights in conveyancing for London until mid-eighteenth century.81  Setting aside the 

possibility that for some unstated reason, Quaker attorneys did not marry, it seems safer to 

attempt to find more cogent reasons.  

Robert Robson posits a distinction between the physical ills as a source of profit for the 

medical profession, (accepted as the lot of mankind) in contrast with the lawyer, whose 

existence was made necessary only by the depravity of man:82 such a distinction may have 

also existed in the Quaker mind.  A more worldly explanation may be the very small numbers 

of those practicing in the professions - certainly at the higher levels. William Prest's detailed 

work calculated the context for the pre-civil war period (1590 ï 1639), and found around 40 

admitted to the bar annually; even by 1785, Prest cites a practicing bar of only 300.83 O'Day 

has 2000 common law barristers practicing between 1600 and 1640;84 which would suggests 

that at the time the Quakers were forming, the profession was equally dominated by the 

higher social groups, and miniscule in size.85  In such exclusive company, any Quaker 

presence might be deemed unlikely, regardless of the need for oaths.86 A Quaker presence 

 

80 Analysis of  Marriage database derived from Digest Registers Index Vols. 1-5 (QFHS, 2003-2012); one solicitor married in 

1822, and marriage of an Attorney at Law is recorded in London (1834) and Durham (1835); for comparison, there were 

eight Quaker umbrella makers married over the same period. 
81 See above; two scriveners are recorded, one as a Money Scrivener; neither are described as Citizens or Guildsmen.   
82 Robert Robson, The Attorney in the Eighteenth Century, (Cambridge: Cambridge University Press, 1959): 135. 'Attorney.' 
83 Wilfred Prest, Inns of Court under Elizabeth & the early Stuarts 1590-1640, (Rowman and Littlefield, 1972): 28-45, 10; 

Prest notes 12,163 admissions to the Inns of Court, with 2,138 called to the bar; those admitted to Inns of Court were 

overwhelming of the peer-esquire-gentry social class. 
84 O'Day, Professions in Early Modern England, 114; 200 civil law advocates, practicing in the ecclesiastical and university 

courts, can be excluded. 
85 O'Day, Professions in Early Modern England, 89. 
86 O'Day notes a dearth of research into the training of the legal profession over this period (Professions in Early Modern 

England, 121). 
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outside the Inns might have been more likely, amongst the lower-status attorneys and 

solicitors. Here, an apprentice clerk was trained under a practitioner, and while career 

advancement required some social standing, no oaths were required to work as a clerk until 

after the Affirmation Act.87  The best indication for numbers of attorneys entering the 

profession over the period comes from the Stamp payment records, beginning in 1710.  

Robert Robson suggested that by 1728 reforms were needed in view of the number of 

unqualified persons practicing, and the resultant Attorneys and Solicitors Act of 

1728 (enforcing apprenticeships to control entry) required records of payments of apprentice 

fees (Figure 3.2).88  

Figure 3.2: Apprentice Fees - Legal Profession 1711-180389  

Period Area Number Annual Apprentice Fee Register 

     <£50 % £51-£268   

1711-1714 City 46 15 8 17% 38 PRO I.R. 1/1 

          £51-£110   

1711-1713 Country 19 10 2 11% 17 
PRO I.R. 

1/42 

         £51-£400   

1752-1754 City 241 121 82 34% 159 
PRO I.R. 

1/19 

          £51-£300   

1750-1754 Country 108 36 38 35% 70 
PRO I.R. 

1/51 

         £51-£300   

1799-1802 City 380 127 65 17% 315 
PRO I.R. 

1/38 

          £51-£551   

1799-1802 Country 66 17 4 6% 62 
PRO I.R. 

1/70 

Robson concluded that 'many men of humble birth and modest means could become 

attorneys', which does not seem entirely supported by this data.90  Alongside the very low 

annual numbers in the registers cited, the apprentice fees recorded are substantially higher 

 

87 The 1728 act (2 Geo II c 23) required oaths on apprenticeship; affirmation was securely in place by 1696. 
88 Robson, 'Attorney', 52-58; data reproduced in Figure 4.2. 
89 Robson, 'Attorney', 55-59. 
90 Robson, 'Attorney', 59. 
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than most for the period:91  such fees were between £5 and £10, with some trades regularly 

making no charge.92 It seems safer to conclude that while numbers of attorneys continued to 

rise, those of the poor or even middling sort would need the equivalent of several year's wages 

in hand to enter this profession.  This reality regarding legal education may be inferred from a 

contemporary observation on the relationship between apprentices and their legal masters, 

who: 

consider nothing else than the sums they are to have with them - one two or three 

hundred pounds are given - he takes little care of his master's business, and the master 

as little to instruct him in the mystery of his profession.93 

Jewel states that the Inns of court had effectively the complete monopoly of common law 

professional qualifications, and while providing no supervision or teaching, nor test of 

aptitude, required a minimum of attendance and participation in non-academic activities such 

as dining while commanding annual fees of between £30 and £40.94  Robson sees these 

institutions decaying by the eighteenth century, as 'membership of an Inn in London became 

increasingly pointless' to the large numbers practicing outside the City.95 Craig Horle takes a 

view that Quaker beliefs were fundamentally antithetical to the law as it stood, claiming that 

'by the end of their first decade of existence, Quakers had developed a collective set of 

principles which threatened the foundation of the English legal system'.96  While Quakers 

certainly openly challenged procedures, it is easier to find evidence for his more moderate 

claim that:  

 

91 See Chapter 5 'Education and Apprenticeships' for discussion on fees; Chapter 7 'Collective finance' for Quaker practice. 
92 Evidence for this comes from the fees associated with more than 220 trades, as listed in A General Description of  All 

Trades, digested in alphabetical order, (T. Waller, 1747), a compendium published in 1747 in order that 'Parents, Guardians 

and Trustees may with greater Ease and Certainty, make choice of trades etc'; a tabular extract of key data is presented in 

Appendix B; only four apprenticeships fees would appear to be substantially higher (namely those of Chemist, Merchant, 

'Sope-men', and Salters). 
93 Robson, 'Attorney', 58; citing 'Stow's Survey of London', ed., John Strype (1755): Vol. II, 559. 
94 Jewel, Education in Early Modern England, 121-123. 
95 Robson, 'Attorney', 52-58. 
96 Craig C. Horle, The Quakers and the English Legal System 1660-1688,  (Philadelphia: University of Pennsylvania Press, 

1988): 16; curiously, Horle's work does not acknowledge the detailed earlier research by  N.C. Hunt drawn upon here in 

Chapter 4. 
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Even after the millenarian excitement and the more ñenthusiasticò aspects of 

Quakerism had died awayéand the focus of the movement had shifted from the north 

to London and its environs, Friends still remained bound by law-breaking 

testimonies.97  

Horle sees the Quakers as fighting the tyranny of the law, and (as noted in Chapter 4 below) 

deploying legal means to do so when effective.98 He cites a recommendation from (London) 

Yearly Meeting in 1682 that Quarterly Meetings obtain access to the Statutes at Large for 

'better & more easy understanding when they are prosecuted & suffer in person & estate, 

contrary to law',99 and notes the use of sympathetic legal counsel to provide opinions on 

cases, which were recorded and shared by LYM; however, his inventory of lawyers does not 

include members of the Society, which would seem to support the absence of Friends in the 

profession.100 

Perhaps another explanation for the absence of Friends from the lower ends of the profession 

is the avaricious reputation of its practitioners, expressed by the idea that the 'Common lawyer 

is bred only upon the purse'.101  The reputation of lawyers was undoubtedly low within the 

profession itself. An anonymous attorney writing in 1707 stated there was an excessive 

number, who: 

do a 1000 knavish Things for Bread, and become common Nusances to that Part of the 

Country they live in, and generally deserve Hanging more than Highway-men, as has 

often been declared by the Justice Hales, and others : That to convict one Barretor was 

more Service to the Public, than to hang an hundred Felons.102 

 

97 Horle, 'Quakers and the English Legal System', 16; see discussion on Discipline in Chapter 4. 
98 See his chapter on Quaker Legal Defence, Horle, 'English Legal System', 187-254. 
99 Horle, 'Quakers and the English Legal System', 179. 
100 Horle, ' Quakers and the English Legal System', 188; see also his Appendix 2, Lawyers Consulted or Utilized by Friends 

1660-1690, 285-291. 
101 Thomas Powell, The Attorney's Academy, (Printed for Benjamin Fisher, 1623): introduction. 
102 An Attorney, Proposals Humbly Offer'd to the Parliament for Remedying the Great Charge and Delay of Suits at Law and 

in Equity, (Norwich: Henry Cosgrove, 1707): 12; a later self-explanatory work was entitled Animadversions upon the present 

laws of England: or, An essay to render them more useful and less expensive to all His Majesty's subjects. To which is added, 

a proposal for regulating the practice, and reducing the numbers of attornies, sollicitors, &c' c., with a supplement, humbly 

submitted to the serious consideration of both houses of Parliament, (Printed for M. Cooper, 1750). 
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There is strong evidence that Quakers, from the start, were minded to share these views on the  

profession; Fox was unequivocal as early as 1659:  

Let all the laws of England be brought into a known tongue, that every Countryman 

may plead his own cause, without Attorney or Counsellor, or for money. Let men that 

fear God and hate covetousness decide and end things among People in all places, and 

let none do it for money and reward. Let it never be had in esteem among you, and 

away with the cap-men, and coys-men (as they are called) and thirty shillings and 

twenty shillings, and ten groat fees, and this oppression, that makes people pay eight 

pence a sheet, for not above fifteen lines. So away with all these Counsellors, that will 

not tell men the Law, a few words, without twenty, or ten, or thirty shillings, which is 

a great oppression.103 

 As Braithwaite notes, this work is strongly Puritanical in its condemnation of 'the prolixity of 

legal processes, the unknown tongues made use of, the exactions of lawyers'. 104
  The 'Fifty-

Nine' particulars contain many more detailed suggestions as to how laws may be remedied, 

including 'justice without money'.105  Importantly, these include calls for the abolition of the 

sinecure 'Office for Profit', essentially the nascent civil service driven by perquisites and sold 

for harvesting by the crown to the highest bidder in favour.106 Allowing Fox to have influence 

in this matter as in other early values within the movement,  this indicates negative Quaker 

attitudes towards office holding from the Society's formation, and it seems highly likely that 

both the perquisite and the legal process were always regarded as in need of reform. It may be 

that law was regarded, like preaching, as something that should be open to all men, and 

without cost, rather than a desirable calling from which to make individual financial gain.107  

 

103 George Fox, To the Parliament of the Comon-Wealth [sic] of England. Fifty nine particulars laid down for the regulating 

things, and the taking away of oppressing laws, and oppressors, and to ease the oppressed. / By G.F, (Printed for Thomas 

Simmons, 1659): Particular #14. 
104 Braithwaite, Second Period, 558, and fn.3. 
105 Fox, 'Fifty Nine', passim; on-going particulars demand the abolition of Quaker obligations for specific church rates 

including tithes, and their exemption from hat honour and other causes of contempt. 
106  Curiously, two of these sinecure 'offices of profit' remain: the Crown Steward and Bailiff of the Chiltern Hundreds, and 

the Manor of Northstead, to be 'accepted' by parliamentarians wishing to resign. 
107 Compare Rufus Jones, Studies in Mystical Religions, (MacMillan, 1909): 317; on ministers: 'it was an element of the first 

importance that he took no payéhad none of the marks of a "professional" about himé'. 
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Evidence that such a view persisted is the noted absence of descriptors for lawyers or 

attorneys in any of the marriage registers for more than six thousand marriages recorded over 

the period examined.108 Certainly the 'reformist' agenda continued to be widely held 

throughout the period, both by those outside and inside the profession, with evidence for a 

persistent Quaker desire to distance the movement from the practice of law in England 

abundant in the Discipline. In the decade following Fox's Fifty-Nine, a substantial number of 

Advices directed Friends to avoid using lawyers or the law to settle disputes: the earliest 

contained in the advices on Sufferings, which from 1675 states 'this meeting doth not enjoin 

or advise any friends, in sufferings for our Christian testimonies, to take a course at law for 

remedy'. 109  A year later an Advice cautions 'That friends be careful of entangling themselves 

in law, because of some small irregularity in the proceeding.'110  Over time, attitudes within 

the Society appear to have hardened against the use of law in disputes: while those on 

Arbitration originate in the 1690s, that of 1696 actually forbids Friends to go to law with each 

other.111  Almost half a century later, an Advice urges that Friends 'rather than contend at law' 

use such means 'even with those not of our persuasion.112 One instance as to why may be 

found in the records of the Upperside Meeting in Buckinghamshire, after relations challenged 

in Chancery a legacy of fifty pounds left to the Society; the Meeting reviewed the situation in 

1685 to find that only £18 9s. 6d. remained after deductions of legal fees.113 Such Advice 

would seem to indicate that professing the practice of law was unwelcome within Society of 

Friends, in contrast to the practice of Friends, which was not to give rise to breaches in the 

law - unless it be for those religious scruples already sanctioned by the Society itself. This 

 

108 Analysis of  Marriage database derived from Digest Registers Index Vols. 1-5, (QFHS, 2003-2012). 
109 Extracts, 181 'Sufferings' (#1). 
110 Extracts, 181 'Sufferings' (#2). 
111 Extracts, 5 'Arbitration' (#2). 
112 Extracts, 6 'Arbitration' (#3). 
113 Beatrice Saxon Snell, Upperside Monthly Meeting (Society of Friends : 1669-1857: Buckinghamshire, E., The minute 

book of the monthly meeting of the Society of Friends for the upperside of Buckinghamshire, 1669-1690, (High Wycombe 

[Buckinghamshire]: Printed for the Records Branch of the Buckinghamshire Archaeological Society, 1937): 150-151; of the 

remaining moity, £5 was subsequently found to have been lent to a poor Friend on bond, then written off! 
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shown by Advices on Civil Government from 1692, insisting Friends always stay within the 

law, living inoffensively under the government.114 By 1730, the law-abiding nature of the 

Society was emphasised: 

we therefore think ourselves obliged earnestly to advise friends, that they be 

particularly careful to behave with all dutifulness and gratitude; and especially to 

discountenance every indecent mark of dissatisfaction in word or writing, relating to 

the government.115 

Thus the Society not only declined to participate in the profession of law, they urged Friends 

who found themselves at odds with it to arbitrate, or accept the consequences, rather than 

engage in legal dispute unless unavoidable. So central is this philosophy it seems difficult not 

to conclude that a desire to avoid the legal system in its entirety pervaded the Society of 

Friends throughout the period.  This view was widely held: Defoe's Essay on Divinity, Law 

and Physic attacks all three professions, but the pecuniary obsession of the legal foremost: 

But can any Gentleman pretend that the Ends of Justice may not be answered, that the 

Differences of the Subject may not be ended, without the amazing tedious Forms 

through which Parties are now obliged to pass, and the excessive Expenses to which 

they are liable. In the Case of a poor Felon, who either has no Money to hire Lawyers, 

or of whom a Lawyer, if hired, cannot expect so much as a second Fee, his Life and 

Death is determined sooner, and in fewer Hours, than a Matter of twenty Shillings 

coming into Westminster, which still dropping Fat to the Lawyers, requires Months, 

perhaps Years, to bring it to an Issue.116 

Robson concurs, concluding 'professional men were merely parasitesédoctors and lawyers 

were subject to almost universal abuse of satirists, ..they were quacks and pettifoggers, [who] 

exploited the mysteries of their craft for their own ends'. 117    

 

114 Extracts, 16 'Civil Government' (#3). 
115 Extracts, 17 'Civil Government' (#4). 
116 Defoe, General Description of Trades, xxix-xxx. 
117 Robson, 'Attorneys', 134-5. 
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This hostility of the Discipline towards the legal system - while not all law - would naturally 

lead to the furtherance of a situation where Friends lacked a motivation for developing a 

commercial legal practice. The Advices simultaneously encouraged the already noted desire 

for internal trading relationships, and promoted arbitration, which reduced the opportunities 

for Friends to go to law, while simultaneously diminishing the financial prospects of Friends 

desirous of serving their community in a legal capacity. Taken all together, it is argued that 

for Friends during the period, practicing the law as a profession was simply unattractive.  

3.6 Chapter Summary 

During the late seventeenth and eighteenth centuries, the occupations subsequently designated 

as 'professions' must be understood to have existed in a very different form than that into 

which they emerged over the following centuries.118  Specialist education, legislation, the 

formation of  regulated bodies, relevant admission criteria, licenses to practise based upon 

competence -were absent ï although the potential for significant financial rewards and 

associated social status were nascent: in 1737,119 Henry Fielding summed up the 

contemporary view: 

Religion, law and physick were design'd 

By heaven the greatest blessings on mankind; 

But priests and lawyers and physicians made 

These general goods to each a private trade; 

With each they rob, with each they fill their purses, 

And turn our benefits into our curses.120 

It is not unreasonable to conclude that Quakers, along with the populace in general, saw such 

practitioners through a lens which refracted at least some of these negative attributes. 

 

118 All the attributes which have come to be associated with professionalism were lacking, while those measures which would 

promote the existence of an effective professional body were only just beginning to evolve. (see O'Day, Professions in Early 

Modern England, concluding chapter). 
119 Just ahead of the Lord Chamberlain's act which would stifle much theatrical criticism (10 Geo 11, cap xxviii). 
120 Henry Fielding, 'Pasquin', IV:V.  
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With respect to oaths, additional evidence can be found principally from the Livery 

Companies and the medical records of Edinburgh University, which suggest that Quakers 

before the Affirmation Act of 1696 had obtained positions which nominally required oath 

taking - either by offering a bond, or by submitting to the necessary oaths.  After this Act, the 

Quakers had a more or less acceptable set of words which effectively removed this barrier to 

any wishing to study medicine, join the City Corporations, or become articled clerks at law. 

There remained both financial and social barriers to developing a commercially successful 

practice in all fields, as exemplified by a widely held view amongst the College of Physicians 

that a successful medical man required the education of a gentleman. That this view was not 

held outside that body would appear to be upheld by the ever-increasing number who 

practiced outside its Fellowship. 

There is much evidence that Quakers gained membership in a large majority of London 

Corporations, and were represented in the most powerful Livery Companies. Quaker under-

representation as Office Holders has been suggested, but the explanation for this may lie 

equally with avoidance as with discrimination. Quakers also played a role in the development 

of medical practice throughout the century, and not least the professionalising of its 

representative bodies. That Quakers were not represented in the Clergy has long been 

accepted, for the reasons that such activity had no utility for the Society of Friends - such 

practice being contrary to their beliefs.  This research suggests that their absence from the law 

may be subject to a similar explanation. Certainly, it would appear that the traditional 

explanation of the oath as a barrier is difficult to sustain.121

 

121 Compare Quentin Skinner: 'It cannot logically be a correct appraisal of any agent's action to say that he failed to do 

something unless it is clear that he did have, and even could have, the intention to try and perform that action.'; in Quentin 

Skinner, 'Meaning and Understanding in the History of Ideas', History & Theory, (1969): 8; this might suggest further 

research into the absence of  'legal' Quakers from the marriage records. 



98 

4 ORIGIN AND PRACTICE OF DISCIPLINE 

This thesis argues for a connection between the values of the Society of Friends, and the early 

commercial success of its membership: this chapter looks at the origin and practice of those 

values as represented in the Society's Discipline. While it is generally agreed that the purpose 

of Quaker discipline was to provide guidance reflecting the corporate values of the Society, 

the prevailing academic consensus has been that there was a single set of rules emanating 

from the London administrational apparatus for the purpose of enforcing uniformity and 

order. This chapter argues that instead of this monolithic central control of enforced rules, 

Friends were for a period of over seventy-five years subject to varying degrees of 

enforcement of varying rules which developed geographically and changed over time, even 

after the first collected advices.  Comparison of early eighteenth-century manuscript versions 

of the Discipline, both in and outside London, suggests both variation and changes in 

emphasis which may be inferred from the date and quantity of new Advices. The chapter first 

gives an overview of the literature, then goes on to consider the origins of the Advices as a set 

of assorted, local texts containing guidelines on how to live in accordance with the Society's 

values. Third comes an exploration of the historical process by which the extracts came to be 

controlled, developed and reproduced.  Fourthly, the chapter analyses the Advices to identify 

those having an influence upon commercial activity, reviewed sequentially by headings.  

Fifth, the mechanism of Discipline is reviewed, establishing a common process by which the 

Society sought to impose its regulations, along with a detailed examination of the surviving 

evidence from contemporary minutes of the Society and a surviving Disciplinary record book 

from the period.  A final section examines the implications of this evidence. The chapter 

concludes that, for the period under consideration, Quaker Discipline was administered in a 

nuanced manner designed to retain membership; that this was a deliberate consequence of the 

intention of those advising to exercise as much tolerance as was compatible with preserving 
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the reputation of the Society; that in consequence of this latter, the Advices contained in the 

Discipline were consonant with good business practice, and incidentally created a secular  

utility of membership.    

4.1 Overview 

The pervading academic position accepts that that the Quaker Discipline was a monolithic set 

of rules which gradually emerged from the Yearly Meeting at London in the last quarter of the 

seventeenth century, and evolved in accordance with the deliberations of that central body 

over the course of the eighteenth. This belief shapes the wider understanding of the origin of 

the Discipline that would govern the lives of Quakers across the Atlantic world, and thus 

places London Yearly Meeting squarely in the centre of a uniform Discipline on both sides of 

the Atlantic for the duration of the eighteenth century.1 William Braithwaite's histories of 

early Quakerism identify the components of what would later become codified, but having 

recognised the importance of the  'Formation of the Book of Extracts' by a heading in the table 

of contents, he dismisses the topic in less than half a page,2 without considering the period 

before 1738 or the impact of local advices kept by subsidiary Meetings.  His claim that  'Much 

of the counsel which had behind it the united judgment of the Church was issued by the 

Yearly Meeting in its epistles' stands without his customary supporting evidence - a matter of 

more concern since Rufus Jones cites this page as his key source of information on the 

subject.3 Jones states that eighteenth century Quaker Elders and Overseers 'had no absolute 

rules to guide them, but there slowly accumulatedéa body of Advices and Queries'.4  

However, his claim that the Book of Discipline was 'a thing of almost unconscious growth' 

and that 'No individual or even committee 'made' it' was refuted by the work of David J. Hall, 

 

1 The concept of the Book of  Extracts endures within the Society of Friends: the 1994 rule book, termed 'Quaker Faith & 

Practice' is described as 'The Book of Christian Discipline of the Yearly Meeting of the Society of Friends (Quakers) in Britain'. 
2 Braithwaite, Second Period, 377. 
3 Jones, The Later Periods, 142. 
4 Jones, The Later Periods, 132; the first Book of Extracts was 1738.  
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who in his short review of the 'first' (1738) centrally-authorised Book of Extracts, records that 

this Discipline was the product of a commissioned abstract of Advices from the LYM 

epistles, submitted to Yearly Meeting for review before being referred to the Meeting for 

Sufferings for final scrutiny.  Hall suggested that before this, clerks of subordinate meetings 

would have collected together important epistles and minutes, noting they were formally 

encouraged to do so (in Yearly Minutes of 1680 and again in 1691), and that the practice of 

keeping abstracts of such Advices is indicated by regional meeting minutes (instancing a book 

purchased expressly in 1701 for that purpose).5 The actual content of these local books of 

extracts have been largely neglected, except as a source of quotations to support various 

claims, while Jones illustrates one possible reason for the persistence of the 'uniformity' 

principle by regularly deploying the word 'discipline' without definition or exploration. 

Recent historians have followed this trend, and focused on the incidence of discipline rather 

the development: Jack D. Marietta's study of Quaker reformed discipline rather surprisingly 

devotes less than half a page to its 'origins and purpose', while the books themselves, their 

content and nature, are not considered at all.6  Jordan Landes' discussion of the nature of the 

trans-Atlantic world considers administration, publications of Friends' books, and the 

travelling ministry as mechanisms of communication of the Quaker values, but nowhere 

considers either the nature or effect of books of Advices, Extracts, or Discipline on the 

formation of that 'early modern community'.7  Other writers have promoted the uniformity 

principle across a broader canvas: in his formative study of western Atlantic commercial 

Friends, Fredrick Tolles acknowledges the existence of a 'Book of Discipline' and makes a 

handful of references to it, yet also without distinguishing which book or when.8  Similarly, 

 

5 David J Hall, 'Christian and Brotherly Advices', The Friends' Quarterly, (July, 1981): 506-7. 
6 Jack D. Marietta, The Reformation of American Quakerism 1748-83, (Philadelphia: University of Pennsylvania Press, 1984): 

4. 
7 Jordan Landes, London Quakers in the Trans-Atlantic World, The Creation of an Early Modern Community (Palgrave 

Macmillan, 2015). 
8 Tolles, Meeting House and Counting House, 58-59, 94,120, 137. 
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Sarah Crabtree makes several references to discipline without discussion of origin, the diverse 

nature, or historical evolution of the books of extracts themselves: as for many, her Quakers 

find discipline typically something 'languishing' or 'waning', or a tool through which 

'reformers strove to enforce' order, a warning to 'backsliders'.9  Crabtree promotes a particular 

view of Discipline in pursuit of purity. This must be contrasted with that purpose stated by 

Fox and others in the earliest period - where discipline is used as the source of Unity. 

At the heart of all early Disciplines imposed by the Quakers can be found this common desire 

for the preservation of Unity within the Society of Friends. It accompanied the initial 

eschatological perspective of Friends, who saw in their worship the path to a new world in 

which all would be convinced.10  At this time, Advices centred on ensuring Friends drew the 

'disorderly' back into the fold - 'carried on their backs', if need be.11 Only as the vision of King 

Jesus faded did the second and subsequent generation of Friends adapt their disciplines into a 

'hedge' to preserve the uniqueness of the 'peculiar people' from worldliness, and in so doing, 

ushered in the period known as Quietism.12 Yet the central purpose of these self-imposed 

rules, even in the early eighteenth century, remained Unity. The drift towards discipline as a 

power for purity would not take hold until the passing of the next generation, towards the 

middle of the eighteenth century, and under the flag of 'reformation'.  Discipline, whether for 

Unity or for Purity, addressed the same fault of 'disorderly walking'. In time, 'disorderly' 

would increasingly be defined solely by reference to the potential damage to the corporate 

 

9 Sarah Crabtree, Holy Nation: The Transatlantic Quaker Ministry in an Age of Revolution, (Chicago: University of Chicago 

Press, 2015): 36, 37, 71. 
10 See the paper written by Fox in January 1669, beginning Friends in Life and Death fellowship must be in the sprit', and 

ending 'go to visit them all that have been convinced from house to house, that if it be possible you may not leave a hoof in 

Egypt: and so every one go seek the lost sheep and bring him home on your back to the fold'; given in Beck and Ball, London 

Friends, London Friends, 47-52; also printed (by adverse hands) as: [s.n.], Canons and Institutions drawn up and agreed upon 

by the General Assembly or Meeting of the heads of the Quakers from all parts of the kingdom at their New-Theatre in Grace-

church-street in or about January 1668/9 ; George Fox being their president. (1669). 
11 Beck and Ball, London Friends, 52. 
12 Quakers during the Quietist period are considered to have been following the advice in Deuteronomy 27:1, to both keep to 

and protect their testimonies; the wording for this is to guard/hedge about with thorns (from '  ˓̅ ˶˔ˬ'shamar); see Dandelion, 

'Quakerism', 6, 77; 'peculiar people' is the KJV translation from Deuteronomy 14:2; what some now term 'holy nation'. 
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reputation of the Society, rather than consequences for the individual, but the common 

purpose of protecting the Society underlies all Quaker Disciplines; this was a product of the 

corporate 'testimony' of Friends to have a single standard of truth, from which deviations, 

either in word or deed, would leave the Society vulnerable to accusations of hypocrisy.  

4.2 Early Advices 

Braithwaite identified the first attempt to describe the general principles by which Quakerism 

would govern itself as the 'Epistle from the meeting of Elders at Balby',13 written in 

November 1656, and both quickly and widely emulated. At this formative stage Advices were 

not even to be considered as binding on future Friends: Braithwaite notes a 'fine warning 

against the invasion of tradition' in a letter from Durham Friends to the General Meeting in 

Kendal.14 By 1660, the practice appears to have been established whereby representatives 

from all parts of the country gathered to discuss matters of church business, with London 

increasingly used as the primary meeting place from 1661.15  Braithwaite uses a letter of 

Edward Burroughs to describe its purpose: 'The proper work and service of the Meeting is for 

the well-ordering of the affairs of Truth in outward things, among the body of Friends, and 

that a general concord and assent may be among the ancients of them.'16  Fox created an 

extended discipline by 1669, and a collection of Advices was published under the title 

'Canons and Institutions' by Quaker opponents that year, with a condemnatory preface 

outlining their 'Ridiculous and infamous' regime.17 Avoiding articles of faith, the document 

aims to restore those who erred by redeeming disorderly persons who had 'gone from the 

Truth', (including by marrying before the priest, wearing hats when Friends pray, or following 

 

13 Hamm, Quaker Writings, 64-68. 
14 Braithwaite, Beginnings of Quakerism, 329; see footnote; he records similar sets of Advices arising from a meeting in 1659 

of Friends from four counties (Kent, Sussex, Surrey, and Hampshire), and others (Beginnings of Quakerism, 314-316). 
15 Braithwaite, Beginnings of Quakerism, 333, 337. 
16 Braithwaite, Beginnings of Quakerism, 340. 
17 Fox, 'Canons', unpaginated preface; those behind the printing in 1669 were clearly averse to Fox. 
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'the old rotten principles of the Ranters').18  Major sections advised on: Marriage, Remarriage 

(including finance); Slander; Railing; Cheating by borrowing; Poor relief; Arbitration; Tithes; 

Sufferings; Children; Burying-grounds; Registering births, marriages, and burials. 

Significantly in terms of continuity, Advices would continue to be issued under similar 

headings in the first collection prepared centrally by the Society of Friends in 1738 - indeed 

most were retained in the revision of 1783.  The challenge of these 'canons' arose, in 

Braithwaite's judgement, from 'a mass of wholesome though tedious advice'; to be 

administered by Friends who were (potentially & relatively) spiritually unenlightened.19  The 

precise form and nature of this administration remained, in the last quarter of the seventeenth 

century, at the discretion of the Monthly or Quarterly Meetings themselves.20  By the 1670s, 

the convention had arisen that the Yearly Meeting in London would not only record the 

deliberations of representatives in minuted form, but also issue an annual Epistle to each 

Quarterly (regional) and Monthly Meeting,21 which offered additional Advices on specific 

concerns of the meeting. The transmission mechanism(s) does not appear to have been  

subject to much research, but the un-catalogued fond 'Clerk of Doncaster'22 contains epistles, 

Advices, letters and other papers from Balby Monthly Meetings for the period 1675-1760, 

from which components the process of formation of early discipline may be reconstructed. 

Amongst the surviving documents are manuscript copies of London Yearly Meeting Minutes 

from 1695 and 1698. The former sets out Advices under twelve numbered sections:  

1. Concerning Marriages of Kindred 

2. Concerning Contracts in and to Marriage;  

3. Concerning men and women Meetings;  

4. ésighing groaning & singing in ye Church;  

5. Concerning our Testimony agt Tythes;  

 

18 Beck and Ball, London Friends, 47, 49. 
19 Braithwaite, Second Period, 259. 
20 This is discussed in the section 'Purpose of Discipline', below.  
21 The Epistles are designated in the Extracts as Written (WE) or printed (PE). Both appear throughout the period; the earliest 

PE noted is Marriage (1690), the latest 1799 (Convinced Persons); W.E. exist from 1675.  
22 TEMP MSS 298 (1693-1760), Folders (2/1; 2/2; 2/3) (LSF). 
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6.  Concerning our open Testimony or Publick Meeting in Times of Suffering;  

7. Concerningé Testimony & Condemnation agt Disorderly Walkers;  

8. Our Judgement agt Contemptible Names given agt us;  

9. Concerning expounding marriages;  

10. Concerning Disputes;  

11. Concerning Trading;  

12. Of Friends Ancient Testimony agt ye Corrupt Fashions and ye Language of the 

World;  

Comparing these (and Advices within) to those recorded in the manuscript Yearly Meeting 

Minute book reveals they are a complete copy, including signatories.23 Manuscripts in the 

fond contain marginalia suggesting that these copies were sent by a postal service: a copy of 

the 1697 'Yearly Meeting Advices' from London Clerk Benjamin Bealing, is signed by one 

Thomas Hammond and addressed on the obverse to 'Thomas Aldam att Warnsworth' with the 

request that 'The Postmaster at Doncaster is Desired to send this as above Directed, PostPaid 

2d'. (see Figure 4.1).24  

 

  

 

23 Yearly Meeting Minutes 1672-1693; Vol. 1; as are the second complete set of minutes from 1698. 
24 For Thomas Aldam see Chapter 2. 
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Figure 4.1: Obverse of  copy of Advices signed B.B. 1697 Balby Papers25  

 

Figure 4.2: Marginalia from Thomas Hammond on  copy of Yearly Meeting Advices 

169726  

 

From the marginalia (Figure 4.2), Hammond may have been present in London, or he may 

have been in York.27 Certainly he copied then circulated the Yearly Meeting Epistle on behalf 

of his Quarterly Meeting. Beyond helping to establish the mechanism of communication of 

Advices, the Doncaster Fond contains strong evidence of the source and nature of diversity in 

Discipline amongst Monthly Meetings, indicated by the existence of multiple Advices  

 

25 TMP MSS 298, (LSF). 
26 TMP MSS 298, (LSF). 
27 He writes '7th of ye 5th Month 1697: Dr ffriend; I here send a coppy of ye Yearly Meeting Paper of Advices in haiste I rest thy 

ffri end Thos: Hammond'; the cause for this haste is not apparent. 






























































































































































































































































































































































































































































